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Verse 1
PSALM 51

THE PENITENTIAL OF PENITENTIALS
Here we have adopted the title by Arnold Rhodes, expressing some kind of a superlative for this Psalm, which we think it fully deserves.

For ages, the psalm has been identified with King David's prayer for pardon, as the superscription has it:

For the Chief Musician. A Psalm of David; when Nathan the prophet came unto him, after he had gone in to Bathsheba.

Of all the Oriental kings, satraps, emperors, and rulers of whatever name who ever lived on earth, King David of Israel is no doubt the only one who would have responded to the message of Nathan the Prophet with repentance and prayer as did David. The odds in that generation were a million to one that Nathan would have lost his head if he had confronted any other monarch with a charge of wickedness like that he skillfully leveled against the king of Israel.

It is not David's terrible sins that entitled him to be called "A Man After God's Own Heart," but his confession, his repentance, and his prayers that justly entitled him to such an accolade.

"King David was definitely not one of the habitually wicked who refuse to repent. The saint is the sinner who repents; the wicked man is the sinner who refuses, either to acknowledge his sins or cast himself upon the mercy of God in prayers for pardon."[1]
The scriptural background of this psalm is 2 Samuel 11-12.

Ash's discerning words about this psalm are:

"This is the zenith of the penitential psalms (Psalms 6; Psalms 32; Psalms 38; Psalms 102; Psalms 130; Psalms 143). There may be no more impassioned or beautiful prayer for forgiveness and renewal in the Bible than here. The poet's wrongdoing has overwhelmed him. His remorse and his plea are intense."[2]
This psalm has its application now to every man who ever lived. Although written three thousand years ago, "It might have been written yesterday; it describes the vicissitudes of spiritual life of an Englishman as truly as of a Jew."[3]
An organization of the psalm was proposed by Delitzsch:

I. Prayer for the Remission of Sin (Psalms 51:1-9).

II. Prayer for Renewal (Psalms 51:10-13).

III. A Vow to Offer Spiritual Sacrifices (Psalms 51:14-17).

IV. Intercession for Jerusalem (Psalms 51:18-19).

A PRAYER FOR FORGIVENESS
Psalms 51:1-9
"Have mercy upon me, O God, according to thy lovingkindness:
According to the multitude of thy tender mercies blot out my transgressions.

Wash me thoroughly from mine iniquity,

And cleanse me from my sin.

For I know my transgressions;

And my sin is ever before me.

Against thee, thee only, have I sinned,

And done that which is evil in thy sight;

That thou mayest be justified when thou speakest,

And be clear when thou judgest.

Behold, I was brought forth in iniquity;

And in sin did my mother conceive me. Behold, thou desirest truth in the inward parts;

And in the hidden part thou wilt make me to know wisdom.

Purify thou me with hyssop, and I shall be clean:

Wash me, and I shall be whiter than snow.

Make me to hear joy and gladness,

That the bones which thou hast broken may rejoice.

Hide thy face from my sins,

And blot out all mine iniquities."

These nine verses are as remarkable as anything else in Scripture. There are three elements here which deserve attention.

I. David Accepted Personal Responsibility for what he He Had Done
He speaks of "my" transgression (Psalms 51:1), "my" sin and "my" iniquity (Psalms 51:2), "my" transgression and "my" sin (Psalms 51:3), declares that, "I sinned" (Psalms 51:4), again mentions "my" sin in Psalms 51:9. Seven times he takes all the blame and guilt upon himself.

David did not attempt to shift the blame as did Adam; he offered no excuse, he pleaded no extenuating circumstances, but simply accepted full responsibility for his deeds. Oh yes, he might have said, "Well that voluptuous female Bathsheba had no business stripping off naked for a bath in full view of the palace; she's to blame"; or, he might have said, "All the other kings do as they please in matters of this kind; why shouldn't I be as privileged as they?"

II. David Used Four Different Words for Sin
A number of commentators have noted that David referred to sin as "transgression" (Psalms 51:1,3), "iniquity" (Psalms 51:2,5,9), "evil" (Psalms 51:4), and "sin" (Psalms 51:2,3,4,5,9). Some pointed out that "sin" means missing the mark, "transgression" means breaking God's law, and that "iniquity" means wickedness. The big word, however, in this connection is "sin," which appears five times in these nine verses.

SIN
There is a great deal more to "sin" than merely "missing the mark." Sin is a lack of conformity to, or a transgression, especially if deliberate, of a law, precept, or principle regarded as having divine authority.

The synonyms are: crime, criminality, delinquency, depravity, evil, guilt, immorality, iniquity, misdeed, offense, transgression, ungodliness, wrong, or wrong-doing.[4]
All of this might be summarized by saying that, "Sin is any violation of the will of God."

"Forgive our sins," is therefore always a sufficient petition.

III. David's Multiple Petitions
Something of the earnestness and urgency of this marvelous prayer is evident in the number of ways in which the psalmist pleaded for God's removal of his guilt.

Have mercy upon me (Psalms 51:1).

Blot out my transgressions (Psalms 51:1,9).

Wash me from mine iniquity (Psalms 51:2,7).

Cleanse me from my sin (Psalms 51:2).

Purify thou me with hyssop (Psalms 51:7).

Hide thy face from my sin (Psalms 51:9).

Deliver me from bloodguiltiness (Psalms 51:14).

The basis upon which David pleaded for forgiveness was not that of merit in himself, but because of (1) God's lovingkindness, and (2) the multitude of God's tender mercies (Psalms 51:1).

"According to thy lovingkindness ... thy tender mercies" (Psalms 51:1). "The psalmist at once begins by grasping the character of God as the sole ground of hope, and implies a true knowledge of God, and of the fact that He can pardon sin no matter how black it is."[5]
"My sin is ever before me" (Psalms 51:3). "Sins may be forgiven, but their memory may leave an aching heart for a lifetime."[6] God indeed "forgets sins" when he forgives them, (Jeremiah 31:34); but mortal men are unable to do this.

"Against thee, thee only, have I sinned" (Psalms 51:4). Some writers cannot understand a statement like this. How could David have said a thing like this? Had he not contrived the death of Uriah? What does he mean, that "Against God only" had he done wrong? Addis rejected Davidic authorship of this psalm on the basis of this statement.[7]
Nevertheless, the words are appropriately spoken by David. All sin is against God (Genesis 39:9), primarily and fundamentally. Of course sin is: (1) against one's body; (2) against the church; (3) against society; (4) against our fellow human beings, etc., but "all sin" is first and preeminently a violation of our relationship with God. Murder, for example, is a sin, only because our fellow-creatures are made "in God's image," and it is God who is sinned against in such a crime.

No man has a proper view of sin until he appreciates the fact that it is always, "A sin against none less than God."[8]
"In sin did my mother conceive me" (Psalms 51:5). This verse is the basis from which the doctrine of "Original Sin" was constructed, a doctrine which Jesus Christ flatly contradicted, saying, "Suffer the little children to come unto me, for unto such belongs the kingdom of God" (Mark 10:14).

What then, did David mean by this? "The meaning is simply this that his parents were sinful human beings."[9] Of course, as a result of our being human beings, we are naturally prone to sin. The Bible states that God made man in "His own image" (Genesis 1:26); but of Adam, it is stated that, "He begat a son in his own likeness, after his image" (Genesis 5:3)! See any difference? It is that difference which David mentioned here, and it pertains to all the human race who were ever born.

"Behold, thou desirest truth in the inward parts" (Psalms 51:6). Rawlinson's paraphrase of this portion of the prayer is excellent. "As nothing will content thee but this perfect inward purity, wilt thou give me into my heart its fundamental principle of wisdom or the fear of God."[10]
"Purify thou me with hyssop" (Psalms 51:7). This seems to be an allusion to the cleansing of a leper (Leviticus 14:1-7), indicating David's deep realization of the dreadful nature of his sins.

"Wash me, and I shall be whiter than snow" (Psalms 51:7). Many a hymn has found use of words such as these. Isaiah 1:18 also mentions the contrast of scarlet sins and the whiteness of snow.

"That the bones which thou hast broken may rejoice" (Psalms 51:8). Some try to find "a sickness unto death" in the psalmist, based upon this and upon a mistaken version of Psalms 51:14, but nothing like that is here. It is not a physical illness that required David's prayer for deliverance, but a spiritual illness. "His soul (not his body) was deeply distressed by a sense of God's displeasure."[11]
Verse 10
THE PRAYER FOR RENEWAL
"Create in me a clean heart, O God;
And renew a right spirit within me.

Cast me not away from thy presence;

And take not thy Holy Spirit from me.

Restore unto me the joy of thy salvation;

And uphold me with a willing spirit.

Then will I teach transgressors thy ways;

And sinners shall be converted unto thee."

"Create in me a clean heart" (Psalms 51:10). Here is the Old Testament anticipation of the New Testament doctrine of the New Birth. "If anyone be in Christ, he is a new creature; old things have passed away; all things are become new" (2 Corinthians 5:17). This means: `O God, do more than forgive me, more than purify me, more than cleanse me; create in me a clean new heart that I may truly serve thee.'

"Cast me not away from thy presence" (Psalms 51:11). It seems that David here may have remembered God's casting away King Saul, and that this is a plea that a similar fate may not be executed upon David, a fate which he nevertheless feels that he deserves.

"Take not thy Holy Spirit from me" (Psalms 51:11). We know that David indeed was in possession of the Holy Spirit, because the Holy Spirit inspired him in writing the Psalms, as Jesus himself testified (Matthew 22:43). The New Testament speaks of several things that men may do to the Holy Spirit. (1) They can resist Him; (2) they can grieve him; (3) they can lie to Him; (4) they can insult Him; and (5) they can quench Him (1 Thessalonians 5:19). Certainly the conduct of David regarding Bathsheba was a grief to the Holy Spirit.

"Restore ... the joy of salvation" (Psalms 51:12). This verse teaches that although David had once enjoyed salvation, his sins had resulted in his having lost it. What a tragic desolation it is for any child of God to lose the joy of God's service because of the cancer of sin in his heart.

"Then will I teach transgressors thy ways" (Psalms 51:13). In this, it appears that David already anticipates the joys of God's forgiveness and restoration, therefore vowing to teach others the way of life and to bring sinners to God.

Verse 14
DAVID'S VOW TO OFFER SPIRITUAL SACRIFICES
"Deliver me from bloodguiltiness, O God, thou God of my salvation;
And my tongue shall sing aloud of thy righteousness.

O Lord, open thou my lips;

And my mouth shall show forth thy praise.

For thou delightest not in sacrifice; else would I give it:

Thou hast no pleasure in burnt-offering.

The sacrifices of God are a broken spirit:

A broken and contrite heart, O God, thou wilt not despise."

"Deliver me from bloodguiltiness" (Psalms 51:14). Reputable versions still retain this reading, although an alternative word for bloodguiltiness is alleged to be "death"; and from this some have concocted the theory of David's suffering here from some terrible disease. There is no need whatever for such an interpretation. David here calls the murder of Uriah by its right name. "The word means `blood violently shed,' or a deed of blood and bloodguiltiness."[12]
"O Lord, open my lips" (Psalms 51:15). David truly desired to worship and sing God's praises, but his sins had seriously interfered with such activity. One reason for this is cited in the next verse.

"For thou delightest not in sacrifice, else would I give it" (Psalms 51:16). David could not mean here that God was changing Moses' Law regarding animal sacrifices. The problem was that the Law provided no sacrifice for willful sins. Therefore, David was in a state of seeking restoration before he could offer sacrifices.

"A broken spirit ... a contrite heart" (Psalms 51:17). Although no animal sacrifice could take away the guilt of willful and deliberate sin, David remembers that a broken spirit and a contrite heart are indeed true sacrifices that God will not despise.

This verse inspired the immortal lines of Kipling's Recessional:

"Still stands thine ancient sacrifice,

An humble and a contrite heart."

Verse 18
INTERCESSION FOR JERUSALEM
"Do good in thy good pleasure unto Zion:
Built thou the walls of Jerusalem.

Then wilt thou delight in the sacrifices of righteousness,

In burnt-offering and whole burnt-offering:

Then will they offer bullocks upon thine altar."

For no good reason whatever, some scholars have denied the Davidic authorship of this psalm, declaring it to have been written in the days of Nehemiah, during the period of the "rebuilding" of the walls of Jerusalem. But this psalm says absolutely nothing about rebuilding Jerusalem's walls. What God is petitioned here to do is to build, not rebuild the walls; and the reference is to the actual building of the walls of Jerusalem, then under way, which task was accomplished by David. Josephus has this:

"Now David made buildings around the lower city (of Jerusalem), then joined the citadel to it, and made it one body; and when he had encompassed all with walls, he appointed Joab to take care of them."[13]
"The words of David's prayer here do not ask God to build up what had been thrown down, but to go on and finish building what David was then in the act of building. The wall finished by Solomon around Jerusalem (1 Kings 3:1) can be regarded as an answer to David's prayer."[14]
David's prayer is unselfish in this that he did not cease until he had interceded upon behalf of Jerusalem and God's Israel, praying that the Lord would do them good, and that he would complete the building of the wall then under way.
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Verse 1
PSALM 52

SAINT AND SINNER CONTRASTED
The superscription for this psalm has this:

`For the Chief Musician. Maschil of David; when Doeg the Edomite came and told Saul, and said unto him, David is come to the house of Abimelech.'
Contrary to some current critical opinion, there is absolutely nothing in this psalm that does not fit the scandalous conduct of Doeg the Edomite as the occasion that prompted the writing of it.

Oh yes, Addis wrote that, "(1) The reference to the Temple (Psalms 52:8), and (2) the silence regarding Doeg's massacre of the priests show that the superscription gives an impossible explanation of the Psalm."[1] Neither of these objections has any value.

(1) Psalms 52:8, which has, "I am like a green olive tree in the house of God," refers to the `tabernacle,' not to the Temple which, in David's day, had not then been constructed. "It is commonly known that the word `house' is used with reference to the Tabernacle,"[2] in the times before Solomon who constructed the Temple. Exodus 34:26; Deuteronomy 23:28; Judges 18:31; and 1 Samuel 1:24 are just a few of the many scriptural references in which "the tabernacle" is called "the house of the Lord." It seems incredible to us that alleged "scholars" apparently do not know this. Perhaps if they read the Bible more and the radical critics less, they might catch on to this!

(2) The objection that this psalm does not also include the record of Doeg's massacre of the priests of Nob is also worthless. In the first place, "Who lays down the rules for what must, or must not be included, in a poem like this?"[3] Shall we accept the dictum of Bible critics on such a matter? David here included a prophecy of God's utter destruction of Doeg, and is that not enough? The author of the Psalm thought so; and his judgment is good enough for us.

(3) In addition to the objections of Addis, just cited, there are some who would apply the psalm to Saul instead of Doeg. Leupold stated that, "All the words here apply to Saul," adding that, "What Doeg said was not said with `a lying tongue.'"[4] Our opinion is that Doeg did indeed speak with `a lying tongue'; he concealed from Saul the fact that Abimelech was truly loyal to King Saul and that his helping David was no act of treason whatever. That type of report by Doeg was as malicious and unprincipled a lie as any man ever told, despite the fact of what he said having been true. The falsehood consisted in the implications of what he slanderously reported. It was like the Mate who had charge of the ship's log during a brief illness of the Captain; and he wrote, "The Captain was sober today."

As stated in the beginning, there are no valid objections for receiving the words of the superscription as historically true.

The organization proposed by Rawlinson will be followed here.

I. Doeg's wickedness (Psalms 52:1-4).

II. Prophecy of God's Destruction of Him (Psalms 52:5-7).

III. Three Marks of David's Gratitude (Psalms 52:8-9).

DOEG'S WICKEDNESS
Psalms 52:1-4
"Why boasteth thou thyself in mischief,
O mighty man?

The lovingkindness of God endureth continually.

Thy tongue deviseth very wickedness,

Like a sharp razor working deceitfully.

Thou lovest evil more than good,

And lying, rather than to speak righteousness.

(Selah)

Thou lovest all devouring words,

O thou deceitful tongue."

"O mighty man" (Psalms 52:1). Who was this character? Perhaps this explanation from the Bible will make it clear.

DOEG'S WICKEDNESS
The Bible gives the following. When David, learning of Saul's intention to kill him, fled from Jerusalem toward Achish, he stopped at Nob, on the way, where he was befriended by Abimelech the High Priest, who gave him the showbread for food, and also the sword of Goliath, which David had deposited "in the house of God," there at Nob, following his victory over the Giant of Gath.

Abimelech inquired of David about his being alone and about his having left without sufficient food or any weapon, and David merely said, "The King's business required haste," leaving the impression that he was still in Saul's service. Thus, when Abimelech befriended and aided David, he was totally unaware of any rift between Saul and David. Doeg the Edomite, saw his opportunity to ingratiate himself with Saul, and reported the incident in such a manner as to make it appear that Abimelech was in league with David against the king. A more diabolical falsehood was never concocted.

Of course, based on Doeg's false report, Saul summonsed Abimelech and his followers to appear before him, upon which occasion he commanded Doeg to slay them all. Eighty-five priests were massacred. This is only another example from history of where slander and murder are equivalent terms. The Biblical account of all this is in 1 Samuel 21-22.

Let the reader judge whether or not these first four verses fit Doeg. Our view is that they fit like the glove fits the hand.

As for the objection that Doeg was not really a "Mighty Man," although he was not the king of Israel; he was indeed one of Saul's most important deputies having charge of all the king's herdsmen, indeed all of the servants of Saul (1 Samuel 22:9). His position was as "mighty" as one could have found in Israel, except that of the king. Besides all that, there is, as many have noted, an element of sarcasm in the words of Psalms 52:1. An evidence of sarcasm is in the original Hebrew here, which for `mighty man,' "Has the word `hero.'"[5] Doeg was indeed some fantastic kind of a `hero.'

"Why boasteth thyself in mischief" (Psalms 52:1). "The word translated `mischief' implies something worse. It means ruinous, unfathomable evil, destructive malignity."[6]
"Thy tongue deviseth very wickedness" (Psalms 52:2). Throughout this part of the psalm, Doeg's skillful lie dominates the thought.

"Like a sharp razor, working deceitfully" (Psalms 52:2). Oh yes, Doeg's lie was a skillful job, all right; he really said nothing that was not true, yet his deception of King Saul was as masterful as any ever perpetrated.

We like what Spurgeon said about this:

"The smooth adroit manner of executing a wicked device neither hides not abates its wickedness. A lie ingeniously framed and rehearsed in an oily manner is as great a sin and in the end will be seen to be as great a folly as the most bungling attempt at deception. Murder with a razor is as wicked as murder with a meat-ax or a bludgeon. Let us pause and look at Doeg, the proud blustering liar."[7]
"Thy tongue deviseth wickedness ... working deceitfully ... lying ... thou lovest devouring words ... O thou deceitful tongue" (Psalms 52:2-4). Clearly, the artful deception perpetrated upon King Saul by Doeg fits all this perfectly.

"Throughout the psalm, the tongue is offered as primary evidence of character. As a man speaketh, so is he. These verses indicate that the love of evil displays itself in a lying tongue."[8]
"Thou lovest evil ... thou lovest all devouring words" (Psalms 52:3-4). "To love evil is to have reached the lowest depth of depravity, and to say with John Milton's Satan `Evil, be thou my good.'"[9]
"The word `boast' that stands at the head of this paragraph is not necessarily a reference to outward `show'; the real point is the man's satisfaction with himself. He thinks of himself as clever; he is absorbed in his intrigues; he has given himself to evil. The repeated `You love' ... `you love' implies choice as well as attraction."[10]
Verse 5
PROPHECY OF GOD'S PUNISHMENT OF DOEG
"God will likewise destroy thee forever;
He will take thee up, and pluck thee out of thy tent,

And root thee out of the land of the living.

(Selah)

The righteous also shall see it and fear,

And shall laugh at him, saying,

Lo, this is the man that made not God his strength,

But trusted in the abundance of his riches,

And strengthened himself in his wickedness."; "God will likewise destroy thee" (Psalms 52:5). "The word `likewise' introduces the corresponding behavior of another. Destroyers shall be destroyed. `With what judgment ye judge, ye shall be judged; and with what measure ye mete, it shall be measured to you again'" (Matthew 7:2).[11]
"Pluck thee out of thy tent" (Psalms 52:5). This is another sarcastic word in the psalm. Saul's mighty deputy, in all probability, was not living in a tent, but in a palace; but it was as vulnerable to the judgment of God as the flimsiest kind of a tent could have been. "This is a reference to the psalmist's own dwelling."[12]
"The righteous shall laugh at him" (Psalms 52:6). "Laugh over him" is the rendition favored by some. "These words indicate delight in God's moral government of the world, rather than personal vindictiveness."[13]
"Trusted in the abundance of his riches" (Psalms 52:7). This is a recurring theme in the psalms, anticipating, as it does the teaching of the New Testament. We observed in Psalms 49 that riches can last only until certain and impending death, and not always that long. The apostle's warning on riches is as follows:

"They that are minded to be rich fall into a temptation and a snare and many foolish and hurtful lusts, such as drown men in destruction and perdition. The love of money is a root of all kinds of evil: which some reaching after have been led astray from the faith, and have pierced themselves through with many sorrows" (1 Timothy 6:9-10).

"Charge them that are rich in this present world, that they be not highminded, nor have their hope set on the uncertainty of riches, but on God, who giveth us all things richly to enjoy; that they do good, that they be rich in good works, willing to communicate; laying up in store for themselves a good foundation against the time to come, that they may lay hold on the life which is life indeed" (1 Timothy 6:17-19).SIZE>

"And strengthened himself in his wickedness" (Psalms 52:7). "Doeg's high position under Saul led to an excessive trust in riches and greediness for more gain. To procure wealth he became Saul's unscrupulous tool, the willing instrument of his cruelty. Saul no doubt richly rewarded him; and thus, `He strengthened himself in his wickedness.'"[14]
Verse 8
THREE MARKS OF DAVID'S GRATITUDE
"But as for me I am like a green olive tree in the house of God:
I trust in the lovingkindness of God forever and ever.

I will give thanks forever, because thou hast done it;

And I will hope in thy name, for it is good, in the presence of thy saints."

"A green olive tree in the house of God" (Psalms 52:8). Some scholars have questioned whether or not olive trees were actually planted upon the tabernacle grounds, or later upon the temple grounds; but the great likelihood is that they were indeed planted there. This verse seems to say as much.

"Herodotus tells us that there was an abundance of trees in the courts of Egyptian temples; and till this day on the site of the ancient temple there are a number of magnificent cypress, olive, and lemon trees."[15] As a metaphor of the safety of God's child, such a tree was very appropriate. It would have been protected from vandalism and would have received the very best of care.

As a consequence of God's wonderful blessing, in spite of Doeg's shameful deeds, David makes three pledges to God in these final two verses.

"I trust in the lovingkindness of God" (Psalms 52:8).

"I will give thee thanks forever" (Psalms 52:9).

"I will hope ... in the presence of thy saints" (Psalms 52:9).

We have often observed that the word "lovingkindness" is almost a Davidic signature in the psalms attributed to him.

As McCaw wrote, "The three marks of David's reaction are: (1) his gratitude that God had intervened for him, (2) a testimony to the loveliness of God's character, and (3) a projected fellowship with God's people."[16]
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Verse 1
PSALM 53

THE UNIVERSAL SINFULNESS OF MANKIND
Superscription: Title: The Folly and Wickedness of Men.

For the Chief Musician; set to Mahalath. Maschil of David.
The title in the ASV is "The Folly and Wickedness of Men," and in Halley's Handbook of the Bible we have the one selected here.

Set to Mahalath. "According to Dr. Kay, this is a musical term indicating that it is to be sung `Maestoso.'"[1] This is a musical instruction meaning, "`With Majesty,' `Majestically,' or `Stately.'"[2]
Maschil. This word means a "a meditative poem."[3]
The most important fact about this psalm is that it is almost in its entirety a duplication of Psalms 14, except for two things. (1) The word [~'Elohiym] (God) is substituted throughout in place of the word Jehovah (God) which is used in Psalms 14. (2) There is a slight change of meaning in Psalms 53:5, but for what purpose is not known. Rawlinson thought it might be for the "purpose of adapting the Psalm to some special occasion."[4]
Reference is here made to our Commentary on Psalms 14 where we have adequately discussed the text which we find here, with the exception of Psalms 53:5.

Verse 5
"There were they in great fear, where no fear was;

For God hath scattered the bones of him that encampeth against thee:
Thou hast put them to shame because God hath rejected them."

Nothing whatever is known about the event referred to here. The alternative use of the second person and the third person in references to God is not unusual in the Bible.

We repeat here one factor stressed in our treatment of Psalms 14, namely, that "The Universal Sinfulness of Mankind" is almost certainly a reference to the Judicial Hardening of the Adamic race for the fourth and final time at a period of history just prior to the Final Judgment. Paul, of course, applied what is written here to the Judicial Hardening of both Jews and Gentiles upon the occasion of the First Advent of Christ.

We find in such prophecies as Revelation 16 a prophecy of the ultimate and final hardening, to which these prophecies are equally applicable.
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Verse 1
PSALM 54

PRAYER FOR DELIVERANCE FROM ENEMIES
Superscription: For the Chief Musician: on stringed instruments. Maschil of David: when the Ziphites came and said to Saul, Doth not David himself hide with us?
The historical background here, according to the superscription, is related in 1 Samuel 23:19, which reports the offer of the Ziphites to betray David into the hands of Saul. The Ziphites became involved in this manner. David and his men had been joined by Abiathar, a son of Abimelech, who had escaped Doeg's massacre, and being a priest, he brought the sacred Ephod with him, by means of which David, after saving Keilah from the hands of the Philistines, escaped to the wilderness of Ziph, being warned by God through Abiathar.

While David was in that wilderness (Ziph), the Ziphites, hoping to ingratiate themselves with Saul, offered to betray David, whereupon, again being warned through Abiathar, David fled to the wilderness of Maon.

The speculation of Bible critics is a very poor substitute for these superscriptions, which, to us, seem more and more dependable as psalm after psalm is seen to agree perfectly with what is written in the superscriptions.

There are only seven verses here, and we shall examine them in order instead of seeking some kind of an outline.

Psalms 54:1
"Save me, O God, by thy name,
And judge me in thy might."

David may very well have been in the wilderness of Maon at the time of writing this psalm. It was in that wilderness that Saul was almost able to surround David and capture him; but in what we believe was a providential intervention, Saul received a message that the Philistines were invading Israel; and "He returned from pursuing David" (1 Samuel 23:28). This indeed appears to have been a direct answer to David's prayer. David then took up a stronger position in what is called, "the stronghold of Engedi" (1 Samuel 23:29).

Verse 2
"Hear my prayer, O God;

Give ear to the words of my mouth.
For strangers are risen up against me,

And violent men have sought after my soul:

They have not set God before them. (Selah)"

The greatness of David is seen in the fact that in whatever difficulty he found himself, he always turned to God in prayer. Here he earnestly pleaded for God's help against unbelieving enemies.

"Strangers are risen up against me" (Psalms 54:3). These were the Ziphites who had no business whatever meddling in the affairs of Israel. They were pagans "who set not God before them." Furthermore, their willingness to help Saul may have been due to Saul's involvement with their pagan gods. Saul had even named one of his sons Ethbaal, after the old Canaanite god Baal. God's rejection of Saul was undoubtedly due, at least partially, to his tolerance of such pagan deities.

"They have not set God before them" (Psalms 54:3). As Spurgeon said, "David felt that atheism lay at the bottom of the enmity that pursued him."[1] This, of course, points squarely at the pagan Ziphites.

Verse 4
"Behold, God is my helper:

The Lord is of them that uphold my soul.
He will requite the evil unto mine enemies:

Destroy thou them in thy truth."

"The Lord is of them that uphold my soul" (Psalms 54:4). "This is a literal rendition of the Hebrew";[2] but the thought is not that the Lord is merely one of David's helpers, but that it is no other than God himself who supports and aids all of those helpers who are helping David. "Like a string of zeroes, our many friends stand for nothing, unless the Lord sets himself as a unit in front of them; then their number is innumerable."[3] Who were David's human helpers? They were the "six hundred men"; they were the "thirty-three mighty men"; they were "all in Israel who loved the Lord," and who prayed to be rid of the blatant paganism of Saul.

"He will requite the evil unto mine enemies" (Psalms 54:5) "The center of the Psalm is God's faithfulness; therefore right will be vindicated and enemies will be punished."[4] Nothing is further from the Spirit of God than the foolish notion that God is never really going to punish anybody.

Verse 6
"With a freewill-offering will I sacrifice unto thee:

I will give thanks unto thy Name, O Jehovah, for it is good.
For he hath delivered me out of all trouble;

And mine eye hath seen my desire upon mine enemies."

That sudden cessation of Saul's pursuit of David in the wilderness of Maon was as dramatic and evident an answer to prayer as anyone could imagine; and David no doubt understood it to mean that God would indeed deliver him and preserve him, hence the confidence of these last verses.

"Confidence having now mounted up to certainty, and regarding his deliverance as already surely accomplished, David promises to make a freewill-offering as soon as he is able to approach the sanctuary. The freewill-offering mentioned here is the one mentioned in Numbers 15:3."[5]
"And mine eye hath seen my desire upon mine enemies" (Psalms 54:7). We believe this translation is defective because, as Rawlinson said, "There is nothing about `desire' in the original."[6] That is the reason the word `desire' is written in italics in many versions, including the ASV. Rawlinson proposed this as a better rendition, "Mine eye has looked calmly and leisurely upon my defeated enemies."[7]
Certainly this is a thousand times better than that of J. M. P. Smith, who rendered it, "My eye has gloated over my foes." He then called it a "Nasty note of personal vengeance."[8]
"This is probably not personal vindication, but an affirmation of how things must work in a world ruled by God's faithfulness."[9]
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Verse 1
PSALM 55

PRAYER IN THE FACE OF A WICKED CONSPIRACY INVOLVING
A FORMERLY TRUSTED FRIEND
This is another psalm accredited to David; and as Maclaren stated it, "Davidic authorship has at least as much to say for itself as any of the other conjectures that have been offered."[1] The title we have selected is from Leupold.

Spurgeon declared that, "It would be idle to fix a time and occasion for this Psalm with any dogmatism; but it reads like a song of the times of Absalom and Ahithophel."[2]
"It could also be the prophetic prayer of Christ in his humiliation, despised and rejected of men, when he was made sin for his people that they might be made the righteousness of God `in Him,' when He was about to suffer their punishments, pay their debts, and discharge their sins, by giving His body upon the Cross as a ransom for the sins of the whole world."[3]
There is nothing whatever to prevent the psalm's being both a song of the times of Ahithophel, and a prophetic forerunner of the prayers of Jesus Christ. Also, Ahithophel in the story of David occupies a position very closely akin to that of Judas Iscariot, of whom he seems to have been a type.

We like the way Anthony Ash broke the psalm down into small units (seven in all); and shall follow the same pattern here.[4]
DAVID'S CRY TO GOD
Psalms 55:1-2
"Give ear to my prayer, O God;
And hide not thyself from my supplication.

Attend unto me, and answer me:

I am restless in my complaint, and moan."

"Give ear to my prayer, O God" (Psalms 55:1). These words teach us that God Himself hears and attends the prayers of his people, that he is accessible to hear their petitions, and that he will not hide his face from praying saints.

"I am restless ... and moan" (Psalms 55:2). Clarke translated a part of this verse as, "I am strongly agitated."[5] If our ascription of this psalm to David during the rebellion of Absalom is correct, then there can be no wonder at all of David's agitation and concern.

Verse 3
THE SHAMEFUL SITUATION DESCRIBED
"Because of the voice of the enemy,
Because of the oppression of the wicked;

For they cast iniquity upon me,

And in anger they persecute me.

My heart is sore pained within me:

And the terrors of death are fallen upon me.

Fearfulness and trembling are come upon me,

And horror hath overwhelmed me."

"The voice of the enemy ... they cast iniquity upon me" (Psalms 55:3). In the psalm, the enemy is mentioned with both singular and plural words. This is appropriate because there were many enemies, led by "an enemy," perhaps either Ahithophel or Absalom.

"Because of the oppression of the wicked" (Psalms 55:3). The Jerusalem Bible renders this, "They bring misery crashing down upon me."

"And in anger they persecute me" (Psalms 55:3). A number of scholars render this, "In wrath they hate me."[6]
"The terrors of death are fallen upon me" (Psalms 55:4). "There could be no greater consternation than fear of death, even if this is a figure."[7] We cannot think of "death" mentioned here as anything other than the real thing. If Absalom had been successful in his rebellion, David would have been the first of many executions; such is the nature of the type of revolution Absalom was attempting.

"Fearfulness ... trembling ... horror" (Psalms 55:5). These are eloquent words indeed, describing the heart-grief of King David. As Adam Clarke said, "Nobody ever described a wounded heart like David."[8]
Verse 6
DAVID'S YEARNING TO GET AWAY FROM IT ALL
"And I said, O that I had wings like a dove!
Then would I fly away and be at rest.

Lo, then would I wander far off,

I would lodge in the wilderness. (Selah)

I would haste me to a shelter

From the stormy wind and tempest."

Who is there who never experienced such a yearning as this? Just to say "good-bye" to all the problems, just to walk out of the mess and never return - attractive as such thoughts may seem to be, God's servants must stand up to life like it is. David's Great Son, the Saviour, knelt in blood and tears in Gethsemane; and here the Old Testament type of our Lord could find no other honorable course of action except that outlined in this Psalm; but it definitely did not include anything like his "disappearance into some shelter in the wilderness." Oh no, tens of thousands would be slain, and there would be an agony that no tears could assuage.

"From the stormy wind and tempest" (Psalms 55:8). It was not a thunderstorm that threatened David, it was a rebellion! These words are a, "Poetic description of violence and strife, mentioned in the next verse."[9]
Verse 9
PLEA FOR GOD TO DESTROY THE PLANS OF THE WICKED
"Destroy, O Lord, and divide their tongue;
For I have seen violence and strife in the city.

Day and night they go about it upon the walls thereof:

Iniquity also and mischief are in the midst of it.

Wickedness is in the midst thereof:

Oppression and guile depart not from its streets"

"Destroy, O Lord, and divide their tongue" (Psalms 55:9).

"David wanted his enemies destroyed by `dividing their tongues' (confusing their counsel); and this prayer was fully and effectively answered. Hushai and Ahithophel gave opposite counsel to Absalom; and Absalom followed the advice of Hushai. Ahithophel, knowing that such advice would destroy Absalom, went out and hanged himself (2 Samuel 15-17)."[10]
Both King David of Israel and the Son of David, the Christ, were betrayed by a close friend, who as a consequence of his deeds went out and hanged himself. It is difficult not to see a type of Judas Iscariot in this.

In this paragraph, notice the seven words which describe conditions in Jerusalem: violence, strife, iniquity, mischief, wickedness, oppression, and guile. The Jerusalem Bible personifies these,[11] but we cannot find any good reason for such a personification, Taken in the aggregate, they describe the frightful condition of a sorely troubled city. This writer once heard Mayor Bob Wagner of New York City describing a similar condition there, saying that, "The spirit of the jungle has invaded the heart of the great city."

Spurgeon's description of Jerusalem's sufferings under those conditions is a classic.

Alas, poor Jerusalem, to be thus the victim of sin and shame! Virtue reviled and vice regnant! Her solemn assemblies were broken up, her priests fled, her king a fugitive, and troops of reckless villains, parading her streets and sunning themselves on her walls, and vomiting their blasphemies in her sacred shrines. Here was cause enough for the sorrow which so plaintively utters itself in these verses.[12]
Verse 12
PARENTHETICAL MENTION OF A TREACHEROUS FRIEND
"For it was not an enemy which reproached me;
Then I could have borne it:

Neither was it he that hated me that did magnify himself against me;

Then would I have hid myself from him:

But it was thou, a man mine equal, my companion, and my familiar friend,

We took sweet counsel together;

We walked in the house of God with the throng."

Leupold referred to this paragraph as "a parenthesis,"[13] inserted here for the purpose of explaining that among the enemies was a very important personal friend, comrade, fellow-worshipper, and mutual counselor. There are many Bible scholars who point to Ahithophel as such a person in the life of David.

Some have attempted to avoid the personal nature of this psalm by applying it to some abstract situation, or to the nation of Israel, or nearly anything else; but as Delitzsch wrote: "How could the faithless bosom friend, mentioned here with special sadness, be a mere abstract person; since it has in the person of Judas Iscariot its historical living antitype in the life and Passion of the Second David?"[14] Halley's Bible Handbook states that, "Psalms 55:12-14 refer specifically to Ahithophel, a foregleam of Judas."[15]
Opposed to this view one may find all kinds of `information' about what men do not know and may only guess at. Since all alike, the learned and the unlearned as well, are reduced to `guessing' in this matter, we unhesitatingly choose the guesses we have adopted here. When a better one comes along, we shall be happy to take it!

Verse 15
THE PRAYER RESUMED
"Let death come suddenly upon them,
Let them go down alive into Sheol;

For wickedness is in their dwelling, in the midst of them."

The very first part of the resumed prayer petitions God to bring the enemies down into Sheol alive, to their "sudden death." One may well ignore all of the "too bad, too bad" comments on verses like this, which speak of personal vindictiveness and horrible private vengeance upon enemies.

David's situation here was exactly that of Moses the great lawgiver of Israel, whose leadership of Israel was challenged by Korah; here David's leadership of Israel was challenged by Absalom. In both instances, there was no middle ground; one only could be the Theocratic Leader; and like Moses of old, David pleaded with God to decide it by the death of the challengers, just as God decided in favor of Moses by the miraculous death of Korah and his group who were swallowed up alive by the earth itself (Numbers 16:30). As Kidner said, "`Let them go down alive into Sheol' is a clear echo of Numbers 16:30, where Moses had called for proof that the people who were resisting him were in fact rebels against God."[16] David was calling for exactly the same kind of decision here.

David was conscious that his earthly kingdom was a type of the Kingdom of Heaven, hence the utmost necessity of God's favorable answer of David's heart-felt prayer. His beloved son Absalom and his best friend Ahithophel were the challengers. Note the prayer for their sudden death was answered at once. Ahithophel committed suicide, and Joab thrust a dart through the heart of Absalom. Sad? Certainly! But the alternative would have frustrated forever the purpose of God in human redemption.

Verse 16
THE PRAYER CONTINUES
"As for me, I will call upon God; And Jehovah will save me.
Evening, and morning, and at noonday, will I complain and moan;

And he will hear my voice.

He hath redeemed my soul in peace from the battle that was against me;

For they were many that strove with me.

God will hear and answer them, even he that abideth of old. (Selah)

The men who have no changes,

And who fear not God."

The outstanding thing here is the confidence that David had of God's deliverance from the awful circumstances of the rampant rebellion.

"Jehovah will save me" (Psalms 55:16). Why was David so confident? The answer is simple enough: God specifically said to David, "Thy house and thy kingdom shall be made sure forever before thee; thy throne shall be established forever" (2 Samuel 7:16). These words of God to David through the prophet Nathan were known throughout Israel, to Ahithophel and to Absalom particularly; and their conspiracy to dethrone David was an action directed squarely against the will of God. No wonder David expressed confidence of victory. As The Jewish Targum translated this place, "The word of the Lord shall redeem me."[17]
"Evening, and at morning, and at noonday" (Psalms 55:17). Every human being is obligated to honor God with his prayers at least three times a day, a custom which was scrupulously followed by Daniel (Daniel 6:10,13). Here is evidence that David also observed the same obligation. Christians also by offering prayers and thanksgiving at mealtimes three times a day have perpetuated the custom.

"They were many that strove with me" (Psalms 55:18). The rebellion was no small affair, as indicated in 2 Samuel 15:12; 17:11, and 18:7. "The conspiracy was strong; for the people increased continually with Absalom." Hushai even spoke of arousing the whole nation "From Dan to Beersheba" to fight against David; and in the final battle between David's army and that of Absalom, "The people of Israel were smitten before the servants of David; and there was a great slaughter there that day of twenty thousand men ... and the forest devoured more people that day than the sword devoured" (2 Samuel 18:6-8). Thus there were over forty thousand casualties, indicating that those enemies of David were indeed very numerous.

"Men who have no changes ... and who fear not God" (Psalms 55:19). Some have been critical of David for not praying for the conversion of his enemies instead of for their death (as in Psalms 55:15); and the answer is right here. There was no use to pray for their conversion. They were men who would not change (or repent); they were men who had no fear whatever of God, and who were willing to oppose themselves violently against God's will regarding the Davidic kingdom.

We find little sympathy for the `holier than thou' attitude of certain commentators who prattle endlessly about "forgiving ones enemies and praying for them"; but who seem not to be outraged at all by the violent behavior of wicked men. We should say this on behalf of David's prayer in Psalms 55:6, where he prayed, "Oh that I had the wings of a dove." He did not pray for the wings of an eagle so that he could fall upon his enemies from above, but for the wings of a dove that he might get away from it all.

Verse 20
A FINAL PARENTHESIS REGARDING THE TRAITOR
"He hath put his hands against such as were at peace with him:
He hath profaned his covenant.

His mouth was smooth as butter,

But his heart was war:

His words were softer than oil,

Yet were they drawn swords."

"He hath profaned his covenant" (Psalms 55:20). Ahithophel was a counselor of the King; he knew the will of God regarding the perpetual nature of the Davidic kingdom; yet he consciously violated what he knew to be the will of God by his participation in Absalom's futile rebellion.

The enemy in these two verses is addressed in the singular "enemy," but in Psalms 55:19,23, they are addressed in the plural "they." "However, this is no insuperable barrier to regarding the Psalm as a unity. One enemy stands out above all the others."[18]
"These two verses reveal another painful facet of the betrayal of friendship; he practiced hypocritical and deceitful flattery, described here with marvelous imagery. Perhaps the sting of the author's pain was intensified by its being such a long time before he found out the truth."[19]
Verse 22
THE CONCLUSION
"Cast thy burden upon Jehovah, and he will sustain thee:
He will never suffer the righteous to be moved.

But thou O God wilt bring them down into the pit of destruction:

Bloodthirsty and deceitful men shall not live out half their days;

But I will trust in thee."

"Cast thy burden, etc." (Psalms 55:22). This verse has been singled out as a memory verse by countless people and is well worthy of such attention. There is an exuberant joy in every word of it. "The `burden' here is a reference to the cares which are our portion in life."[20]
"Down into the pit of destruction" (Psalms 55:23). This is merely a statement of the fact that wicked men, especially covenant breakers, shall finally suffer eternal condemnation, as Christ made abundantly clear in Matthew 25. Unfortunately, the RSV blundered in their translation here, making it read, "into the lowest pit of destruction." However, as Baigent pointed out, "The passage does not necessarily mean that there are divisions in Sheol."[21]
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Verse 1
PSALM 56

PRAYER FOR DELIVERANCE FROM ENEMIES AND GRATEFUL TRUST IN GOD
Superscription: For the Chief Musician; set to [~Jonath] [~'elem] [~rehokim].
A Psalm of David.

Michtam; when the Philistines took him in Gath.
Set to [~Jonath] [~'elem] [~rehokim]. Dummelow translated this as, "The dove of the distant terebinths," which indicated the song or the melody to which the psalm would be sung."[1] Adam Clarke gave another translation, "To the tune of the dove in the remote woods."[2]
Michtam. "The meaning of this is uncertain; but it may mean "A Golden Psalm of David."[3]
A Psalm of David. The authorship of the psalm is ascribed to David; and, until some valid reason for rejecting this ancient opinion is produced, we shall consider it to be valid. Delitzsch declared that this indication of Davidic authorship "is justified."[4]
When the Philistines took him in Gath. The Scriptures do indeed tell us of David's going to Gath, but there is no definite record of the Philistines actually `capturing him.' To us, this poses no problem whatever, as there are countless things in the life of David which are not related in the Old Testament.

McCaw wrote that, "This refers to David's first sojourn in Gath when he was evidently under some restraint (1 Samuel 21:13; 22:1). Psalms 34 was written after his escape from the Philistines, but this psalm is expressive of his misgivings while actually in the hands of Achish."[5] This psalm reveals the fact that David certainly considered the situation to be very dangerous.

There are many repetitions in the Psalms; and the prayer for deliverance from enemies is particularly a recurring feature, as is also the expression of grateful trust in God.

A person asked this writer, not long ago, why did David have so many enemies? The answer is that as a type of Christ, anything less than the constant enmity of the world would have been incorrect.

Perhaps the greatest error of our generation is the false notion that, `the true reign of Christ' will be a time of universal acceptance of His will among men. Nothing could be further from the facts. The reign of Christ will occur in the midst of his enemies, in spite of them; and their enmity will continue throughout the Dispensation until "the last enemy," which is death, shall be destroyed (1 Corinthians 15:26).

The New Testament characterizes the "kingdom of heaven," which is the reign of Christ now going on (Matthew 28:18-20), as a time of "great tribulations," of constant "persecutions," of violent and implacable hatred, not only of the apostles, but also of "all who live godly in Christ Jesus."

Jesus Christ at this present time, "Has sat down on the right hand of God, henceforth expecting till his enemies be made the footstool of his feet" (Hebrews 10:12-13). It should be noted that the reign of Christ is therefore concurrent with the existence of many enemies.

True to the Great Antitype, David's life was constantly under the attack of bitter and persistent enemies. The only thing needed to incur the wrath and the hatred of the world is for Christians to reject the world's value judgments. Often, the friendship of Christians with the world is simply due to the fact that the Christians have failed to make that rejection properly visible to others.

Rawlinson tells us that:

"This psalm and the following (Psalms 57) are called "twin psalms." Each of them begins with almost the same words; each has a refrain that divides it into two parts. One difference is that this psalm has an epilogue (Psalms 56:12-13), whereas, Psalms 57 does not. Both are written in circumstances of very great distress; and the tone of thought in each of them is similar. Each has a statement of the problem, then a prayer for deliverance, and ends with praise and triumph."[6]
Baigent divided the psalm into two parts, Psalms 56:1-4, and 5-11, with Psalms 56:12-13 as a concluding thanksgiving.[7]
Psalms 56:1-4
"Be merciful unto me, O God; for man would swallow me up:
All the day long he fighting oppresseth me.

Mine enemies would swallow me up all the day long;

For they are many that fight proudly against me.

What time I am afraid,

I will put my trust in thee.

In God (I will praise his word),

In God will I put my trust,

I will not be afraid;

What can flesh do unto me?"

"They are many that fight proudly against me" (Psalms 56:2). See chapter introduction for discussion of the number of David's enemies.

"I am afraid ... I will put my trust in thee" (Psalms 56:3). All of the worldly circumstances that surrounded David were calculated to project fear into his heart; but he thrust all fear aside by trusting in God. The rebellion of his enemies against the counsel of God was only madness. "The poet has God's favor on his side, therefore he will face those pigmies that behave as though they were giants, possessing the assurance of ultimate victory in the invincible might of God."[8] In these clauses, "Faith is a deliberate act in defiance of one's emotional state."[9]
"In God I put my trust, I will not be afraid" (Psalms 56:4). This is a refrain, repeated again and enlarged in Psalms 56:10-11. We find it again in Psalms 118:6, and in the New Testament also (Hebrews 13:6).

"What can flesh do to me?" (Psalms 56:4). This is very similar to the confident word of Paul who wrote, "If God be for us, who can be against us" (Romans 8:31).

Verse 5
"All the day long they wrest my words:

All their thoughts are against me for evil.
They gather themselves together, they hide themselves,

They mark my steps,

Even as they have waited for my soul.

Shall they escape by iniquity?

In anger cast down the peoples, O God.

Thou numberest my wanderings:

Put thou my tears into thy bottle;

Are they not in thy book?

Then shall mine enemies turn back in the day that I call:

This I know that God is for me.

In God (I will praise his word),

In Jehovah (I will praise his word),

In God have I put my trust, I will not be afraid;

What can man do unto me?"

"They wrest my words" (Psalms 56:5). The KJV here has `twist my words.'

"Their thoughts are against me" (Psalms 56:5). The purpose of the Philistines was continually that of destroying David.

"Gather themselves together ... hide themselves ... mark my steps" (Psalms 56:6). This means they convened counsels on how to destroy David; they concealed themselves in order to spy upon him, and they watched his every move. Yes, those wicked men watched David's every step; but God also was watching over his own (Psalms 56:8), "numbering all of his wanderings, and even counting his tears."

Delitzsch paraphrased these words regarding the activity of David's enemies. "David affirmed his loyalty to Saul, but they forced upon his words false meanings; they banded themselves together, they placed men in ambush."[10]
"Shall they escape by iniquity?" (Psalms 56:7) Mistreatment of David by the Philistines mentioned here was doubtless the root of his determination, after he became king, to utterly subdue them. He would become God's instrument in granting the answer to David's prayer for their destruction (2 Samuel 5:17; 8:1).

"In anger cast down the peoples, O God" (Psalms 56:7) The word `peoples' here is the same as `Gentiles,' or `nations.' Indicating that all nations of the whole world were affected in some manner by what happened to David. Of course, this is profoundly true, because the Davidic kingdom was the type and forerunner of the "Kingdom of God." Addis missed this profound truth altogether, writing that, "Nations were not concerned in the petty espionage which the Psalm describes."[11]
"My wanderings ... my tears" (Psalms 56:8). Is it really true that God has such detailed interest in his servants? Kidner pointed out that it is even so, adding that, "Our Lord had equally striking terms for God's attention to detail. He said, `The very hairs of your head are all numbered.' (Matthew 10:29)."[12]
"Are they not in thy book?" (Psalms 56:8). Rhodes observed that both `bottle' and `book' here are metaphorical references to the `records' of God; and this seems to be correct. God, of course would need neither a record book nor a bottle. As DeHoff noted, "The figure of speech here is similar to that of Revelation 5:8 where the prayers of the saints are represented as being preserved in `golden vials.'"[13]
"This I know that God is for me" (Psalms 56:9). David's absolute confidence in the truth and dependability of what God had told him through the prophet Nathan sustained him throughout his lifetime, no matter how difficult the circumstances of many heartbreaking situations which he confronted.

"In God (I will praise his word)" (Psalms 56:10). This picks up the refrain from Psalms 56:4, emphasizes its first line by repeating it almost verbatim, which Kidner tells us was a favorite method of emphasis by the psalmist.[14]
Verse 12
CONCLUSION
"Thy vows are upon me, O God:
I will render thanksgivings unto thee.

For thou hast delivered my soul from death:

Hast thou not delivered my feet from falling

That I may walk before God

In the light of the living?"

David here speaks of his deliverance as if it has already been accomplished; but it is not clear whether or not he merely considers it certain to be accomplished, or if it has really taken place. Some suppose that he had indeed already been delivered; but McCaw thought that he "foresaw it as a certainty."[15] Yates took the position that it might have been either. "Since victory has already come or is envisioned as assured, the psalmist recalls his obligation of praise and thanksgiving."[16]
57 Chapter 57 

Verse 1
PSALM 57
PRAYER FOR DELIVERANCE AND THANKSGIVING TO GOD
THE SUPERSCRIPTION: FOR THE CHIEF MUSICIAN; SET TO ALTASHETH.

A PSALM OF DAVID. MICHTAM; WHEN HE FLED FROM SAUL IN THE CAVE.
Set to Altasheth. This, or course, was the tune to which the psalm was to be sung; but no one has the slightest idea what that tune was. Delitzsch tells us that "There were three of the Davidic psalms set to this tune, namely, Psalms 57; Psalms 58; and Psalms 59, and also one of the Psalms accredited to Asaph, Psalms 75."[1] Following the Douay Version of the Old Testament, Spurgeon, translated the name of this tune, as "Destroy Not."

He commented that, "David had said, `Destroy Not,' in reference to Saul, when he had him in his power; and now he takes pleasure in the employment of the same words in his supplications to God. We may thus infer from the spirit of the Lord's Prayer, that God will spare us if we spare our foes."[2]
When he fled from Saul in the cave. "This occasion was either David's stay in the cave of Adullum (1 Samuel 22:1), or the incident in the cave of Engedi (1 Samuel 24:3); but there is no direct reference in the psalm to either."[3]
A Psalm of David. It is customary for liberal commentators to reject these superscriptions; but they are all we have as identification of authors and of the occasions when certain psalms were written. Their comments that, "we don't know" casts no reflection whatever upon these ancient words in the superscriptions. Until valid objections and intelligent reasons are brought forth in refutation of what is written in them, we shall continue to respect them; although, of course, no one claims to be able "to prove" their reliability. "No valid reasons can be urged against these statements (in the superscription)."[4] "Many interpreters recognize that in this instance, the heading (in the superscription) may be regarded as historically valid."[5]
In the previous Psalms 56, we mentioned the fact of that psalm and this being called, `twins.' There are indeed some remarkable similarities.

(1) Both psalms begin with exactly the same words. (2) In both, a refrain divides the psalm into two paragraphs. (3) The distressing situation is the same in both (Psalms 56:1 and Psalms 57:3). (4) The ends of the earth ("nations," "Gentiles," or "peoples") in both are envisioned as ultimately concerned with David's deliverance (Psalms 56:7, and Psalms 57:9). It is also of interest that verses 7-11 are repeated (with slight variations) in Psalms 108:7-11. That fact, of course, has led to screams of "disunity" by some; but as Leupold noted, "We lack evidence for such claims."[6]
No one can be unaware of the constant repetition throughout the Book of Psalms, repetition of themes, laments, imprecations, praises, etc., and the constant recurrence of stereotyped phrases, sentences and conceptions. "In this psalm, we have the familiar truths that God hears prayers, punishes the wicked and justifies the righteous. Faith in God does not keep us from trials but enables us to triumph over them."[7]
The title we have placed at the head of this chapter is taken from Kyle Yates.[8] The paragraphing is suggested by the placement of the refrains in Psalms 57:5 and Psalms 57:11.

Psalms 57:1-5
"Be merciful unto me, O God, be merciful unto me;
For my soul taketh refuge in thee:

Yea, in the shadow of thy wings will I take refuge,

Until these calamities be overpast.

I will cry unto God Most High,

Unto God that performeth all things for me.

He will send from heaven, and save me,

When he that would swallow me up reproacheth; (Selah)

God will send forth his lovingkindness and his truth.

My soul is among lions;

I lie among them that are set on fire,

Even the sons of men, whose teeth are spears and arrows,

And their tongue a sharp sword."

"In the shadow of thy wings will I take refuge" (Psalms 57:1). This metaphor reminds us of the words of Jesus, "How often would I have gathered thy children together, as a hen gathereth her chickens under her wings, and ye would not" (Matthew 23:37).

"Until these calamities be overpast" (Psalms 57:1). "The word here rendered `calamities' may also be translated as `wickednesses,' or `malignities.' That they would indeed pass the psalmist was certain; but what he needed was support while they endured."[9]
"Unto God who performeth all things for me" (Psalms 57:2). "This indicates that already the psalmist's confidence in God's deliverance begins to be felt."[10] Perhaps this confidence may spring in part from the titles of God here, which are "[~'Elohiym], [~'Elyon], Almighty God, Most High."[11]
"When he that would swallow me up reproacheth" (Psalms 57:3). These were nothing other than "people eaters" who were attacking David. The use of mixed figures of speech in Psalms 57:4, which speaks of both wild beasts (`lions'), and spears and arrows, "Along with the traditional phrases and stereotyped images make it difficult to reconstruct the personal circumstances of the psalmist. Was he being physically attacked, or falsely accused?"[12]
Spurgeon took the view that it was the vicious tongues of these "people eaters" which constituted the principal trouble. He spoke to the gossips of his church as follows:

<SIZE=2>"You eat men up; you eat their souls, the finest part of men. You are more than glad if you can whisper a word that is derogatory to a neighbor, or his wife, or his daughter. The morsel is too exquisite to be lost. Here is the soul of a person, his hope in this life and his hope of heaven; and you have it on your fork, and you can't refrain from eating it and asking others to taste it.[13] (Spurgeon then quoted Henry Ward Beecher).

"You are cannibals, eating men's honor and rejoicing in it; and that too when ninety-nine times out of a hundred the probabilities are there's not a word of truth in it. - Beecher."SIZE>

"Among lions ... and the sons of men whose teeth are like spears and arrows" (Psalms 57:4). The NIV has "tongue" instead of "teeth" here. Ash stated that, "The mixed metaphor of the `lions' and the `military' show how precarious the situation was. Deliverance would have been hopeless without God."[14]
"Them that are set on fire" (Psalms 57:4). "These were they whose hearts were on fire with enmity and hatred and who spoke words which were as sharp as military weapons."[15]
Verse 5
THE REFRAIN
"Be thou exalted, O God, above the heavens;
Let thy glory be above all the earth."

This refrain is the equivalent of the New Testament expression, "Hallowed be thy Name." "As used here it is both a weapon against the enemy and a victory within itself."[16] "The thought here is not that God might do something whereby he would become exalted, but that God already deserves to be exalted for what he has already done."[17]
Verse 6
"They have prepared a net for my steps;

My soul is bowed down:
They have digged a pit before me;

They are fallen into the midst thereof themselves. (Selah)

My heart is fixed, O God, my heart is fixed.

I will sing, yea, I will sing praises.

Awake, my glory; awake, psaltery and harp:

I myself will awake quite early.

I will give thanks unto the Lord, among the peoples:

I will sing praises unto thee among the nations.

For thy lovingkindness is great unto the heavens,

And thy truth unto the skies."

"They ... prepared ... a net ... and digged a pit. They are fallen into the midst thereof" (Psalms 57:6). The sight so commonly witnessed in history was granted to the psalmist. The wickedness of the enemies fell back upon themselves; they fell into the pit of their own making, a common Biblical thought.[18]
It may be remembered that Haman was hanged on the very gallows that he had constructed for the purpose of hanging Mordecai (Esther 7:9).

"Awake ... awake ... I will awake right early." (Psalms 57:8). The meaning here is that, "I will awaken the Dawn (personified) instead of letting the Dawn wake me."[19]
"Among the peoples ... among the nations" (Psalms 57:9). What a wonderful vision was that of David! Here he was hiding from enemies in a cave; but his mind encompasses the entire world; and he promises to sing the praises of God among the `nations,' that is, `the Gentiles,' or `the peoples' of the whole world. And indeed, is it not true? Has it not come to pass? These Psalms of David are surely sung all over the inhabited earth; and this has been true for centuries and millenniums of time! (See our comment on Psalms 56:7).

"Great unto the heavens ... unto the skies" (Psalms 57:10). That the lovingkindness and truth of God should extend to the heavens, or the skies, "Is only an earthly conception of their infinity."[20]
Verse 11
THE REFRAIN
"Be thou exalted, O God, above the heavens;
Let thy glory be above all the earth."

We commented on this in Psalms 57:5, above.
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Verse 1
PSALM 58

PRAYER FOR THE PUNISHMENT OF THE WICKED
SUPERSCRIPTION: FOR THE CHIEF MUSICIAN; SET TO ALTASHETH.

A PSALM OF DAVID. MICHTAM.
The title selected here is that which appears in the American Standard Version. Again we find no convincing evidence capable of denying that the psalm is truly one of those written by David.

This is another of the so-called imprecatory psalms. It expresses a seven-fold curse upon evil men and mentions the rejoicing of the righteous that such a judgment will actually fall upon the wicked. It is only a very foolish, naive, and immature type of `righteous person' who is unable to find in his soul an element of rejoicing and thanksgiving at the Biblical prospect of the final utter overthrow of wickedness.

What that overthrow means, of course, is the punishment and destruction of Satan himself, who fully deserves his appointment in the lake of fire (which we consider metaphorical). Should God allow Satan to continue his career of deception, murder, rape, arson, cruelty, hatred, oppression, etc. in a degree that runs beyond all vocabularies to describe it, and in an intensity that spares no one whomsoever, young, old, innocent, or helpless? Repeat, should God allow that Evil Being unlimited freedom to continue his evil assault upon mankind indefinitely; or should God put the hook in his nose and drag him to the death and destruction that he deserves? This is the great question. God has already told us how it will be answered.

The punishment of the wicked is an incidental thing altogether to the overthrow of Satan. Hell, with all of its implications of terror, described in the Bible under many metaphors, was never designed for evil men, but only for Satan and the fallen angels who supported him. Christ died on Calvary to prevent any man from ever suffering the fate of Satan.

However, until that time when Satan is destroyed, the horrible wretchedness of humanity shall continue to be achieved by Satan's depredations against men. It is the rejoicing in that final victory over Satan that is always meant when the Bible speaks of the righteous rejoicing over the judgment against evil.

Pitiful indeed as the fate of wicked men will be, it must ever be remembered that such was `their choice'; and that no one compelled them to become servants of Satan. Of course, Our Lord taught us to pray for wicked men; and that is fulfilled in every prayer for their conversion.

As for the authorship of this psalm and the occasion when it was written, it appears to us that Delitzsch has a correct understanding of it.

"This Psalm belongs to the times of Absalom; and the language here does not warrant our denying it to David. That it is indeed David who speaks here is to a certain extent guaranteed by Psalms 64 and Psalms 111. The same David who wrote one of them wrote all three."[1]
The paragraphing suggested by Kidner is adequate.

I. Tyrants Addressed (Psalms 58:1-2).

II. Tyrants Described (Psalms 58:3-5).

III. Tyrants Prayed Against (Psalms 58:6-9).

IV. Tyrants Rejoiced Over (Psalms 58:10-11).

TYRANTS ADDRESSED
Psalms 58:1-2
"Do ye indeed in silence speak righteousness?
Do ye indeed judge uprightly, O ye sons of men?

Nay, in heart ye work wickedness;

Ye weigh out the violence of your hands in the earth."

The first thing the serious Bible student will be concerned about here is the false translation of this place in the RSV, which gives us this for Psalms 58:1, "Do you indeed decree what is right, you gods? Do you judge the sons of men uprightly?" The RSV translators did indeed give us an alternative reading which is a thousand times better than their translation, `mighty lords,' instead of `gods' in the first clause.

The error in this translation is seen in the postulations of many commentators who accept `gods' here as a council of pagan deities whom God allowed to rule the nations. The persons addressed in these first two verses are not divine persons at all, despite the assertions of some writers.

The error of this translation is not that the Hebrew word of two consonants (L-M) cannot be so translated; but that such a translation is ridiculous on the face of it. The word can also mean, "rams," "leaders," "mighty lords," "judges," etc. Why should the translators have chosen a word capable of such perverted implications?

The Biblical word "gods" is frequently applied to human authorities, leaders or judges, as in Exodus 21:6; 22:8; Deuteronomy 19:17; and Psalms 82:1,6. to name only a few. The words of Christ have a special application here. When the Pharisees threatened to stone him for saying that he was the Son of God, Jesus replied to them by quoting Psalms 82:6, of which he said, "If he called them gods unto whom the Word of God came (and the Scriptures cannot be broken), how can you say of Him whom the Father sent into the world, `Thou blasphemest,' because I said I am the Son of God?" (John 10:34,35).

We are indeed thankful for those writers who discern what is truly meant here.

These verses are addressed to those who discharge the god-like offices of judges and rulers.[2] "O ye gods," means `mighty ones' in the sense of judges.[3]
The title `gods' is given in flattery and irony.[4]
Despite the various translations which the Hebrew here allows, these persons addressed here are human rulers.[5]
"O ye gods," is an expression of sarcasm directed against unjust judges.[6]
That the unjust persons addressed here are indeed human beings and not "gods" is proved by the parallelism which is such a distinctive feature of Hebrew poetry.

"Do ye judge rightly, O ye sons of men" (Psalms 58:1). This is the second clause of verse one; and the parallelism inherent in the poetry here shows that whoever is addressed in the first clause, it must be someone who is also identified by the phrase "ye sons of men." The RSV translators, of course, changed this also in order to support their error in the first clause. As someone has said, "One poor translation always leads to another."

Now, just "Who were these `mighty lords,' anyway? They were, in all probability the authorities, deputy rulers, and judges of the court of Israel's King David during the days leading up to the rebellion of his son Absalom. However, there are overtones here of the judgment of God against all wicked men.

"Yea, in heart ye work wickedness" (Psalms 58:2). The reign of crooked judges and other evil authorities in high office was confined to no particular period of Israel's history. We might almost say that it was the accepted "modus operandi" of the vast majority of Israel's rulers that reached some kind of a wicked climax during the personal ministry of Christ. Jeremiah designated the whole nation as "a corrupt vine"; Isaiah announced their judicial hardening; and Ezekiel solemnly declared that Israel became worse than Sodom and Gomorrah (Ezekiel 16).

Verse 3
THE TYRANTS DESCRIBED
"The wicked are estranged from the womb:
They go astray as soon as they are born, speaking lies.

Their poison is like the poison of a serpent:

They are like the deaf adder that stoppeth her ear,

Which hearkeneth not to the voice of charmers,

Charming never so wisely."

"They are estranged from the womb" (Psalms 58:3). Those who see this verse as teaching total hereditary depravity find what is absolutely not in it. "The words `total,' `hereditary,' and `depravity' are not in the Bible, not even in one in a place, much less all three together"![7]
"They go astray as soon as they are born, speaking lies" (Psalms 58:3). "This, of course, is literally impossible; and those who use this verse to argue for infant depravity surely miss the author's poetic point."[8]
What is meant here is simply that the total lives of the wicked are evil, their very earliest activities having given evidence of it. "The most inventive affection and the most untiring patience cannot change the minds of such wicked men. Nothing remains, therefore, for David, except to pray for their removal."[9]
Leupold pointed out that there is a close connection between Psalms 58:2 and Psalms 58:3. In Psalms 58:2, he addressed them as men open to reason; but in Psalms 58:3, having recognized their stubborn perversity in evil, he refrains from further reasoning with them, and begins to speak "Of them, rather than to them."[10]
"They are like the deaf adder" (Psalms 58:4). The metaphor here is that of a poisonous serpent which cannot be charmed. "It pictures an evil person so intent upon wickedness that he cannot be dissuaded."[11]
The whole point of Psalms 58:3-5 is that the wicked men addressed are already hardened in sin and that the hope of changing them is nil. It is an exercise in futility to pray for the inveterate enemies of God who are intent only upon destruction.

Verse 6
THE TYRANTS PRAYED AGAINST
"Break their teeth, O God, in their mouth:
Break out the great teeth of the young lions, O Jehovah.

Let them melt away as water that runneth apace:

When he aimeth his arrows, let them be as though they were cut off

Let them be as a snail which melteth and passeth away

Like the untimely birth of a woman that hath not seen the sun.

Before your pots can feel the thorns,

He will take them away with a whirlwind, the green and the burning alike."

This prayer against the hardened and unrepentant wicked men of this passage reveals a seven-fold curse upon them.

1. Break their teeth (Psalms 58:6).

2. Break out (pull) the teeth of lions (Psalms 58:6).

3. Let them melt away as water that runs off (Psalms 58:7).

4. His arrows ... let them be cut off (Psalms 58:7).

5. Let them be as a snail that melteth (Psalms 58:8).

6. Let them be like an aborted fetus (Psalms 58:8)

7. Let their `pot' be carried away by a tornado (Psalms 58:9).

We have paraphrased these, but we have retained the meaning. These are some of the boldest and most dramatic statements in the Bible; and they adequately describe the judgment that God will at last execute upon the incorrigibly wicked.

Some have thought the reference to a snail's melting away was due to an ancient mistaken opinion that the snail's slimy trail destroyed him; but we think this might be a reference to the fact that ordinary salt sprinkled upon a snail literally dissolves him; and it is foolish to believe that the ancients did not know this or to think that the psalmist might not here have referred to it.

The metaphor of the "pot" in Psalms 58:9 is difficult, due to the various translations proposed. "The `pot' here is the means by which the enemies of the psalmist mature their plans; but Yahweh sweeps it all away with a tempest."[12] As we might say, "They cooked up all kinds of schemes which God frustrated."

Rawlinson wrote, "The general meanings seems to be that before the wicked judges can mature their plans the wrath of God will come upon them like a tempest and sweep both them and the product of their villainy away."[13]
The other judgmental curses here seem to us as rather obvious. Every one of these metaphors means exactly the same thing. "All wicked men shall become the objects of God's righteous judgment upon them."[14]
Verse 10
THE TYRANTS REJOICED OVER
"The righteous shall rejoice when he seeth the vengeance:
He shall wash his feet in the blood of the wicked;

So that men shall say, Verily there is a reward for the righteous!

Verily there is a God that judgeth the earth."

"The righteous shall rejoice when he seeth the vengeance" (Psalms 58:10). Let it be noted who does the rejoicing here. It is "the righteous." This indicates that Christian people should not hesitate to pray for the victorious triumph of righteousness and truth over wickedness and falsehood; and that they should rejoice when their prayers are answered.

That it is wrong for righteous people to pray for the victory over evil and evil men is one of the great misunderstandings of our era. The saints in heaven itself are eagerly awaiting the vengeance of God to fall upon human wickedness.

"I saw underneath the altar the souls of them that had been slain for the Word of God, and for the testimony which they held: And they cried with a great voice, saying, How long, O Master, the holy and true, dost thou not judge and avenge our blood on them that dwell on the earth" (Revelation 6:9,10).

There is no way to escape the conviction that these citizens of heaven itself were eagerly anticipating the vengeance of God upon their enemies and that they would be pleased when it should finally occur. Sinful attitude? Certainly not. Merely an intelligent one.

We are glad that a number of scholars we have consulted have understood this:

"The time must come when God will no longer tolerate evil. A strong moral sense pervades these words. That `God will judge' is a necessary fact in the preservation of society. The joy is not that men will be punished, but that God will be vindicated."[15]
"It is a total misunderstanding of these verses to assume that there is some kind of unwholesome `gloating' here, or some kind of an ungodly bloodthirstiness."[16]
"These verses express vehemently the profound satisfaction that shall be experienced "by the righteous," the redeemed people of God when they finally see evil visibly crushed and removed."[17]
"All the righteous shall at last say, `Amen' to the condemnation of the wicked; and we shall hear no questionings of God's dealings with the impenitent. All the angels of heaven must have shouted with joy at the destruction of Sodom and Gomorrah."[18]
"The joy over the destruction of the wicked is because they are God's enemies, and their overthrow shows that God reigneth."[19]SIZE>

"Verily there is a God that judgeth the earth" (Psalms 58:11). The terrors of the French Revolution reached their climax under the diabolical leadership of Maximilien Francois Marie Isidore de Robespierre. Thousands of innocent people were mercilessly guillotined, until at last, when he himself was awaiting the guillotine, having sustained a loosened jaw from a gunshot wound, and having it bound with a cloth over the top of his head, one of the citizens of Paris gazed upon him and said, "Yes, yes, Robespierre, there is a God"! This event is mentioned in the book by Loomis, "Paris in the Terror."

Robespierre had denied the existence of any God except his nebulous "God of Nature," to which so-called deity he had himself installed as High Priest at the top of a pyramid, clad in a robin's-egg blue shirt and chartreuse britches. His infidelity called for the remark mentioned above. His execution by guillotine in 1794 ended the "Terror."

"Yes there is a God"!
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Verse 1
PSALM 59

A PRAYING SAINT AGAINST AN ARMY
SUPERSCRIPTION: FOR THE CHIEF MUSICIAN; SET TO ALTASHETH.

A PSALM OF DAVID. MICHTAM; WHEN SAUL SENT; AND THEY WATCHED THE HOUSE TO KILL HIM.
Leupold expresses perfectly our full confidence in this superscription. "We give full credence to the heading as being historically reliable and as actually reflecting the situation out of which the Psalm grew."[1] "The whole character of the Psalm is Davidic; and the 'title' has more intrinsic weight than the conjectures of critics, especially critics who all disagree with one another."[2]
THE HISTORICAL BACKGROUND (1 Samuel 9:11-18)
David's victory over Goliath of Gath made him popular with the people who sang, "David hath slain his tens of thousands; and Saul has slain his thousands"! Saul's jealousy was strongly kindled against David. He promised David his daughter Merab for wife, but then gave her to another. Then Saul learned that Michal loved David, and hoping to get David killed, he promised him Michal provided David would go out and kill 200 Philistines. This David promptly did and was soon married to Michal, thus becoming Saul's son-in-law.

Saul's hatred of David grew worse. Twice he tried to murder David by casting his spear at him, but David remained unharmed. Then Saul tried to get Jonathan to slay David, but Jonathan refused. Jonathan warned David that Saul was determined to kill him.

Then came the incident that resulted in this psalm. Saul sent a detachment of his army to surround David's house and to kill him next morning. David's wife Michal aided David's escape by letting him down from an upper window, and then placing a dummy made of a teraphim and a pillow of goat-hair in David's bed.

Next morning, when the men demanded to see David, Michal said, "He is sick." Saul sent and demanded that they bring David in his bed in order that Saul might kill him; and when the deception was discovered, Saul demanded to know of Michal why she had allowed David to escape; and she excused herself by saying that David had threatened to kill her.

Of all the psalms dealing with David's difficulties with Saul, this is the very earliest. As Delitzsch stated it, "This is the earliest of the Davidic Psalms which are dated from Saul's persecutions."[3]
"The Psalm divides into four parts, two of them terminated by the word "Selah," and the other two by refrains."[4] These divisions are (1) Psalms 59:1-5; (2) Psalms 59:6-9; (3) Psalms 59:10-13, and (4) Psalms 59:14-17.

Psalms 59:1-5
"Deliver me from mine enemies, O my God:
Set me on high from them that rise up against me

Deliver me from the workers of iniquity,

And save me from the bloodthirsty men.

For, lo, they lie in wait for my soul;

The mighty gather themselves together against me:

Not for my transgression, nor for my sin, O Jehovah.

They run and prepare themselves without my fault;

Awake thou to help me, and behold.

Even thou, O Jehovah, God of hosts, the God of Israel,

Arise to visit all the nations:

Be not merciful to any wicked transgressors, (Selah)"

"Set me on high" (Psalms 59:1). This is often translated either "protect" or "defend," thus giving us four one-word prayers in this first verse. These are "deliver, protect, deliver, save!" These urgent repeated cries for God's help emphasize the dramatic nature of the crisis David faced. He was one man, alone, hated, pursued, proscribed by the king, condemned to death without a trial, and an entire army at the disposal of his chief enemy had been commissioned to kill him. Hopeless? No indeed; God was with David!

"From mine enemies" (Psalms 59:1). Who were all these enemies of David?

"Saul became his enemy through jealousy; Saul's partisans took sides with him against David; he had enemies at the court of Achish; there were enemies in his own family; even his son Absalom hated him; even one of his counselors, Ahithophel betrayed him; and besides these, there were foreign enemies on all sides: Philistines, Edomites, Moabites, Ammonites, Amalekites, Syrians, Mesopotamians, etc."[5]
As we have frequently noticed, many of these psalms deal with hatred, opposition, oppression, injustice, slander, violence, etc., encountered by one who trusts God and looks to him continually for deliverance from implacable enemies on all sides. "The constant recurrence of this note in the Psalter is doubtless intended to provide a large measure of comfort and encouragement for the various circumstances of trial to which the godly are exposed."[6]
"Workers of iniquity" (Psalms 59:2). David here pleads for deliverance because of the character of his foes. (1) They are evil workers (Psalms 59:2); (2) they are bloodthirsty men (Psalms 59:3), and (3) David has never wronged any of them.

"Not for my transgression ... nor my sin ... without my fault" (Psalms 59:3-4). This is a three-fold protestation of innocence on David's part. As Dummelow noted, this may not be taken as proof of David's being sinless in God's sight, but "Probably mean that he had done nothing to provoke the hostilities of his enemies."[7]
"The mighty gather themselves together against me" (Psalms 59:3). Spurgeon thought that this means that 'All' the mighty ones united against David. "No one of them was absent from the muster when there was a saint to be murdered. They were too fond of such sport to be absent."[8] We cannot say whether or not Spurgeon was correct in the application of this principle to the situation here; but well we know that such an attitude is very frequently that of the world toward the people of God.

"Arise to visit all the nations" (Psalms 59:5). This line has given commentators a lot of trouble. The usual explanation is that of Yates, "Although basically the lament of an individual, it has overtones which adapt it to national use also."[9] This is the third time that we have encountered this world-wide international element in the Psalms. (See Psalms 56:7; Psalms 57:9, and again here). Please see discussion of all these. It is an earmark of Davidic authorship in all three. Kidner pointed out that this international flavor even existed in that very early prayer in the life of David, before his victory over Goliath. He prayed, "I come to thee in the name of Jehovah of hosts, the God of the armies of Israel, whom thou hast defied ... I will smite thee, and take thy head from off thee.., that all the earth may know that there is a God in Israel" (1 Samuel 17:45,46).

"Here the picture widens as David now king (when this Psalm was written), applies the personal prayer to a larger situation, 1e., that of the nation."[10] Our own view differs from this in that we think the supposition that the psalm was written years after the event that prompted it, after David was king, is unnecessary.

Leupold also sustained this same view: At the very time when Saul's men were surrounding the house of David with the intention of killing him, the Philistines were also harassing Israel (it will be remembered that when David was in the cave of Adullum, Saul had to leave off the pursuit to repel an attack from the Philistines).

"Thus when David reflected upon his own distress (in this Psalm), he felt that when God took his case in hand, God would also, at the same time, deliver Israel from the attacks of the heathen."[11]
Thus the mention of "the nations" here is quite natural and understandable.

"God of hosts ... God of Israel ... visit all the nations" (Psalms 59:5). Three reasons are given here as grounds for David's prayer for God's intervention. "(1) He is the God of hosts, (2) He is the covenant God of Israel, and (3) He is also the God of all nations"[12]
This first paragraph ends with the word "Selah," which was probably some kind of a musical direction to the singers.

Verse 6
"They return at evening, they howl like a dog,

And go round about the city.
Behold, they belch out with their mouth;

Swords are in their lips:

For who, say they, doth hear?

But thou, O Jehovah, wilt laugh at them;

Thou wilt have all the nations in derision.

Because of his strength I will give heed unto thee;

For God is my high tower."

"Like a dog" (Psalms 59:6). David here compared his lurking enemies to scavenger dogs, which were the bane of ancient Oriental cities. Then the figure changes, and we see that these "dogs" are men continually speaking evil against David.

"They belch out with their mouth" (Psalms 59:7). This refers to the slanderous, obscene, and derogatory tales they were telling against David. Notice too that the final line here in Psalms 59:7 is blasphemous, indicating that they did not believe in God at all.

Throughout the psalm thus far, David pleads for God's deliverance on the following grounds: (1) the wickedness of his enemies (Psalms 59:2); the danger of eminent death to himself (Psalms 59:3); (3) his own innocence (Psalms 59:3-4); and (4) the profane atheism of his enemies (Psalms 59:7).[13]
"Because of his strength" (Psalms 59:9). Rawlinson pointed out that there is no "because of" in the original language (as witnessed by the italics). Several manuscripts here have "my strength" as in Psalms 59:17; and all the ancient versions have 'my strength.'[14] The RSV has, "O my strength, I will sing praises to thee; for thou, O God, art my fortress"; and this certainly seems preferable above the ASV.

This verse is a refrain, and the RSV here makes it conform exactly to Psalms 59:17 where the refrain recurs.

Verse 10
"My God with his lovingkindness will meet me;

God will let me see my desire upon mine enemies.
Slay them not, lest my people forget.

Scatter them by thy power, and bring them down,

O Lord, our shield.

For the sin of their mouth, and the word of their lips,

Let them even be taken in their pride,

And for cursing and lying which they speak.

Consume them in thy wrath, consume them so they shall be no more;

And let them know that God ruleth in Jacob.

Unto the ends of the earth. (Selah)"

"Let me see my desire upon mine enemies" (Psalms 59:10). "The words 'my desire' are not in the original (as indicated by the italics); and Spurgeon tells us that the Hebrew here means that, "David expected to see his enemies without fear."[15] This is only another example of instances in which 'supplied words' by the translators sometimes unintentionally change the meaning of the text.

"Lest my people forget" (Psalms 59:11). David's request here is that God would not slay his enemies at once, but subdue them, in order that their punishment might serve as an example to "my people." If God had destroyed his enemies at once, the people would soon have forgotten all about it.

"My people" (Psalms 59:11). This line seems to say that David, at the time of writing this psalm was already king, as some commentators suggest. We can hardly think of David, during the time when he was being pursued by enemies intent on killing him as speaking of Israel as 'my people,' although, of course, it was not impossible.

"Slay them not ... scatter them" (Psalms 59:11). This plea directed against the sudden and immediate death of his foes indicates that God surely has a use for wicked people. A woman once asked Adam Clarke, "Dr. Clarke, 'Why doesn't God just destroy all the wicked people and thereby put an end to sin?" Clarke replied, "My dear Lady, if God did a thing like that, there would not be enough righteous people left on earth to keep the lions and tigers from eating up the human race."

Kidner pointed out the following roles of wicked people on earth. "(1) God uses them as scourges (Isaiah 10:5f); (2) as tests of loyalty (Judges 2:22); (3) as hardeners (Judges 3:22); and (4), in this passage as object-lessons."[16] And to these we may add a fifth; (5) God uses one wicked nation to destroy another. "The king of Assyria," for example, was called God's razor (Isaiah 7:20); but later God used Babylon to destroy Assyria, etc."

Kidner also believed that this verse, "Inspired the line, 'Scatter her enemies, and make them fall,' in the British national anthem."[17]
"Sin of their mouth ... words of their lips ... cursing and lying" (Psalms 59:12). This emphasis upon the human tongue as an instrument of sin is amazing. The men charged here were murderers and assassins, also compared by the psalmist to a pack of vicious scavenger dogs; but here the sin singled out for emphasis was that of the tongue. This reminds us of the words of James, "If any man stumbleth not in word, the same is a perfect man" (James 3:2).

"Consume them" (Psalms 59:13). God's use of wicked men and nations to accomplish in some instances the will of God, which we noticed back in Psalms 59:11, does not obscure the ultimate intention of God to destroy the wicked. "Wait awhile" in Psalms 59:11, issues here as "Consume them."

As Dummelow said, "Zeal for God's glory is the one motive of the Psalmist's prayer, however vindictive some of his requests may appear."[18]
Verse 14
"And at evening let them return, let them howl like a dog,

Anti go round about the city.
They shall wander up and down for food,

And tarry all night if they be not satisfied.

But I will sing of thy strength;

Yea, I will sing aloud of thy lovingkindness in the morning:

For thou hast been my high tower,

And a refuge in the day of my distress.

Unto thee, O my strength, will I sing praises;

For God is my high tower, the God of my mercy."

"At evening let them return" (Psalms 59:14). The picture that emerges here is that of an extensive search carried on by Saul's detachment of soldiers, going about all over the city trying to find David. Their wandering up and down for food and searching all night trying to find it, is a metaphor taken from the behavior of scavenger dogs looking for garbage to eat; but, as Rawlinson noted, "David himself was the prey they were looking for."[19] If they could have found him, they would have devoured David as eagerly as a hungry dog devours his food.

"I will sing" (Psalms 59:16). Singing is the perpetual glory of the people of God. The Moslem shouts from his minaret, "To Prayer, to Prayer"; the savage beats his drum; but the Christians "sing"! Matthew Henry commented on the manner of David's singing.

"I will sing (Psalms 59:16)"

"I will sing aloud (Psalms 59:16)"

"I will sing in the morning (Psalms 59:16)"

"I will sing praises (Psalms 59:17)"

"I will sing unto God (Psalms 59:17)"

"I will sing of God's lovingkindness (Psalms 59:16)"

"I will sing of God's mercy (Psalms 59:17)"[20]
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Verse 1
PSALM 60

A PSALM FOLLOWING A MILITARY DEFEAT
SUPERSCRIPTION: FOR THE CHIEF MUSICIAN; SET TO SHUSHAN EDUTH.

MICHTAM OF DAVID; TO TEACH; WHEN HE STROVE WITH ARAM-NAHARAIM; AND JOAB RETURNED; AND SMOTE OF EDOM IN THE VALLEY OF SALT TWELVE THOUSAND.
Shushan Eduth. This is usually translated, "The Lily of the Testimony,"[1] which was the name of the tune or melody to which the singers fitted the words of this psalm. Psalms 45; Psalms 69; and Psalms 80 were also set to this tune.

Michtam of David. "Michtam" is thought to mean that this was a "Golden Psalm"; but some have supposed that it could have been another musical instruction for the singers. David, of course, is here indicated as the author. "There is nothing that stands in the way of accepting this claim of Davidic authorship."[2] "The Psalm itself has every characteristic of the Davidic style, namely, liveliness, rapid transitions, terse yet comprehensive language, strong metaphors, intense feeling and hopefulness."[3]
Regarding the occasion, Dummelow has this:

"The Psalm is clearly written after a lost battle, not after a victory. It has been suggested that while David was engaged in the north of Palestine subjugating Damascus and the Syrians, the Edomites in the south, saw their opportunity and attacked Israel, inflicting a serious military defeat."[4]
The superscription barely mentions this defeat, preferring rather to emphasize the retaliation of Israel in which a great victory was won over Edom, a victory accredited to Joab here, in which some 12,000 Edomites were killed. Of course, some writers have complained that the Bible has no full account of any such defeat of Israel, even dating to question the accuracy of the superscription on that basis. To us this is amusing. That type of critical mind would question the results of the Battle of San Jacinto because Santa Ana did not go back to Mexico and erect a monument celebrating that battle! Great defeats are seldom memorialized by the defeated. For this reason, the very abbreviated account in 2 Samuel 8; 1 Chronicles 18, etc., which relate the results of the Davidic wars, devoted no space at all to a description of the defeat which prompted this psalm.

Another unjustified criticism is that which seems offended by the fact that Joab in this superscription is accredited with the ensuing victory over Edom, whereas "In Chronicles the victory is ascribed to Joab's brother Abishai, and in 2 Samuel 8 to David."[5] This is easily explained since David the king was commander-in-chief; Joab was the ranking General of the Armies; and his brother Abishai was entrusted with the campaign in the Valley of Salt. It was correct to ascribe victory to each of these.

Could it be an error to describe President Bush, or Secretary of Defense Cheney, or General Norman Schwarzkopf, any one of the three, or all three, as victors in the recent war with Iraq?

The organization of the psalm suggested by Rawlinson is: (1) God is pleaded with (Psalms 60:1-5); (2) God is reminded of the promises he has made to Israel (Psalms 60:6-8); (3) God is pleaded with in the very strongest terms to give help to Israel (Psalms 60:9-11); and (4) God is praised and extolled as Israel's Helper who will give them final and complete victory (Psalms 60:12).

GOD IS PLEADED WITH
Psalms 60:1-5
"O God, thou hast cast us off, thou hast broken us down;
Thou hast been angry; oh restore us again.

Thou hast made the land to tremble; thou hast rent it:

Heal the breaches thereof; for it shaketh.

Thou hast showed thy people hard things:

Thou hast made us to drink the wine of staggering.

Thou hast given a banner to them that fear thee,

That it may be displayed because of the truth.

(Selah That thy beloved may be delivered,

Save with thy right hand, and answer us."

"Thou hast cast us off ... broken us down ... been angry" (Psalms 60:1). "This psalm conveys the sense of national humiliation resulting from a wholly unseen military reverse."[6] Notice also that God's anger with Israel is also mentioned. This was no doubt due to the sins and rebellions of the Chosen People, the same being characteristic of that nation throughout its history.

"Thou hast made the land to tremble ... rent it... it shaketh" (Psalms 60:2).

Was this a real earthquake, or is the military defeat merely compared to an earthquake? We believe it is probably the latter, but earthquakes were by no means uncommon occurrences in Israel.

"The wine of staggering" (Psalms 60:3). This does not mean that God had actually given Israel such a deadly potion, but that God's providence had allowed it. The metaphor of drugged wine is used in describing the sins of the Great Harlot in Revelation; and here it is a metaphor of the stunning effect of that surprising military defeat. "The nation had been rendered unable to function."[7]
Psalms 60:4 is not easily translated; and one possible meaning is that, "Israel had indeed raised the God-given banner; but it proved to be not so much a rallying point as a signal for dispersion."[8]
"That thy beloved may be delivered" (Psalms 60:5). This recalls the tremendous fact of God's loving Israel, thus injecting a strong feeling of encouragement and hope into the passage.

"Save with thy right hand, and answer us" (Psalms 60:5). This double cry for God's help emphasizes the great lesson of the psalm, namely, that no matter how discouraging and difficult any given situation may appear to be, the answer is always, inevitably, and certainly, "Take it to the Lord in prayer."

Verse 6
GOD'S PROMISES RECALLED IN PRAYER
"God hath spoken in his holiness: I will exult;
I will divide Shechem, and mete out the valley of Succoth.

Gilead is mine, and Manasseh is mine;

Ephraim also is the defense of my head;

Judah is my sceptre.

Moab is my washpot;

Upon Edom will I cast my shoe:

Philistia, shout thou because of me."

"God hath spoken ... I will exult" (Psalms 60:6). What this says is that, "I will exult in the promises God has made to Israel." The difficulty is that no specific promises recorded in the Old Testament say exactly what is here stated. Perhaps the accurate explanation is that given by Rawlinson: "This is a reference to the general aspect of the assurances given in the Pentateuch in regard to Israel's possession of the land of Canaan and to their victory over hostile neighbors."[9] God's assurances to Jacob and to Israel, especially through Moses, speak of their possession of Canaan and victory over all opposition. The argument here, then, is simply this: `If these assurances from the Holy Scriptures are to be depended upon, Israel cannot now be in actual danger of being subjugated by Edom.'

"Shechem ... and Succoth" (Psalms 60:6). This evidently refers to God's promise of giving Canaan to Israel. "Shechem" is a principal city west of Jordan, and "the Valley of Succoth" is a prominent sector of Canaan east of the Jordan.

"Gilead ... Manasseh ... Ephraim" (Psalms 60:7). "Gilead" was identified with the land east of the Jordan river, and Ephraim was a powerful tribe dominating the land west of the Jordan. "Manasseh" held lands on both sides of Jordan; and it seems from these proper names in these verses that the psalmist was stressing God's promise to give Israel all of Canaan.

Moreover the mention of Judah as "God's sceptre" was for the purpose of recalling the ancient word that "Jacob have I loved; and Esau (Edom) have I hated." (Judah was a son of Jacob). Such thoughts would indeed have been encouraging to Israel following a military set-back in which Edom had won a battle.

"Moab ... Edom ... Philistia" (Psalms 60:8). No such promises of God thus to deal with these nations can be found in the Old Testament.; and, therefore, we conclude that these words are a paraphrase of what the psalmist believed to be God's love of Israel and his opposition to these three nations mentioned.

Certainly, Moab, Edom, and Philistia were relegated by God Himself to a status below that of Israel, even though none of the prophets used exactly the same terminology that here describes it. What the psalmist says here is that, "God has willed these nations to be in a subordinate role, servile to God's people: Moab for bathing their feet, Edom the lackey to whom the sandals are thrown, and Philistia to provide the theme of a victory song!"[10]
One of the great lessons of this psalm is that the fact of recalling and repeating the sacred promises of God is a legitimate and effective device in prayer.

Verse 9
PLEADING WITH GOD TO HELP
"Who will bring me into the strong city?
Who hath led me unto Edom?

Hast not thou, O God, cast us off?.

And thou goest not forth, O God, with our hosts.

Give us help against the adversary;

For vain is the help of man."

"Who will bring me into the strong city" (Psalms 60:9)? The `strong city' here is Petra, the almost impregnable capital of Edom. No city of antiquity was ever any better fortified and protected than was Petra. The city occupied a canyon bounded by solid stone walls on both sides, into which residences, offices, and temples had been constructed by carving them out of the solid stone.

"Hast not thou, O God, cast us off?.

And thou goest not forth, O God, with our hosts."

(Psalms 60:10, ASV)SIZE>

We do not like to find fault with the ASV, but in this verse, we are constrained to believe that the King James Version is superior.

"Wilt not thou, O God, which hadst cast us off?

and thou, O God, which didst not go out with our armies?"

(Psalms 60:10, KJV).SIZE>

The Douay Version of the Old Testament also corresponds with the KJV here; and to us this rendition is far more appropriate than the American Standard Version or the RSV, both of which, it appears to this writer, provide negative elements in the prayer. Psalms 60:10, as it stands either in RSV or American Standard Version is nothing but a complaint.

Through the use of the past tenses (as in KJV), the meaning then becomes, "God, we know that you will take us into the strong city, despite the fact that you allowed us to be defeated."

"Give us help against the adversary" (Psalms 60:11). The psalmist again appeals mightily to God for help against the enemy.

"For vain is the help of man" (Psalms 60:11). "Seldom has the help that man can provide in emergencies been more aptly expressed than it is in this verse - `For vain is the help of man.'"[11]
Verse 12
CONFIDENCE IN GOD
"Through God we shall do valiantly;
For he it is that will tread down our enemies."

These glorying words of confidence do not belong immediately after a complaint that God had deserted their armies and had cast Israel off. To us this is more than sufficient reason for returning to the KJV for Psalms 60:10.

"No miracle is expected. Let God look upon us favorably; let his light shine into our hearts; and `With God, we shall do valiantly.'"[12]
"He will tread down our enemies" (Psalms 60:12). Thus the psalm ends with a prophecy of total victory for Israel. This prophecy was indeed fulfilled, according to 2 Samuel 8:14; 1 Chronicles 18:13.
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Verse 1
PSALM 61

PRAYER AND THANKSGIVING OF AN EXPELLED KING ON HIS WAY BACK TO THE THRONE.[1]
PRAYER FOR A KING.[2]
THE EXILED KING PRAYS FOR RESTORATION.[3]
A PRAYER OF A DISTRAUGHT KING.[4]
A HYMN OF CONFIDENCE.[5]
THE ROCK THAT IS HIGHER THAN I.[6]
SUPERSCRIPTION: FOR THE CHIEF MUSICIAN; ON A STRINGED INSTRUMENT.

A PSALM OF DAVID.
It will be seen from the titles which various scholars have given this psalm that the ascription to David as the author is generally assumed to be true; and as for the occasion, several view the time of David's absence from Jerusalem during Absalom's rebellion as correct.

This beautiful psalm, from the very earliest ages of the church, "Has been sung daily at Matins,"[7] as "A Morning Prayer." There are few religious hymnals today that do not have a song based on this psalm. "The Rock that is Higher than I," by E. Johnson, is an example.[8]
There are a number of erroneous interpretations proposed for this psalm. Leupold listed the following: (1) This is the prayer of a sick man. (2) It is the prayer of the nation of Israel. (3) It is a liturgical prayer for use at the festival of the covenant. "Such views are out of harmony with express statements in the text."[9]
There are also a number of different occasions, or dates, which have been proposed. Addis dated it during the Babylonian exile, or afterward, due to his misunderstanding of "the ends of the earth" (Psalms 61:2), and the mention of "tent" in Psalms 61:4.[10] Several scholars, mentioned by Delitzsch, dated the psalm even later, during the times of Cyrus the Persian, or of the Ptolemies, or the Seleucidae, but he denounced them all as "worthless bubbles."[11]
By far, the most reasonable understanding of this psalm sees it as written by David, most probably at the time of Absalom's forcing him to flee across the Jordan River to Mahanaim.

This little pearl of a psalm is very short, but very beautiful. The three divisions proposed by Leupold will be followed here.

(1) An exile's prayer for help (Psalms 61:1-3).

(2) His plea to dwell with God forever (Psalms 61:4-5).

(3) His prayer for "The King" (Psalms 61:6-8).

AN EXILE'S PRAYER FOR HELP
Psalms 61:1-3
"Hear my cry, O God;
Attend unto my prayer.

From the end of the earth will I call unto thee when my heart is overwhelmed.

Lead me to the rock that is higher than I. For thou hast been a refuge for me,

A strong tower from the enemy."

"Hear my cry ... attend my prayer" (Psalms 61:1). No situation can be bad enough that it does not call for prayer. When a man is through with praying, that man is through with any life that matters. As James stated it, "Is any among you suffering, let him pray" (James 5:13).

"From the end of the earth" (Psalms 61:2). "This need not refer to a remote area, the distance is magnified by the yearning to be back home."[12] To the Jew, anything east of the river Jordan would have been so designated. The Biblical note that Moses died "in a foreign land"[13] is proof of this.

"The rock that is higher than I" (Psalms 61:2). "This means the rock that is too high for me, the rock that I cannot reach unaided."[14] And just Who is that Rock? "This Rock is Christ."[15] For ancient Israel, the Rock was a symbol of the love and protection of God, a figure of the security, serenity and protection provided for the believer by the Lord. For this generation, "Our Lord Jesus Christ is the true Rock for human souls."[16]
"When my heart is overwhelmed" (Psalms 61:2). "There are times when many of us are in anguish because of the feeling that God is displeased with us, or that we are separated from Him; and the rebellion of our own children, and the ingratitude and treachery of those whom we have trusted have simply overwhelmed us."[17] Such was the situation that pressed upon the heart of David.

"For thou hast been a refuge for me, a strong tower" (Psalms 61:3). This is the first of two reasons (the other is in Psalms 61:5) that the psalmist advances as reasons why God should hear him. His past experience had been such that David might confidently expect the continuation of God's help.

Verse 4
A PLEA TO LIVE WITH GOD FOREVER
"I will dwell in thy tabernacle forever
I will take refuge in the covert of thy wings. (Selah)

For thou, O God, hast heard my vows;

Thou hast given me the heritage of those that fear thy name."

"I will dwell in thy tabernacle forever" (Psalms 61:4). There is apparently a double significance in these words. David did not dwell "in" God's tabernacle; and Rawlinson proposed that this may refer to David's, "Dwelling spiritually in the heavenly dwelling of which the earthly tabernacle was a type."

Another view is that of Addis, who wrote, "The king mentioned here seems to be a high priest also, for he dwells in the tabernacle (Psalms 61:4) and abides before God (Psalms 61:7)."[18]
Of course, there is only one great King and High Priest dwelling in the presence of God, and that is none other than the Lord Jesus Christ. Since the Messianic King is most surely mentioned in Psalms 61:6-8, we find no objection to Addis' interpretation; but, at the same time, the thought advanced by Rawlinson that David's spiritual hope was also mentioned here cannot be denied. There is a double significance of the words.

"Thou hast given me the heritage of those that fear thy name" (Psalms 61:5). This is the second reason the psalmist advanced as the grounds of his hope of God's help. This "heritage" is extremely important. "The `heritage' is all-embracing, unlimited, inalienable and inclusive of all the blessed promises to Christians. It is the equivalent of `all things are yours.'"[19] "`The heritage here' refers to that distinctive promise which God gave to David through the prophet Nathan (2 Samuel 7) assuring him of the eternal continuation of the `Throne of David,' and of one of his seed to sit upon it."[20] Thus, the "heritage" is nothing less than the promise of Christ himself.

These verses from here to the end of the psalm are capable of being interpreted in three ways, namely: "(1) of David himself; (2) of the Davidic dynasty; and (3) of the Messiah."[21] There are elements of all three interpretations in the passage, due to David's being a type of Christ.

Verse 6
THE PRAYER FOR "THE KING"
"Thou wilt prolong the king's life;
His years shall be as many generations.

He shall abide before God forever:

Oh prepare lovingkindness and truth that they may preserve him.

So will I sing praise unto thy name forever,

That I may daily perform my vows."

"The king's life" (Psalms 61:6). Who is this "King"? As Delitzsch noted, "The Jewish Targum, after the end of the Davidic (earthly) dynasty rendered this place `The King Messiah.'"[22]
This shows, of course, that the Jewish interpreters for centuries before Christ interpreted these verses as applicable to the Messiah.

"His years shall be as many generations" (Psalms 61:6). These words cannot possibly refer to David; they refer to David's Greater Son, the Messiah.

"He shall abide before God forever" (Psalms 61:7). These words also are a reference, not to David, but to Christ. The RSV has a preferable reading:

"May he be enthroned forever before God; bid steadfast love and faithfulness watch over him!" (Psalms 61:7, RSV)

David was the one who did the praying in these verses, and one may wonder if David was really praying for such extravagant and eternal blessings upon himself as those which are outlined in these verses. Yes, they may actually apply to David, as Spurgeon declared, "In a very limited and modified sense,"[23] but as Kidner said, "David probably could not have foreseen the magnificent fulfilment of this prayer, which was destined, in the fulness of time, to be granted `in Christ Jesus,' above all that he could have asked or thought."[24]
"So will I sing praise ... perform my vows" (Psalms 61:8). This marvelous prayer has soothed and healed the troubled heart of David; and he now feels once more the confidence and security that come of complete trust in God. However, he accepts the sense of obligation that goes along with all of God's blessings. As Spurgeon put it, "A man who leaps in prayer should not limp in praise."[25]
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Verse 1
PSALM 62

GOD, THE ONLY REFUGE FROM TREACHERY AND FALSEHOOD
SUPERSCRIPTION: FOR THE CHIEF MUSICIAN; AFTER THE MANNER OF JEDUTHUN.

A PSALM OF DAVID.
Jeduthun. In 1 Chronicles 25:1-4, we learn that Jeduthun and five of his sons were among the honored singers of Israel, having charge of the music.

A Psalm of David. As Leupold said, "There is nothing in the psalm which makes it difficult to accept the authorship of David."[1] As a matter of fact, we would recognize David as the writer of this psalm, even if there was no superscription. The entire psalm reads like an anthology of David's favorite expressions, metaphors and other characteristic word and images found in his writings.

Note the following: "my rock," "my salvation," "my high tower" (Psalms 62:2); and again, "my rock," "my salvation," and "my high tower" (Psalms 62:6); "my strength," "my refuge" (Psalms 62:7); "trust in him (God) at all times" "God is a refuge for us" (Psalms 62:8); "men are vanity ... vanity" (Psalms 62:9); "oppression of enemies," "riches not to be trusted," (Psalms 62:10), and "To the Lord belongeth lovingkindness" (Psalms 62:12). Any of these words and expressions constitutes what almost amounts to a Davidic signature; and all of them together appearing in a single short psalm makes it practically impossible to deny the production as Davidic.

It seems quite impossible to pinpoint any particular occasion which might have prompted these lines.

"There is an element of lamentation in the psalm at the beginning, and a didactic purpose at the end; but the dominant note of trust and confidence is evident throughout the psalm."[2] It is one of the few psalms in which there is no prayer or petition.

The organization of the psalm is that of Leupold.

I. Resigned to God, Despite Cruel assailants (Psalms 62:1-4).

II. Resigned, and Others Invited to Resign to God (Psalms 62:5-8).

III. Futility of All Help, Other than God's (Psalms 62:9-12).

RESIGNATION IN THE FACE OF CRUEL ASSAILANTS
Psalms 62:1-4
"My soul waiteth in silence for God only;
From him cometh my salvation.

He only is my rock and my salvation:

He is my high tower; I shall not be greatly moved.

How long will ye set upon a man,

That ye may slay him, all of you,

Like a leaning wall, like a tottering fence?

They only consult to thrust him down from his dignity;

They delight in lies;

They bless with their month, but they curse inwardly.

(Selah)"

The recurrence of the word "only" is of interest in this psalm (Psalms 62:1,2,4,5.6, and 9). This word also distinguishes Psalms 39, where it occurs four times, stressing the similarity of these psalms, which Delitzsch designated "twins."

Jones has this to say about the use of "only" here.

"Only with God does the soul find rest (Psalms 62:1), because God only is the rock (Psalms 62:2), from which the psalmist can designate as vain those whose only desire is to cast him down (Psalms 62:4); this is the foundation from which he turns to God only (Psalms 62:5), because God only is his reliable helper (Psalms 62:6), all men are only a vapor (Psalms 62:9)."[3]
Kidner stated that the word "only" stands at the head of no less than five verses. "This emphasizes, or underlines the word; and the persistent repetition of it gives the psalm a tone of special earnestness."[4]
"My soul waiteth for God only" (Psalms 62:1). Fully in keeping with what David has frequently written, he considered the help of man as worthless. Without God, all the human help on earth could avail nothing.

This first verse is almost impossible to translate, as witnessed by the disagreement of the versions. Leupold stated that the Hebrew is literally, "Only unto God silence my soul."[5]
Only in God does my soul rest. (The Douay Version)

For God alone my soul waits in silence. (RSV)

Truly my soul waiteth upon God. (KJV)

I wait patiently for God to save me. (The Good News Bible)

My soul finds rest in God alone. (NIV)

Only in God do I encounter peace. (translated from Dios Habla Hoy)

Shall not my soul be subjected to God? (LXX)SIZE>

We like the Douay Version of the Bible as perhaps the most meaningful, a meaning which is almost repeated in the NIV, and similarly expressed in the Spanish Version. This is actually the thought behind Augustine's famous words, "Our souls, O God, were made for thee; and never shall they rest until they rest in thee."

"I shall not be greatly moved" (Psalms 62:2). This does not say that the psalmist shall not be `moved,' but that he shall not be `greatly moved.' As Spurgeon put it, "He might be `moved,' but not `removed.'"[6]
"How long will you set upon a man" (Psalms 62:3)? "This means `to storm in upon a man with threatening gestures.' The same words in the Arabic imply `coming in with cries and raised fists.'"[7]
"That ye may slay him, all of you, like a leaning wall, like a tottering fence" (Psalms 62:3). We find ourselves in disagreement here with most of the scholars whose works we have consulted, the general view being that David here likens himself to "a leaning wall or tottering fence." However, the proximity of this metaphor to "all of you" simply does not indicate that application. We think the opponents of the psalmist are here compared to a leaning wall or tottering fence. In a psalm so expressive of trust and confidence in God, it is totally unreasonable to place this metaphor in David's mouth. We appreciate Ash's comment on this:

"The wall could refer to the enemies."[8] Jamieson also agreed that this application of the words to the psalmists enemies, "makes good sense."[9]
"Their only (purpose) was to thrust him down from his dignity" (Psalms 62:4). In language appropriate in the mouth of a king, the psalmist shifts to the third person in speaking of himself, the word `dignity,' indicating a position of high honor and authority.

Verse 5
THE PEOPLE WERE INVITED TO ADOPT AN ATTITUDE LIKE THAT OF THE PSALMIST
"My soul, wait thou in silence for God only;
For my expectation is from him.

He only is my rock and my salvation:

He is my high tower; I shall not be moved.

With God is my salvation and my glory;

The rock of my strength and my refuge, is in God.

Trust in him at all times, ye people;

Pour out your heart before him:

God is a refuge for us."

Psalms 62:5-6 here are almost a verbatim repeat of Psalms 62:1-2, with three variations. (1) Whereas, in Psalms 62:1 the psalmist's soul is said to rest in God; here it is commanded to do so. (2) The strong assurance of Psalms 62:2 seems to be slightly downgraded to "expectation" in Psalms 62:5. (3) "I shall not be greatly moved" (Psalms 62:2) becomes "I shall not be moved" (Psalms 62:6), meaning, "I shall not be moved at all."

"Trust in him at all times, ye people" (Psalms 62:8). The significant thing here is that David usually addressed his subjects as "my people," but if this psalm was written in the time of Absalom's rebellion, a great part of Israel had fallen into apostasy and rebellion. This might account for the use of "ye people" here. The ones addressed, of course, were those faithful to God and to David. "Even at the worst times, God always had some faithful ones in Israel, `a remnant' (Isaiah 1:9); and men of this sort always clung to David through all of his perils and were sufficiently numerous to be `a people' (2 Samuel 18:1-6)."[10]
In a number of the psalms we have noticed David's inclination always to include the people of Israel in his praise, petitions and prayers. Here he desires that all of God's "chosen" may share in the trust and confidence which God has enabled him to achieve in this psalm.

Without doubt, this invitation for the true Israel to join in this confidence and trust in God must be understood as the climax and topic sentence of this second paragraph.

Verse 9
FUTILITY OF ALL HELP EXCEPT GOD'S
"Surely men of low degree are vanity; and men of high degree are a lie:
In the balances they will go up;

They are together lighter than vanity.

Trust not in oppression,

And become not vain in robbery:

If riches increase, set not your heart thereon.

God hath spoken once,

Twice have I heard this,

That power belongeth unto God.

Also unto thee, O Lord, belongeth lovingkindness;

For thou renderest to every man according to his work."

"Men of low degree ... high degree" (Psalms 62:9). "The two Hebrew words from which these two renditions come mean: "Adam," and "man."[11] Adam is construed as indicating men of "low degree" as contrasted with the others. The point is that, "All men" are mortal, sinful, weak, vulnerable and absolutely temporary - "Here today and gone tomorrow." These words are not intended to derogate all mankind, but merely to emphasize humanity as contrasted with the Creator. "It is not that we have nothing to fear from humanity, but that we have nothing to hope for from men."[12]
"Are vanity" (Psalms 62:9). The marginal reading here, "a breath," is an expression which strongly resembles the words of James, "What is you life? For ye are a vapor that appeareth for a little time and then vanisheth away" (James 4:14). In all of the great needs, such as salvation, spiritual strength, protection from temptation, safety from enemies, etc., men are incapable of providing that help which can be found only "in Him who loved us and gave himself up to die upon our behalf."

"In the balances they will go up" (Psalms 62:9). The Jerusalem Bible renders these words: "Put them in the scales, and up they go, lighter than a puff of wind." The imagery here, of course, is based upon the ancient balances, the form of scales used for thousands of years.

These last verses are didactic, that is, having precepts to be taught, as indicated by Yates, above.

"Trust not in oppression ... robbery . .. riches, nor power" (Psalms 62:10-11). Delitzsch considered these admonitions to have been addressed to the people who might have been tempted to join Absalom in the rebellion against David. He stated the thought here as, "The new kingship (of Absalom) carries within itself the germ of ruin; and God, as Judge, will decide between the usurpers and the dethroned, in accordance with the relationship in which they stand to God."[13] This is stated in Psalms 62:12.

"Power and lovingkindness belong to God" (Psalms 62:11-12). These attributes will enable God to judge all men in righteousness and truth, giving to every man "according to his works." Dummelow pointed out that, "Power and Mercy are the two sides of the full-orbed character of God; and both qualities are displayed in his unerring judgments of men."[14]
"Lovingkindness" (Psalms 62:12). How frequently have we encountered this word in the Davidic psalms! It surely must have been one of David's favorite words regarding God.

"To every man according to his work" (Psalms 62:12). In the last analysis, it is the "works" of men upon which Almighty God will base the final decision regarding their destiny. No, we do not mean that any man either can or ever did "earn" salvation.

What needs to be emphasized is that the "cheap grace" that has become the badge of decadent Protestantism is a foolish and deceitful error. Whoever indulges continually in sin is a servant of the devil, not of the Lord; and the Christian who does nothing good is good for nothing, much less heaven.

Men seem to have forgotten that Christ, the Head of our holy religion, gave us a preview of the Judgment in Matthew 25; in which account, the saved and the lost were distinguished from each other by the simple record of "who did" and "who did not."

Furthermore, Paul did not contradict Jesus and give us a whole new system of salvation "by faith alone," or by "grace alone." Did he not write, "We must all be made manifest before the judgment-seat of Christ, that each one may receive the things done in the body, whether it be good or bad" (2 Corinthians 5:10)?
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Verse 1
PSALM 63

DAVID'S CRY TO GOD FROM THE DESERT
SUPERSCRIPTION: A PSALM OF DAVID; WHEN HE WAS IN THE WILDERNESS OF JUDAH.
This is a very beautiful psalm of devotion to God. Matthew Henry wrote that, "Just as the sweetest of Paul's epistles were those sent out from a Roman prison, so some of the sweetest of David's Psalms are those that were penned, as this one was, in the wild desolation of the Dead Sea desert."[1]
All but the timid scholars agree with Rawlinson who wrote: "All the indications agree exactly with the superscription that this psalm was composed by David as he fled through the wilderness of Judea toward the Jordan during the revolt of Absalom."[2]
The authorship and occasion of this psalm are made certain by the fact that the author was a king (Psalms 63:11), who was temporarily denied access to the tabernacle in Jerusalem, and who cried out to God from a parched desert. These conditions point unerringly to King David during his flight through the wilderness of Judea from the enmity of Absalom.

Delitzsch more particularly identified David's location with that arid strip of desert just west of the Dead Sea.[3]
There are five divisions in the psalm, the first four with two verses each, and the fifth taking in the last three verses.

Psalms 63:1-2
"O God, thou art my God; earnestly will I seek thee:
My soul thirsteth for thee, my flesh longeth for thee,

In a dry and weary land where no water is.

So have I looked on thee in the sanctuary,

To see thy power and thy glory."

"O God, thou art my God" (Psalms 63:1). "In the Hebrew, these words are: [~'Elohiym], [~'Eli]. [~'Elohiym] is plural and [~'Eli] is singular."[4] Spurgeon commented on this as, "Expressing the Mystery of the Trinity and the Mystery of their Unity, along with that of the Spirit of God."[5]
"Early will I seek thee" (Psalms 63:1). This is the KJV rendition of this clause; and we have chosen it here because of the long traditions associated with this rendition. Reginald Heber's immortal hymn, "Holy, Holy, Holy," memorializes these words in the first stanza.

Holy, Holy, Holy, Lord God Almighty! Early in the morning, our song shall rise to thee.

Holy, holy, holy, Merciful and Mighty, God over all, and blessed eternally.[6]
Kidner gives a scholarly defense of this rendition.[7]
"Where no water is" (Psalms 63:1). There is no reason for taking these words in some figurative or mystical sense. The parched desert just west of the Dead Sea reminded David of how hungry and thirsty his soul was for God.

"So have I looked upon thee in the sanctuary" (Psalms 63:2). "Some have interpreted this to mean that David was here granted a vision of God just as clear and distinct as he had seen in the sanctuary."[8] Such a theophany is not unreasonable, for God surely did grant such a vision to Joshua in the conquest of Canaan. The threat to the Davidic dynasty, David's kingdom being a type of the Messianic kingdom, and the heavenly necessity that David's heart should have been comforted and strengthened in this situation - all these things might very well indeed have led to such a theophany.

Then, there is the mystery of that little word, "So," standing at the head of Psalms 63:2, which will surely bear this interpretation. It is no embarrassment to us that many scholars reject it.

Such a vision of God, as McCaw admitted, "Would explain the sudden transition from sadness to great joy."[9] It would also explain the confidence and prophetic certainty of the entire psalm, which among other things, accurately announced the end of Absalom's rebellion as being accomplished by the wholesale death (literally) of the whole rebellious army, leaders and all (Psalms 63:9-10).

Verse 3
"Because thy lovingkindness is better than life,

My lips shall praise thee.
So will I bless thee while I live:

I will lift up my hands in thy name."

"Better than life" (Psalms 63:3). That God's lovingkindness toward those who enjoy fellowship in Him is indeed "better than life" is indeed attested by the thousands of martyrs through many centuries who have sealed with their blood the sacred truth of these blessed words. As Paul himself stated it, "I hold not my life of any account as dear unto myself, so that I may accomplish my course ... to testify the gospel of the grace of God" (Acts 20:24).

Verse 5
"My soul shall be satisfied as with marrow and fatness;

And my mouth shall praise thee with joyful lips.
When I remember thee upon my bed, and meditate on

thee in the night watches."

The soul of David in Psalms 63:1 "thirsted" for God, but here the metaphor of physical hunger is employed to describe the soul's overwhelming desire for God and his healing fellowship. Jesus himself adopted both of these metaphors in the Sermon on the Mount. "Blessed are they that hunger and thirst after righteousness, for they shall be filled" (Matthew 5:6).

"The night watches" (Psalms 63:6). There were three of these, the first, middle, and last; and the sleeplessness of the beleaguered king would seem to be indicated by his being awake, thinking of God, during the night watches.

Verse 7
"For thou hast been my help,

And in the shadow of thy wings will I rejoice.
My soul followeth hard after thee:

Thy right hand upholdeth me."

"In the shadow of thy wings" (Psalms 63:7). "It is our duty to rejoice in the shadow of God's wings. This denotes our recourse to Him through faith and prayer, as naturally as little chickens flee from the cold to the protection of the hen's wings."[10] Christ himself adopted this beautiful metaphor (Matthew 23:37).

Verse 9
DAVID PROPHESIES THE END OF THE REVOLT
"But those that seek my soul to destroy it,
Shall go into the lower parts of the earth.

They shall be given over to the power of the sword:

They shall be a portion for the foxes.

But the king shall rejoice in God:

Every one that sweareth by him shall glory;

For the mouth of them that speak lies shall be stopped."

"Those ... shall go into the lower parts of the earth" (Psalms 63:9). This is merely an Old Testament manner of speaking of the grave. In Ephesians 4:9, Paul referred to the grave of Jesus as "the lower parts of the earth." The meaning here is simply that the enemies of the king shall die.

"They shall be given over to the power of the sword" (Psalms 63:10). Twenty thousand of Absalom's forces were slain by the sword in the battle that ended the rebellion, which was fought in the forest of Ephraim (2 Samuel 18:7f). But that was far from all of it. "The forest devoured more people that day than the sword." Thus, more than twenty-thousand more were numbered among the slain.

"They shall be a portion for the foxes" (Psalms 63:10). "The word here should be translated `jackals,' as that is the meaning of it,"[11] as is indicated by the alternative reading in the American Standard Version margin.

What a remarkable fulfilment of David's prophecy came to pass. With no less than forty-thousand of Absalom's partisans to be buried, there was no earthly way that such a feat could have been accomplished. Thousands were left where they fell to become the food of beasts. "The jackals are the scavengers of the East. They prey on dead bodies, and assemble in troops on battlefields to feast on the slain."[12]
Kidner noted that, "The jackals are the final scavengers, consuming the remains of the kill rejected by larger beasts. The wicked are, in other words, the very leavings of mankind."[13]
Evaluated by any criteria known, David's prophecies here are among the most remarkable in the Bible. Never was a rebellion snuffed out as suddenly and thoroughly as was Absalom's, several facets of which were outlined in the prophecies.

1. The enemies went down to death. Absalom and Ahithophel, the leaders, led the way.

2. Forty-thousand of the rebel army died in the forest of Ephraim.

3. The bodies of the dead provided food for the wild beasts.

4. Many were left unburied, for there was plenty left for the jackals.

5. The king rejoiced in God, throne restored, enemies all dead; back at home.

None of these details are missing from the prophecy.
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Verse 1
PSALM 64

EVIL SLANDERERS JUDGED BY THE LORD
SUPERSCRIPTION: FOR THE CHIEF MUSICIAN. A PSALM.

A SONG OF DAVID.
Again, there is no legitimate objection to receiving the superscription as correct. It is an older opinion, by many centuries, than those hypothetical ascriptions which represent it as "reflecting the situation between Mordecai and Haman,"[1] or as concerning the conflict "Between Daniel and his enemies in Babylon which found its climax in the lion's den."[2]
Not only are the words of this psalm applicable to both Mordecai and Daniel, but to many other persons and situations also.

David's life was troubled by many situations in which the words of this psalm might have been inspired; but very few scholars have even hazarded a guess as to what, exactly, the real occasion was. We respect the words of Rawlinson who named it.

"The author is probably David, as asserted in the title; and the occasion or time was that period a little preceding the open revolt of Absalom."[3]
The frequent mention of the "secrecy" of the enemies in the first part of the Psalm might indicate that the revolt of Absalom was in its formative stages. It is also true that there could have been many other occasions in the psalmists reign when similar opposition was manifested.

Seemingly, the most natural divisions of the psalm are (1) Psalms 64:1-4; (2) Psalms 64:5-6; and (3) Psalms 64:7-10.

Psalms 64:1-4
"Hear my voice, O God, in my complaint:
Preserve my life from fear of the enemy.

Hide me from the secret counsel of evil-doers,

From the tumult of the workers of iniquity;

Who have whet their tongues like a sword,

And have aimed their arrows, even bitter words,

That they may shoot in secret places at the perfect:

Suddenly do they shoot at him, and fear not."

"Preserve my life from fear of the enemy" (Psalms 64:1). The interest in this verse is that the psalmist does not pray for protection against the enemy, but that he may be delivered from the fear that might be caused by the situation. "This makes good sense, because such deliverance would put an end to all impediments to clear thinking and firm resistance."[4]
"Secret counsel ... secret places" (Psalms 64:1,4). A prominent feature of the activity of the evil-doers here is their secrecy. They did not come out openly against David, but contrived many devices by which they hoped to undermine his authority and eventually destroy him.

"They whet their tongues ... aim their arrows ... even bitter words" (Psalms 64:3). A second prominent feature of this conspiracy was simple enough. It was a campaign of secret slander. Spurgeon has a priceless little paragraph about that type of campaign.

"Is it possible for justice to invent a punishment sufficiently severe to meet the case of the dastard who defiles my good name and remains himself in concealment? An open liar is an angel compared with this demon. Vipers and cobras are harmless and lovable creatures compared with such a reptile. The devil himself might blush at being the father of so base an offspring."[5]
"In this situation, the psalmist knows of his enemies but not when they may strike."[6] That is why he prays to be hidden (Psalms 64:2).

Speaking of all that activity of the enemies mentioned in Psalms 64:3, Matthew Henry observed: "If they spent half that much energy in the pursuit of righteousness, it might serve to save them."[7]
Verse 5
"They encourage themselves in an evil purpose;

They commune of laying snares privily;
They say, Who will see them?

They search out iniquities;

We have accomplished, say they, a diligent search:

And the inward thought and the heart of every one is deep."

The theme of these verses is the traps which the enemies have set to destroy the perfect man and the snares and pitfalls they have secretly deployed in the hope of overcoming him. Their conversation with each other continually turns upon the discussion of such things.

"We have accomplished, say they, a diligent search" (Psalms 64:6). Dummelow rendered this, "We have perfected, say they, a careful device."[8] The plans made by Absalom and his advisers were very brilliant. Rawlinson thought that it might have been due to some carefully laid trap that David was induced to leave the city of Jerusalem during that revolt.

"They say, Who will see them?" (Psalms 64:6). These wicked men did not believe in God and were foolish enough to think that their wickedness and devilish plans were not only hidden from men but from God also.

Verse 7
"But God will shoot at them;

With an arrow suddenly shall they be wounded.
So they shall be made to stumble, their own tongue being against them;

All that see them shall wag the head.

And all men shall fear;

And they shall declare the work of God,

And shall wisely consider of his doing.

The righteous shall be glad in Jehovah, and shall take refuge in him;

And all the upright in heart shall glory."

"But God shall shoot at them" (Psalms 64:7). In a verse and one half here (Psalms 64:7-8a), the tables are completely reversed. It is God who does the wounding. All of the cunningly-laid plots and baited traps and snares of the enemies utterly fail to harm the perfect man in God's protection.

It is of particular interest that Leupold translated Psalms 64:7-8 thus:

"But God shot an arrow at them;

Suddenly blows came upon them.

Each one was ruined; their tongues overcame them;

All that saw them shuddered."[9]SIZE>

Whether or not this is accurate, such an idea is most certainly in the passage. It was not David who was destroyed by the partisans of Absalom but themselves.

"But God" (Psalms 64:7). How often in the history of God's work among men have we encountered a thought like this. Acts 12 has a terrible record of the murder of the apostle James, the imprisonment of Peter, and the scattering of God's people from Jerusalem, "But the word of God grew and multiplied" (Acts 12:24).

Yates entitled these last four verses, "The Certainty of Judgment,"[10] leaving the way open for much wider interpretation than a restricted application of it to the enemies of a perfect man in a given situation. There is a sense in which "the certainty of judgment," like the sword of Damocles hangs over the head of all mankind. The judgment is an appointment that no man may cancel, ignore, or escape.

"All that see them shall wag the head" (Psalms 64:8). "These words refer either to `derision,' or to `shocked concern.'"[11]
It seems to us that the latter would be most appropriate here.

"All the upright in heart shall glory" (Psalms 64:10). However this might be applied to the enemies of the psalmist, these words have an eternal significance. It is true of all men that the wicked shall be punished with "everlasting destruction," but that the righteous shall be welcomed into the home of the soul, "into the eternal habitations," where they shall share the glory of the redeemed throughout eternity.
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Verse 1
PSALM 65

THE EARTH AS EVIDENCE OF GOD'S LOVE FOR MAN
MAN DOES NOT LIVE ALONE
SUPERSCRIPTION: FOR THE CHIEF MUSICIAN.

A PSALM. A SONG OF DAVID.
The title which we have assigned to this psalm is inspired by a little book entitled, "Man Does not Live Alone," by A. Cresy Morrison (Fleming H. Revell Company), in which he enumerated many of the almost innumerable features of the earth itself which make it suitable for the home of God's human creation, many of which features appear to defy the very laws of nature, the entire result of which speaks eloquently of the providence of God.

One of those God-arranged features of our planet, without which life, as we know it, would be impossible is the expansion of water when it freezes, that quality being unique among all liquids. Others are the exact distance of the moon from our planet, the exact angle of the earth's tilted inclination upon its axis, etc. All such marvelous providential arrangements of the earth are dramatically stated in this psalm, "Thou hast so prepared the earth" (Psalms 65:9).

The assignment of the psalm to David in the superscription is denied by many scholars who admit at the same time that they have no idea who wrote it; and we continue to remain unimpressed with that kind of `information.'

The grounds upon which the Davidic authorship is denied include:

(a) the mention of the temple and its courts (Psalms 65:4). However, we have repeatedly noted that this terminology is scripturally applied to the "tabernacle" as well as to the temple. Besides that, as Leupold observed, "Spiritual fellowship is intended here rather than physical presence in some public sanctuary."[1]
(b) Another ground of denying David as the author is in the allegation that "the style" here is not that of David, to which the reply should be made that there are no "experts" on the alleged "style" of David's writings, whose testimony is any more dependable than the affirmations of the superscription.

(c) A third basis of denying Davidic authorship was stated by Delitzsch. "It is uncritical to assign to David all the Psalms ascribed to him in the superscriptions."[2] This statement is nothing more than an admission that it is very popular among critics to deny Davidic authorship of psalms ascribed to him, whenever it is possible to do so. This also, in our opinion, constitutes no valid grounds whatever for such denials.

In this light, "We are content to let the heading stand as it is."[3] No, of course, we cannot prove it, but what difference does that make? "On the basis of material in the Psalm itself, David's authorship can be neither proved nor disproved."[4]
There are three natural divisions of the psalm. (1) God is praised for his moral qualities (Psalms 65:1-5). (2) God is praised for his preparation of the earth as a dwelling place for mankind (Psalms 65:6-9). (3) God is praised for an abundant harvest (Psalms 65:10-13).

PRAISING GOD FOR WHAT HE DOES FOR HIS PEOPLE
Psalms 65:1-5
"Praise waiteth for thee, O God, in Zion;
And unto thee shall the vow be performed.

O thou that hearest prayer,

Unto thee shall all flesh come.

Iniquities prevail against me:

As for our transgressions, thou wilt forgive them.

Blessed is the man whom thou choosest, and causeth to approach unto thee,

That he may dwell in thy courts:

We shall be satisfied with the goodness of thy house,

Thy holy temple.

By terrible things wilt thou answer us in righteousness,

O God of our salvation,

Thou that art the confidence of the ends of the earth,

And of them that are afar off upon the sea."

God is here praised:

(a) because He hears prayers (Psalms 65:2)

(b) because He forgives sins (Psalms 65:3)

(c) because He provides fellowship with Himself for His people "in His courts," that is, in His presence in heaven, (Psalms 65:4), and

(d), because He delivers His people from their enemies (Psalms 65:5).

"Praise waiteth for God ... vows shall be performed" (Psalms 65:1). It may seem strange that "praise" and "vows" should thus be mentioned together, but McCaw's explanation is excellent.

"The vows of Old Testament religion were not techniques of putting pressure on God or driving a bargain with him. They were a recognition that prayer for God's blessing must go hand in hand with consecration, and that thanksgiving can never be merely verbal, but must receive concrete expression in lives and goods. Thus, both `praise' and `vows' are abundantly due to a bountiful God."[5]
"O thou that hearest prayer" (Psalms 65:2). There is nothing more wonderful that can be known about God than this very fact that he answers our prayers. The Scriptures strongly emphasize the Christian's duty to pray. "Ask and it shall be given you; seek and ye shall find, knock and it shall be opened unto you": "Men ought always to pray and not to faint"; "Whatsoever ye shall ask of the Father in my name, he will give you"; "Ask and ye shall receive, that your joy may be full"; "The effectual fervent prayer of a righteous man availeth much." All of these commandments are the precious words of the New Testament.

"Unto thee shall all flesh come" (Psalms 65:2). Some would restrict this mention of "all flesh" to mean "all Israel," but it appears to us that, coupled with, "the ends of the earth" (Psalms 65:5) and the "uttermost parts" (Psalms 65:8), there is an echo here of the promise to Abraham that "all the families of the earth" were to be blessed in the Seed Singular of that patriarch, even in Jesus Christ.

Leupold cited these words, "As an obvious protest against an unwholesome exclusivism into which Israel of old might have been in danger of falling."[6] Indeed it was such an exclusivism that led to the Jewish hatred of Paul and his mission to the Gentiles, and which was also the key element in their violent rejection of Christianity.

"Iniquities ... thou wilt forgive them" (Psalms 65:3). These words also are a prophecy of a time yet future when the psalmist wrote; because the forgiveness of sins was given by Jeremiah as one of the distinctive elements of the New Covenant (Jeremiah 31:31-35).

"Iniquities prevail against me ... our transgressions" (Psalms 65:3). Note the "me" and "our" pronouns here, also that forgiveness was not given to the psalmist until it was simultaneously bestowed upon him and the nation. The truth behind this is that the actual expiation for sins did not occur in the Old Testament at all but at the Cross of Jesus Christ. Whatever "forgiveness" was available to God's saints under the Old Covenant, it was tentative and not final. "There was a remembrance made of sins year by year" (Hebrews 10:3). All sins, both those of the Old Covenant and the New Covenant, were removed by the Atonement of Christ on Calvary, where he died, "for the sins of the whole world" (1 John 2:2).

It was in the spirit of prophecy alone that the psalmist could have written these words.

"Blessed is the man whom thou choosest" (Psalms 65:4). The psalmist here was probably thinking of the choice of Israel to be the Chosen People and to bring in the Messiah for the salvation all men, but the words are unlimited in their application. "Not only, `blessed is the nation' (Psalms 33:12), but `blessed is the man,' the particular man, how mean soever, whom God chooses, and causes him to approach God. Such a man is the happiest of mortals; he shall dwell in the courts of God, for he has been assured of divine favor and has received the pledge and the earnest of everlasting bliss."[7]
"By terrible things in righteousness" (Psalms 65:5). This verse is a sequel to Psalms 65:2; and what is referred to is, "The terrible acts of God's righteous judgments upon the enemies of Israel."[8] In God's dealings with Israel, there were many occasions which fit this description. The destruction of Pharaoh's army in the Red Sea and the death of Sennacherib's army of 185,000 men in a single night are two examples.

"Thou that art the confidence of all the ends of the earth" (Psalms 65:5). There is no way to avoid the application of these words to the entire human race. The God of Israel is indeed the God of all men, the only hope of salvation that our poor world has ever had, or ever shall have.

The inspired author of these words might have been trying in such words as these to awaken Israel to their God-given mission of enlightening all the world with the knowledge of the One God, a mission which, it seems, was never any big concern of the Chosen People, who stubbornly held to the conceit that they alone were the object of God's love and concern.

The words of Psalms 65:5 here flatly declare that the only hope and confidence of the remotest man on earth is only in the God of Abraham, Isaac, and Jacob.

Verse 6
GOD'S PREPARATION OF THE EARTH AS MAN'S DWELLING
"Who by his strength settest forth the mountains,
Being girded about with might;

Who stilleth the roaring of the seas,

The roaring of their waves,

And the tumult of the peoples.

They also that dwell in the uttermost parts are afraid of thy tokens:

Thou makest the outgoings of the morning and evening to rejoice.

Thou visitest the earth and waterest it,

Thou greatly enrichest it;

The river of God is full of water:

Thou providest them grain, when thou hast so prepared the earth."

The theme of these verses is God's marvelous preparation of the earth to be a suitable dwelling place for his human creation. Some writers include Psalms 65:9 with the following verses, which are usually understood to speak of an abundant harvest; but the statements that God enriches the earth, and that he has prepared it fit more properly into the far greater picture of God's special creation of the planet Earth as man's residence.

"His strength settest forth the mountains" (Psalms 65:6). Nothing provides any more evidence of the intelligence and love of God than his arrangement of the great mountain systems upon the five continents. These mountains actually are God's instruments for controlling the rainfall of all lands and the drainage system of the earth in its rivers.

"Stilling of the seas and the roaring of the waves" (Psalms 65:7). God's control of the seas is the sole factor that makes life on the earth possible. For example, if the moon were a hundred thousand miles closer to the earth, the tides would roar over all lands hundreds of feet deep twice a day!

Furthermore, if it were not for the great polar ice-caps, it is altogether possible that all habitable lands would be submerged.

God indeed controls the seas. Jesus rebuked the winds and the waves, and they heeded his voice.

Although only the mountains and oceans are mentioned here, they are merely metaphors standing for "all things" whatsoever.

If the percentage of oxygen in earth's atmosphere, for example, were significantly increased, a single match could produce devastating fires; and if it were significantly decreased, man would have to have a set of lungs the size of a bale of cotton! God prepared the earth for men to live upon it.

"And the tumult of the peoples" (Psalms 65:7). It is not a mistake that "the peoples" are here mentioned along with the seas and the mountains which God controls. God also controls all the peoples of the world. There is a sense in which the human population is a part of nature. He appoints the boundaries of their dwelling place, determines their seasons, giving ascendancy now to one group then to another. Paul mentions this in Acts 17:26. Moreover, this is no haphazard control; God has a purpose in his control of nations; and what is it? "That they should seek God" (Acts 17:27).

"Thou makest the outgoings of the morning and evening to rejoice" (Psalms 65:8). The word "thou" stands at the head of this verse, as it does in ten other lines of this psalm. The great theme throughout is God's power, glory and all-sufficiency.

The exact meaning of this statement is not certainly known, but we agree with Rawlinson's comment that, "The splendor of sunrise and sunset seem to be in the poet's mind."[9] This writer walked seven miles to school each day, which necessitated being on the way before sunrise; and truly, there is nothing on earth that speaks any more eloquently of the majesty and glory of the Creator than the magnificent wonders of the sunrise, the great pity being that so few see it every day.

Alexander Maclaren tells the story of an atheist who traveled in the desert with an Arab. One morning, the atheist said, "Arab, a camel circled our tent last night"! The Arab asked, "How do you know?" The atheist said, "Why, I can see its tracks, of course."

Then the Arab, who devoutly believed in God, pointed to the flaming glory of the sunrise in the eastern skies and said, "What a shame that you cannot also see the tracks of the Almighty God"! This shows how sinful men can find tracks of animals in the dirt but cannot see the footprints of the Eternal in his marvelous natural creation.

Verse 10
PRAISING GOD FOR AN ABUNDANT HARVEST
"Thou waterest its furrows abundantly;
Thou settest the ridges thereof:

Thou makest it soft with showers;

Thou blessest the springing thereof.

Thou crownest the year with thy goodness;

And thy paths drop fatness.

They drop upon the pastures of the wilderness;

And the hills are girded with joy.

The pastures are clothed with flocks;

The valleys also are covered over with grain;

They shout for joy, they also sing."

The theme here is not so much, "Thank God for a bountiful harvest," as it is, "Thank God for making this planet so that it would feed God's human creation." The fertile fields, the sun, the rain, grain itself (a gift of God) -all these are due solely to the built-in, created characteristics of the earth. God has arranged this planet so that it will give man bread.

Back of the loaf is the flour,

And back of the flour the mill;

And back of the mill is the wheat

That waveth on yonder hill;

And back of the hill is the sun

And the shower and the Father's will.SIZE>

Leupold mentioned half a dozen so-called "interpretations" of this psalm: "(1) that it was written for some great festival, (2) or after a drought had been averted, (3) or as a liturgical piece for the congregation, (4) or as a reference to a sickness from which the writer had recovered."[10] He then added that, "All such approaches stand upon too insecure a footing and should not dominate the trend of interpretation."[11]
Perhaps the most glaring example of false interpretations is that favored by some of the radical critics who try to associate this psalm with the pagan annual festival of "The Enthronement of Yahweh." This interpretation is loaded with the superstition and magic of Babylonian mythology; and we do not believe that the religion of the Old Covenant was tainted with any such nonsense.

"The wilderness ... the hills ... the pastures ... the valleys" (Psalms 65:12,13). Yes, the crops are mentioned here also; but these words speak of the earth itself as being the provider for man's needs, being designed so to do by the loving Father in heaven. We think the emphasis on "that bountiful harvest" usually mentioned in discussion of these verses is simply misplaced. Of course, there was a bountiful harvest; but that is not the point here. The point is, "Where did they get it?" It came from God's providential arrangement of the mountains, the seas, the wilderness, the hills, the pastures, the valleys, the sun and the rains, as well as giving men the seeds that produced the grain.

"They shout, they also sing" (Psalms 65:13). Hills, valleys, and pastures do not literally shout and sing for joy. These are metaphors of what men should do. "All this rejoicing is because of the goodness of God"[12]
Delitzsch pointed out that, "These closing words lock themselves as it were with the beginning of the psalm, speaking of the joyous shouting and singing that continue even to the present time."[13] This also indicates that the "bountiful harvest" evident in the last paragraph should be understood, not as the `big thing' celebrated here, except in the sense that it is the "end result" of God's providential arrangement of the entire planet.

We consider the following lines from Leupold as a fitting conclusion of this wonderful psalm. "We venture the claim that Psalms 65:13 is the most eloquent and beautiful description of the blessings that God bestows upon fields and meadows to be found anywhere in such brief compass."[14]
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Verse 1
PSALM 66

LET ALL THE EARTH PRAISE GOD
SUPERSCRIPTION: FOR THE CHIEF MUSICIAN
A SONG; A PSALM.
Addis stated that, "We have two Psalms here: (1) that of the nation (Psalms 66:1-12); and (2) that of an individual (Psalms 66:13-20."[1] Despite opinions of this kind offered by a number of scholars, we find no necessity whatever for the acceptance of such notions.

Yes, indeed, it is true that there is a sharp change in the movement from Psalms 66:12 to Psalms 66:13; but this evident duality is easily explained.

If the psalm was written shortly after the deliverance of Israel from the army of Sennacherib (2 Kings 19), during the reign of Hezekiah, who himself had received a most remarkable deliverance from what was apparently his death-bed, by the miraculous help of God, then either Hezekiah, or someone writing upon his behalf might easily have composed this psalm, first extolling the deliverance of the nation, and then the personal deliverance of their king. Of all the conjectures offered regarding the occasion of this psalm, this explanation appeals to us as reasonable far more than any other.

Ash rejected the notion of this being two psalms joined together, stating that, "The author was a king or a national leader, whose personal experience in trial was a typical part of the larger national problem."[2] Of course such facts indeed fit the case of Hezekiah, first delivered from a fatal illness, and then delivered from the Assyrian army.

Yates also rejected the proposition that we have two psalms here, stating that, "The corporate experience of the nation forms an excellent background for the individual experience of the author."[3]
Matthew Henry wrote that, "This psalm is of such a general use and application that we need not suppose it was penned upon any particular occasion."[4] This opinion, however, ignores the very obvious truth that this psalm celebrates a most remarkable and unusual deliverance of Israel from some overwhelming danger.

As Dummelow expressed it: "This Psalm triumphantly celebrates a great national deliverance. So great that the whole earth is summonsed to join in the praise."[5] Two such "great" deliverances have been proposed, that of the destruction of Sennacherib's Assyrian army, and the return from Babylonian captivity. In our judgment, the deliverance from the Assyrians fits the psalm best.

Delitzsch pointed out that Psalms 65-68 are designated both as "a song," and as "a psalm." He further noted that, "The frequent use of `Selah' was connected with instructions for the musicians, and these annotations referring to the temple music favor the pre-exilic rather than the post exilic origin (or date) of Psalms 66 and Psalms 67."[6]
THE WHOLE WORLD SUMMONSED TO CELEBRATE THE GRAND DELIVERANCE OF ISRAEL
Psalms 66:1-4
"Make a joyful noise unto God, all the earth:
Sing forth the glory of his name:

Make his praise glorious.

Say unto God, How terrible are thy works!

Through the greatness of thy power shall thine enemies submit themselves unto thee.

All the earth shall worship thee,

And shall sing unto thee;

They shall sing to thy name. (Selah)"

"Make a joyful noise" (Psalms 66:1). The word "noise" here is not really appropriate for the singing that is enjoined, but it is used for the purpose of saying ordinary singing is not loud enough adequately to praise God for such a tremendous deliverance as that which Israel has just experienced.

"All the earth" (Psalms 66:1). Furthermore, Israel feels that her praise of God could not possibly be sufficient to extol such a great deliverance, therefore the whole world is invited to join in the praise.

"The point here is that the deliverance which God's people have experienced is so great that they are unable to offer praise in such a volume as the occasion required. Therefore let all the earth do her part."[7]
"This call for `all the earth' to join in implies that the nation's deliverance is of worldwide significance. That significance does not derive so much from the preservation of God's people as from the disclosure of God's glorious being."[8]
In this disclosure of God's glorious power, the destruction of Sennacherib's army was an event fully as remarkable and wonderful as the overwhelming of the host of Pharaoh in the Red Sea, an event significantly mentioned in this connection a few lines later.

"All the earth shall worship thee" (Psalms 66:4). In this psalm, these words simply mean that all the earth `should' worship God; but as they stand the words are also a prophecy of what indeed is going on now `all over the earth.' All of the ancient pagan deities have been vanquished by the True God; and although the human worship of God is by no means unanimous, it is yet true that God is worshipped in every part of the earth.

Verse 5
GOD'S MIGHTY DEEDS OF THE PAST RECALLED
"Come and see the works of God;
He is terrible in his doing toward the children of men.

He turned the sea into dry land;

They went through the river on foot:

There did we rejoice in him,

He ruleth by his might forever;

His eyes observe the nations:

Let not the rebellious exalt themselves.

(Selah)"

"He turned the sea into dry land" (Psalms 66:6). This is a reference to the passage of Israel though the Red Sea on dry land and the subsequent drowning of the army of Pharaoh in the same sea.

"They went through the river on foot" (Psalms 66:6). They not only did that, the children of Israel went over the Jordan on foot when the river was at flood stage! "It is noteworthy that throughout the Psalms no other historical event is viewed with as much awe and wonder as the Exodus crossing of the Red Sea. There are no less that eight of the Psalms that speak of it, Psalms 18; Psalms 66; Psalms 74; Psalms 77; Psalms 78; Psalms 89; Psalms 106, and Psalms 136."[9]
"Come, and see the works of God" (Psalms 66:5). Now the people who received this psalm could by no stretch of imagination "come and see" the mighty works of God mentioned in the same breath, namely, the crossing of the Red Sea and the crossing of Jordan. Then, what was it that the psalmist here invited the people to "Come, and see?" One possibility is that the nations were to come and look at the dead army of Sennacherib. There may have been some other mighty work of God just as wonderful as that; but it could have been that very thing.

"His eyes observe the nations ... let not the rebellious exalt themselves" (Psalms 66:7). Delitzsch gave the meaning here as follows: "God's eyes keep searching watch among the peoples; the rebellious who struggle against God's yoke and persecute God's people, had better not rise against Him. It will go with them if they do."[10]
Verse 8
THAT SPECIAL GRAND DELIVERANCE
"Oh bless our God, ye peoples,
And make the voice of his praise to be heard;

Who holdeth our soul in life,

And suffereth not our feet to be moved.

For thou, O God, hast proved us:

Thou hast tried us as silver is tried.

Thou broughtest us into the net;

Thou layedst a sore burden upon our loins.

Thou didst cause men to ride over our heads;

We went through fire and through water;

But thou broughtest us out into a wealthy place."

"Bless our God, ye peoples" (Psalms 66:8). The contrast between "our God" and "ye peoples" here indicates that the psalmist was calling all the Gentiles to praise Israel's God for such a marvelous demonstration of God's power. Under the circumstances there was utterly no way to deny that God had indeed wrought a mighty deliverance upon behalf of Israel.

"Holdeth our soul in life ... suffereth not our feet to be moved" (Psalms 66:9). Leupold wrote that, "The deliverance wrought in Hezekiah's day (by the death of the Assyrian army) furnishes a suitable background for every figure used in Psalms 66:8-12."

As Sennacherib's army approached, most Israelites no doubt felt that the destruction of Jerusalem was imminent. The city was already under the burden of immense tribute to the Assyrians; and the taunting remarks of Rabshakeh had struck fear into the whole nation. Despite all the threats, God kept the hopes of the nation alive, not allowing their `feet to be moved.'

"Thou hast tried us as silver is tried" (Psalms 66:10). The presence in the vicinity of Jerusalem of an immense Assyrian army was as great a `trial' as could have been imagined in those days. The Assyrians were historically called `The Breakers'; and their atrocious cruelties were terrible and inhuman. They flayed alive many of their captives; and the ancient artists of that sadistic people were more familiar with the human anatomy without the skin than they were with it. This is demonstrated by the so-called `art' and sculpture which have been excavated from the ruins of ancient Nineveh.

"Thou layedst a sore burden upon our loins" (Psalms 66:11). This appears to be a reference to the extravagant tribute Hezekiah was forced to pay to the Assyrians; 2 Kings 18 relates how Israel had great difficulty raising the hundred talents of silver and the thirty talents of gold, which they were led to believe would avert the destruction of Jerusalem. They even cut off the gold from the doors of the temple itself and left the city bankrupt of all of its precious treasures. It was `a sore burden' indeed.

"We went through fire and through water" (Psalms 66:12). These are metaphors of the most galling trials. "Fire and water in Isaiah 43:2 are figures of vicissitudes and perils of the most extreme character. Israel was indeed near to being `burned up and drowned.'"[11]
"But thou broughtest us forth into a wealthy place" (Psalms 66:12). The RSV has rendered this, "Thou hast brought us forth to a spacious place"; but we fail to see any improvement in the meaning. Certainly, as Delitzsch noted, "The period of their oppression was indeed a state of privation (and poverty); and the antithesis was surely `an abundant fulness of abundance and superabundance of prosperity.'"[12]
Under the circumstances, it seems to us that "a wealthy place" is appropriate. After all, that overwhelming tribute Hezekiah had just paid to the Assyrians would have been recovered after the death of the whole army, to say nothing of all the loot and wealth extracted from the cities of Judah that were in the process of being carried back to Nineveh by Sennacherib's rapacious soldiers.

The words here, "a wealthy place," seem to be required by the incredible riches that came to Israel as a result of God's magnificent deliverance of Hezekiah and the city of Jerusalem.

From the end of Psalms 66:12, the psalmist speaks of himself, rather than of the nation; but the kind of sacrifices offered and the general vocabulary indicate that the psalmist belonged to the nation of Israel, and in all probability, was either a prominent leader or the ruler of it.

Verse 13
THE GRATITUDE OF THE PSALMIST HIMSELF
"I will come into thy house with burnt-offerings;
I will pay thee my vows.

Which my lips uttered,

And my mouth spake, when I was in distress.

I will offer unto thee burnt-offerings of fatlings,

With the incense of rams;

I will offer bullocks with goats. (Selah)

Come, and hear, all ye that fear God,

And I will declare what he hath done for my soul.

I cried unto him with my mouth,

And he was extolled with my tongue.

If I regard iniquity in my heart,

The Lord will not hear:

But verily God hath heard;

He hath attended the voice of my prayer.

Blessed be God,

Who hath not turned away my prayer,

Nor his lovingkindness from me."

"I will come into thy house ... I will pay ... I will offer ... I will offer ... I will declare" (Psalms 66:13,15,16). The future tenses here reveal that the psalmist wrote this psalm immediately after the great deliverance and even before he had had time to offer all the sacrifices and thanksgiving appropriate for such a marvelous answer of his prayers.

"Which my lips uttered ... my mouth spake when I was in distress" (Psalms 66:14). Many a soul has made solemn promises to God in the anxieties of some awful crisis and then forgot all about it when the crisis passed. As the ancient proverb has it:

The devil was sick; the devil a saint would be;

The devil was well; and the devil of a saint was he!SIZE>

The public avowal of the psalmist's intentions here indicate that he did not forget to do what he had pledged to do. Incidentally the abundance and value of the sacrifices to be offered indicate ability and wealth upon the part of the psalmist.

"With the incense of rams" (Psalms 66:15). "The reference here is not to `actual incense' but to the `sweet savour' of the burning sacrifice."[13]
"All ye that fear God" (Psalms 66:16). There is no way that these words can be restricted to Israel alone. "They are addressed in the widest extent, as in Psalms 66:5 and Psalms 66:2, to all who fear God wheresoever such are to be found on the face of the earth."[14]
"If I regard iniquity in my heart, the Lord will not hear me" (Psalms 66:18). The psalmist here offers an explanation of why his prayers (presumably those for the nation of Israel as well as those for his own recovery) have been so signally answered. The integrity and sincerity of his heart are assigned as a background requirement for such a glorious answer.

"Hengstenberg points out that this part of the Psalm is didactic, teaching that, `There is no way of salvation except that of well-doing.'"[15]
God's answer to the psalmist's prayer was the only proof needed that he indeed had asked in faith and integrity of heart. Such a truth was understood as axiomatic among the Hebrew people. As the man born blind stated it in the New Testament, "We know that God heareth not sinners" (John 9:31).

"Blessed be God who hath not turned away my prayer, nor his lovingkindness" (Psalms 66:20). In addition to the faith and integrity of heart on the part of men who pray, there is another precondition of God's answering deliverance. "That pre-condition, without which no words or works of men could avail, is the stedfast love of God, his lovingkindness to men, and his unchanging goodwill for His people."[16]
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Verse 1
PSALM 67

PROPHECY OF THE SALVATION OF THE GENTILES
SUPERSCRIPTION: FOR THE CHIEF MUSICIAN; ON STRINGED INSTRUMENTS.

A PSALM; A SONG.
This is another of the psalms designated in the superscriptions as both "A Psalm," and "A Song." We have noticed a definite universalism in all of them; and here, we have an unequivocal prophecy of the conversion of Gentiles. We are absolutely astounded that so many of the scholars we have consulted seem totally unaware of this.

Just note what is here stated:

God will cause his way to be known upon earth, his salvation among all nations (Psalms 67:2).

Let the peoples praise thee, O God; let all the peoples praise thee (Psalms 67:3). (peoples = Gentiles) (also Psalms 67:5).

Oh let the nations (Gentiles) be glad and sing for joy (Psalms 67:4).

Thou wilt judge the peoples (Gentiles) with equity (Psalms 67:4).

Thou wilt govern (or lead) the nations (Gentiles) upon earth (Psalms 67:4).

Let all the peoples (Gentiles) praise thee (Psalms 67:5).

And all the ends of the earth shall fear him (Psalms 67:7)."SIZE>

It would be impossible to write a more positive and dogmatic prophecy of the conversion of the Gentiles than we have right here. Every single verse in this little jewel of a psalm affirms it, the lone exception being Psalms 67:6, where it is stated that. "The earth has yielded its increase," but we do not believe that even that verse refers merely to a harvest. By metonymy, the earth in that verse stands for all the populations of mankind; and the meaning is that God shall eventually reap the pre-determined number of the redeemed from among all the sons of earth.

For these all-sufficient reasons, therefore, we reject the titles bestowed on this psalm such as: "Harvest Thanksgiving Song,"[1] "A Harvest Thanksgiving at the Feast of Tabernacles,"[2] "A Hymn of Thanksgiving,"[3] "A Harvest Thanksgiving,"[4] etc. Furthermore, a few, more acceptable titles have also been assigned, such as, "The Spreading Circle,"[5] "May the Peoples Praise thee, O God,"[6] or "Hope that the Nations will Praise the God of Israel."

However, this psalm is not merely the expression of "a hope" of Gentile acceptance of Israel's God, or a devout wish that the nations may also praise God, it is a dogmatic prophecy that:

God will judge the peoples with equity, and govern the nations upon the earth (Psalms 67:4).

Regarding the popular view that receives this psalm as some kind of a harvest song, Rawlinson noted that:

"The single expression (in Psalms 67:6) upon which this view is founded seems insufficient to support it, more especially as that expression may be well understood figuratively."[7]
In fact Psalms 67:6 demands the figurative interpretation which we assigned to it above.

In our search for a scholarly opinion with which we find full agreement, it finally was found in the introduction to this chapter by Matthew Henry.

Here is first a prayer for the conversion of the Gentiles and the bringing of them into the church. Then the psalmist is carried by the spirit of prophecy to foretell the glorious estate of the Christian church, in which Jews and Gentiles should unite in one flock.[8]
Psalms 67:1-7
"God be merciful unto us and bless us,
And cause his face to shine upon us; (Selah)

That thy way may be known upon earth,

Thy salvation among all nations.

Let the peoples praise thee, O God;

Let all the peoples praise thee.

O let the nations be glad and sing for joy;

For thou wilt judge the peoples with equity, and govern the nations upon earth. (Selah)

Let the peoples praise thee, O God;

Let all the peoples praise thee.

The earth hath yielded its increase:

God, even our God, will bless us.

God will bless us;

And all the ends of the earth shall fear him."

"God be merciful ... bless us ... cause his face to shine upon us, etc." (Psalms 67:1). As Addis noted, "This Psalm is an expansion of the Aaronic blessing of Numbers 6:24-26."[9]
This short psalm is further shortened in meaning by the verbatim repetition of Psalms 67:3 in Psalms 67:5.

There is not much we can add by way of interpretation to that which we have already stated above. This great prophecy of the reception of the Gentiles into the government of God, along with the Jews, is fully as clear and specific as those great Old Testament passages which the apostle Paul quoted in Romans 9-10, such as Hosea 1:10; 2:23; Isaiah 28:16; Deuteronomy 32:21; and Isaiah 65:1-2.

Despite such dogmatic, specific prophecies as this and many other passages of the Old Testament, racial Israel never seemed to catch on to the fact that God Almighty desired the salvation of any one else on earth except themselves.

In time the racial nation grew totally apart from the true "seed of Abraham," and viewed with the utmost contempt the whole Gentile world. No better illustration of this can be found than the example of Jonah, who preferred death itself to witnessing the conversion of Nineveh; and when it finally happened in spite of him, the attitude of Israel was such that he never dared to return to his native land, finally being buried in Nineveh.

This says in tones of thunder that his instrumentality in the conversion of Nineveh was sufficient grounds for his becoming thereby "persona non grata" forevermore in his native Israel. (See a full discussion of this in Vol. 1 of my minor prophets Series, pp. 341-352.)
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Verse 1
PSALM 68

GOD'S TRIUMPHAL PROCESSION
SUPERSCRIPTION: FOR THE CHIEF MUSICIAN;

A PSALM OF DAVID; A SONG.
Many scholars have commented on the difficulty of this psalm; many of the passages have apparently been damaged in transition; and practically all versions rely somewhat heavily on emendations in order to provide a readable translation in English. A number of passages may be understood in several different ways.

Despite these difficulties, however, the psalm is often extolled in superlative terms:

"This is one of the most magnificent songs of triumph in the entire Old Testament. Its dramatic comment upon a memorable event, its wide perspective of thought and speech, its spirit of invincible faith in God, and its presentation of the historic past and the envisaged future, combine to make it an outstanding portion of the Psalter."[1]
"This is one of the grandest of the Psalms."[2]
"This rushing cataract of a psalm is one of the most boisterous and exhilarating in the Psalter."[3]
"This psalm is one of triumphant praise and jubilation, the crown and gem of the Second Book."[4]
"The Psalm is worthy of David, `the sweet singer of Israel.' The language, the impressive descriptions, the fresh powerful tone of the poetry, the lyric emotion that pervades the ode, are all worthy of David, and of him alone among known Hebrew composers of hymns."[5]
Some question the Davidic authorship; but in the absence of any authoritative word to the contrary, we are content with the assignment in the superscription.

Regarding the occasion, although this is considered uncertain by some, the comment of Kidner makes sense to us.

David's procession with the ark, "from the house of Obed-Edom to the city of David with rejoicing" (2 Samuel 6:12), may have been the occasion for which this psalm was composed. It opens with an echo of the words with which the ark set out on all its journeys (Numbers 10:35), and finds its climax in God's ascent of the "high mount" which he has chosen for his dwelling.[6]
In addition to the facts Kidner cited, we shall observe other portions of the psalm which also fit into the idea of a procession to Jerusalem. However, far more is intended by this "procession" than the bringing of the ark into the city of David. In this psalm it seems to have epitomized in some significant manner the procession of God through history; and, for this reason, we have entitled the psalm "God's Triumphal Procession," as did Baigent.[7]
Several different proposals for divisions of this psalm have been made, but we like the one by Anthony Ash, which paragraphs only a few verses at a time, giving us eleven divisions in all.[8]
Psalms 68:1-3
PRAYER FOR GOD TO SCATTER HIS ENEMIES WHICH WILL CAUSE THE RIGHTEOUS TO REJOICE
"Let God arise; let his enemies be scattered;
Let them also that hate him flee before him.

As smoke is driven away, so drive them away:

As wax melteth before the fire,

So let the wicked perish at the presence of God.

But let the righteous be glad; let them exult before God:

Yea, let them rejoice with gladness."

"As smoke ... as wax ..." (Psalms 68:2). The implication here is that the enemies of God are of no more significance than a column of smoke driven away by the wind, or a little wax, melted and destroyed by the fire.

There is also in these verses the inherent principle that the ultimate happiness of the righteous depends upon God's triumph over his enemies.

Verse 4
GOD EXTOLLED AS THE HELPER OF THE HELPLESS
"Sing unto God, sing praises to his name:
Cast up a highway for him that rideth through the deserts;

His name is Jehovah; and exult ye before him.

A father of the fatherless, and a judge of the widows,

Is God in his holy habitation.

God setteth the solitary in families:

He bringeth out the prisoners into prosperity;

But the rebellious dwell in a parched land."

"For him that rideth though the deserts" (Psalms 68:4). This mighty one who rides through the deserts is God. "The Canaanite pagans called their deity Baal, `the rider of the clouds'; and the psalmist here may have borrowed the term and purged it to show that Yahweh and not Baal rules."[9]
"His name is Jehovah" (Psalms 68:4). As the marginal reading indicates, the word here is an abbreviated form of the name Jehovah, [~Yah]. It is repeated here in Psalms 68:18 and also occurs in Exodus 15:2 and Isaiah 26:4.

"In his holy habitation" (Psalms 68:5). This expression is a reference to Jerusalem toward which dwelling place of God the procession bearing the ark from Obed-Edom was moving. En route, this song extolling the help of God for prisoners, widows and orphans emphasizes that Jerusalem is to be the center from which this marvelous benefit will radiate.

"He setteth the solitary in families" (Psalms 68:6). The current translations make this remarkable assertion declare that God "puts the lonely single people in houses"; but we strongly prefer the text before us.

None of the scholars whose works we have had the privilege of consulting seems to have caught on to the magnificent proportions of what is declared here.

When a great diamond is found, it is always surrounded by a number of other large diamonds somewhat smaller; and this phenomenal fact in nature also recurs in God's creation of great men. Shakespeare was surrounded by men like John Milton, Christopher Marlow and others; George Washington was surrounded by Alexander Hamilton, John Adams, Thomas Jefferson, Patrick Henry, and others. Jesus Christ was surrounded by Peter, James and John, John the Baptist, and the Apostle Paul. It is one of the most remarkable facts that, "God setteth the solitary in families"!

Other examples of this same principle is seen in Mount Everest and its surrounding peaks, and in the mighty family of the giant Redwoods of northern California.

Verse 7
GOD'S PROCESSION BEGAN WITH THE EXODUS
"O God, when thou wentest forth before thy people,
When thou didst march through the wilderness; (Selah)

The earth trembled,

The heavens also dropped rain at the presence of God:

Yet Sinai trembled at the presence of God, the God of Israel.

Thou, O God, didst send a plentiful rain,

Thou didst confirm thine inheritance when it was weary.

Thy congregation dwelt therein:

Thou, O God didst prepare of thy goodness for the poor."

There seems to be an intention here of comparing this journey of "bringing to Jerusalem the ark of God," with the procession of God leading his people out of Egypt, through the wilderness to Sinai, and onward through history. Thus quite early we have the singers of Israel shouting the praises of God for his mighty triumph in the Exodus.

"Thou didst march through the wilderness" (Psalms 68:7). This refers to the period of forty years in the wilderness prior to the entry into Canaan.

"Rain ... plentiful rain" (Psalms 68:8-9). This may be a reference to the manna that literally `rained' out of heaven to feed Israel during that forty years. Such an understanding makes the `rain' a metaphor of the blessings that sustained Israel in the wilderness.

"The earth trembled ... Sinai trembled" (Psalms 68:8). This refers to the dreadful natural phenomena that attended the giving of the Law through Moses at Sinai.

"The psalmist here gives a brief resume of the exodus and its inerasable memories which was then, at that very moment being relived by the people."[10]
Verse 11
THE THIRTY-TWO KINGDOMS OF CANAAN WERE DEFEATED
"The Lord giveth the word:
The women that publish the tidings are a great host.

Kings of armies flee, they flee;

And she that tarrieth at home divideth the spoil.

When ye lie among the sheepfolds,

It is as the wings of a dove covered with silver,

And her pinions with yellow gold.

When the Almighty scattered kings therein,

It was as when it snoweth in Zalmon."

"The last two verses here are unintelligible as they stand; we do know that Zalmon was a town near Shechem."[11] The presence of many italicized words in the various versions show how the scholars have "emended" and added words to arrive at what they consider to be the meaning. This is perhaps the most difficult part of the psalm.

The comment which to us best explains this passage is that of McCaw.

"A great host of women shouted God's praises as they accompanied the ark to Jerusalem (Psalms 68:11). Their chants consisted of disjointed sentences; some cried one thing, some another, snatches of old war songs (Psalms 68:2,13), fragments of unpreserved psalms (Psalms 68:18), and festive folk songs (Psalms 68:13). All of these are woven together so as to create a sense of pageantry enriched by memory, just as modern radio and TV documentaries are able to evoke a certain frame of mind by a series of impressions swiftly and successively faded in and out."[12]
This is as good an explanation as we have encountered regarding the apparently jumbled nature of these remarkable verses.

Verse 15
GLORY OF GOD'S DWELLING PLACE IN ZION
"A mountain of God is the mountain of Bashan;
A high mountain is the mountain of Bashan.

Why look ye askance, ye high mountains,

At the mountain which God hath desired for his abode"

Yea, Jehovah will dwell in it forever."

The thought here is that the very mountains of the earth are jealous because God has chosen the relatively small mountain of Zion as his dwelling place, in spite of the fact that many other mountains of the earth might have appeared more suitable in the eyes of men.

"A mountain of God is the mountain of Bashan" (Psalms 68:15). This means merely that "the mountain of Bashan" ("Probably Mount Hermon, which borders Bashan on the north")[13] was indeed a very high, snow-covered, impressive mountain; but God chose to dwell on Zion. Bashan's mountain is called "a mountain of God," not because God ever dwelt upon it, but because he created it.

Verse 17
GOD LEADING A MIGHTY HOST TO VICTORY
"The chariots of God are twenty thousand, even thousands upon thousands;
The Lord is among them, as in Sinai, in the sanctuary.

Thou has ascended on high, thou hast led away captives;

Thou hast received gifts among men,

Yea, among the rebellious also, that Jehovah God might dwell with them."

"The chariots of God are twenty thousand, and thousand of thousands" (Psalms 68:17). Taylor's comment here is that, "After the manner of a victorious earthly king, the Lord enters his capital at the head of his troops with the captives and the spoils of battle in his train."[14]
This comment fully agrees with our understanding that here the psalm conceives of God Himself, whose presence is manifested in the ark of the covenant, marching triumphantly into Jerusalem his capital and dwelling place.

That such an understanding indeed seems to be correct is further supported by the apostle Paul's use of some of the terminology here in one of his favorite comparisons, that of the conquering Christ leading the type of triumphal procession affected by Roman emperors following some great victory (Ephesians 4:8).

Paul wrote, "Wherefore he saith, When he ascended on high, he led captivity captive, and gave gifts unto men." We disagree with the so-called scholars who write that Paul here "garbled, altered, or misquoted" this psalm. He did no such thing but merely used this terminology to write new Scripture, not quote old Scripture. This is proved by the New Testament terminology, which does not say that it (the Scripture) saith, but that He (the Lord) saith. (See the full comments on this in Vol. 8 of my New Testament Series, pp. 186,187.)

"Thou hast led away captives" (Psalms 68:18). In our view, this rendition is far inferior to the magnificent words of the KJV which translates this, "He led captivity captive." That the inspired Paul quoted the words as they are in the KJV confirms the supremacy of the King James Version in this verse. The Septuagint (LXX) also agrees with the KJV here;[15] and we believe it is obvious that the translators of the American Standard Version and later versions have weakened the passage by changing it.

Verse 19
BLESSING THE GOD WHO SAVES
"Blessed be the Lord who daily beareth our burden,
Even the God who is our salvation. (Selah)

God is unto us a God of deliverances;

And unto Jehovah the Lord belongeth escape from death."

"Salvation" (Psalms 68:19). That the God of Israel, the God of Abraham, Isaac and Jacob, is indeed the God of salvation for mankind is the great theme of the Holy Bible in both the Old Testament and the New Testament.

"Escape from death" (Psalms 68:20). With the exception of Enoch and Elijah, all men who were ever born died; none escaped death, except in the very limited sense of being saved from impending death in a given situation for a period of time. It seems to us that here again, the older versions have the better rendition, "For unto God the Lord belong the issues of death." (KJV). Why is this better? Because what it says is true, whereas, the American Standard Version and later versions are true only in a limited sense. "The keys of the grave and of death have been put into the hands of the Lord Jesus (Revelation 1:18)."[16]
Note in Psalms 68:20 that dual names for God are used, Jehovah and Elohim, rendered "God our God," or "Jehovah our Lord," or "God our Lord."

Verse 21
PRAISING GOD FOR HIS VICTORY OVER ENEMIES
"But God will smite through the head of his enemies,
The hairy scalp of such a one as goeth on in his guiltiness.

The Lord said, I will bring again from Bashan,

I will bring again from the depths of the sea;

That thou mayest crush them, dipping thy foot in blood."

The terminology here, as in the imprecatory psalms, seems very harsh and offensive to Christians, but this is due to a general blindness to the Biblical revelation that God's anger against wickedness is no light thing at all, but that the most terrible penalties that the mind of man can visualize shall at last be executed against all mortals who make themselves enemies of God.

Therefore, the proper reaction to terminology of this kind is not, "How awful that punishment is," but "What an unspeakably awful thing is enmity against God"!

"The hairy scalp of such a one as goeth on in his guiltiness" (Psalms 68:21). Some find a hint of the bushy hair of Absalom in this passage. It will be remembered that he lost his life when the animal he was riding went under a tree in which Absalom's hair was caught, giving Joab the opportunity to kill him.

"From Bashan ... from the depths of the sea" (Psalms 68:22). The thought here is that there is nowhere to hide from God. Neither the rocky fortress of Bashan nor the caves at the bottom of the sea can afford a hiding place for the wicked when the judgment of God falls upon them. See Revelation 6:14f.

Verse 24
THE PERSONNEL PARTICIPATING IN THE PROCESSION
"They have seen thy goings, O God,
Even the goings of my God, my King, into the sanctuary.

The singers went before, the minstrels followed after,

In the midst of the damsels playing with timbrels,

Bless ye God in the congregations,

Even the Lord, ye that are of the fountain of Israel.

There is little Benjamin their ruler,

The princes of Judah and their council,

The princes of Zebulun,

The princes of Naphtali."

"Into the sanctuary" (Psalms 68:24). This was not the temple. It was not constructed until the times of Solomon, but the sanctuary to which the ark of the covenant was carried from Obed-Edom was the tabernacle, the site of which had been purchased by David, and upon which, later, the temple was built.

"The singers ... minstrels ... damsels playing timbrels, and ... all ye of ... Israel" (Psalms 68:25-26). This is a description of the great host of people who joined in the procession bringing home the ark to Jerusalem.

"Benjamin ... Judah ... Zebulun ... Naphtali" (Psalms 68:27). These seem here to stand for "all Israel" as indicated in the preceding verse. It has been pointed out that Benjamin might have been mentioned first because from that tribe came Saul, Israel's first king. If that is true, it would indicate a magnanimous gesture on David's part to have thus honored his predecessor.

Another thought here is that the children of Jacob's two wives, Rachel and Leah, as well as the children of a concubine are all included in these four names.

Verse 28
PRAYER FOR GOD TO DESTROY ENEMIES
"Thy God hath commanded thy strength:
Strengthen, O God, that which thou hast wrought for us.

Because of thy temple at Jerusalem

Kings shall bring presents unto thee.

Rebuke the wild beast of the reeds,

The multitude of the bulls, with the calves of the peoples:

Trampling under foot the pieces of silver:

He hath scattered the peoples that delight in war.

Princes shall come out of Egypt;

Ethiopia shall haste to spread out her hands unto God."

"Thy temple at Jerusalem" (Psalms 68:29). David conceived the idea of building God a temple, and here envisioned the completion of it, two great steps toward that objective already having occurred: (1) David had purchased the site where the temple would be built; and (2) now the ark of the covenant was about to be enshrined in the temporary temple called the tabernacle. The tabernacle was often called "the temple" in Scripture, as we have repeatedly pointed out.

"Kings shall bring presents unto thee" (Psalms 68:29). David's prophecy here was gloriously fulfilled. King Herod in the ages to come would spend millions of dollars on a single gift of the "golden doors" of that later temple.

"Wild beast ... bulls ... calves" (Psalms 68:30). "These are symbols for foreign kings,"[17] which were hostile toward God's people. The "bulls" were the kings and generals, and the "calves" were the people led by them.

"Trampling under foot the pieces of silver" (Psalms 68:30). This indicates that, "God treats the tribute of the heathen with contempt."[18]
Verse 32
PRAISE THE POWERFUL AND TERRIBLE GOD OF ISRAEL
"Sing unto God, ye kingdoms of the earth;
O Sing praises unto the Lord; (Selah)

To him that rideth upon the heaven of heavens, which are of old;

Lo, he uttereth his voice, a mighty voice.

Ascribe ye strength unto God:

His excellency is over Israel,

And his strength is in the skies.

O God, thou art terrible out of thy holy places:

The God of Israel, he giveth strength and power unto his people.

Blessed be God."

"To him that rideth upon the heaven of heavens" (Psalms 68:33). As noted above, the pagan deity Baal was honored by his worshippers as the one "who rideth upon the clouds," but here the God of Israel is extolled as the true Ruler of the universe, not Baal.

Whereas the first six verses of this psalm are Israel's alone, this last paragraph is universal.

"These verses reassert the cosmic power of God but remind us that He is still the God of Israel. The Psalm by its almost uncontainable enthusiasm bears witness to its grasp of reality, this union of immense power, with intense love and care for his people. His majesty is over Israel."[19]
"Ascribe ye strength unto God" (Psalms 68:34). These words are addressed to all the kingdoms of men. "The kingdoms of the earth are summoned freely to confess the Lord's omnipotence."[20]
"Blessed be God" (Psalms 68:35). Appropriately, the psalm closes on this note. Only God is entitled to the worship and adoration of his human creation; and no higher occupation of human ability can be imagined than that of its employment in the worship and service of God through Christ.

69 Chapter 69 

Verse 1
PSALM 69

PRAYER OF ONE AFFLICTED FOR THE TRUTH
SUPERSCRIPTION: FOR THE CHIEF MUSICIAN; SET TO SHOSHANNIM.

A PSALM OF DAVID.
There is no convincing evidence in the psalm itself that David is not the author, although many scholars assume that David could not have written it. The reasons assigned for such opinions however are unconvincing; and the verses usually cited are capable of other interpretations which we shall note during the study of the text.

Addis thought that, "Maccabean times suit the situation best, but Maccabean origin is incapable of proof."[1] "Kirkpatrick made a sturdy defense of the notion that Jeremiah wrote it,"[2] but as far as we can tell nobody agreed with him.

Leupold wrote, "Despite many other possibilities that have been suggested (regarding the authorship), we still feel that the suggestion offered by the Hebrew (superscription) has the most to commend it - `of David.'"[3]
The most interesting thing about this psalm is that "More than any other in the whole Psalter, except Psalms 22, this psalm is quoted in the New Testament."[4]
"They hated me without a cause" (Psalms 69:4) was quoted by Jesus Christ in John 15:25.

"Zeal for thy house shall eat me up" (Psalms 69:9) is quoted in John 2:17.

"The reproaches of them that reproached thee fell upon me" (Psalms 69:9b), is quoted in Romans 15:3.

"Let their table before them become a snare; and when they are in peace, let it become a trap" (Psalms 69:22) is quoted in Romans 11:9.

"Let their eyes be darkened so that they cannot see" (Psalms 69:23) is quoted in Romans 11:10, where the apostle Paul applied it to the hardening of Israel.

"Let their habitation be desolate" (Psalms 69:25) is quoted in Acts 1:20, where it is applied to Judas Iscariot.

In Romans 11:9, the apostle Paul unequivocally recognized David as the author of this psalm; and our own opinion is that a single word from Paul is worth more than a whole library of critical denials that David wrote it.

"They gave me also gall for my food; and in my thirst they gave me vinegar to drink" (Psalms 69:21). Although this verse is not quoted in the New Testament, it is significant that all four of the gospels recorded the giving of vinegar to Christ on the cross (Matthew 27:48-50; Mark 15:36; Luke 23:36; and John 19:29). It is evident that all of the Gospel writers considered that action of giving Jesus vinegar to drink was a fulfillment in the Anti-Type of what had happened in the Type. Apparently, the motive for giving Christ vinegar on Calvary was different from what seems to be the motive here against David. The action of the Roman soldier who offered Christ vinegar is cited by Dummelow as an act of mercy designed to allay Jesus' sufferings,[5] a view which this writer has often accepted, but Luke seems to deny this, writing that, "The soldiers also mocked him, coming to him, offering him vinegar" (Luke 23:36).

IS THE PSALM MESSIANIC?
In some degree, it most certainly is, but not in its entirety. The psalmist's admission of his own sins means that the total poem cannot be applied to Christ; but David was indeed a type of Christ, and many of the things in the life of David find their echo and fulfillment in David's Greater Son, the Lord Jesus Christ.

THE PSALMIST DESCRIBES HIS SITUATION
Psalms 69:1-4
"Save me, O God, for the waters are come in unto my soul.
I sink in deep mire, where there is no standing;

I am come into deep waters, where the floods overflow me.

I am weary with my crying; my throat is dried:

Mine eyes fail while I wait for my God.

They that hate me without a cause are more than the hairs of my head;

They that would cut me off, being mine enemies wrongfully, are mighty:

That which I took not away I have to restore."

The language here, at least in part, is figurative, because deep waters and mire simply do not belong in the same situation. To us, this language seems appropriate to the times of David's fleeing before Saul. It fits that period better than any other with which we are familiar in the life of David. His foes were "mighty," able to compel him to restore things he had not taken, and who were determined to `cut him off.' Even the ribald singing against him in the city gates mentioned a little later fits that period better than any other.

"They that hate me without a cause are more than the hairs of my head" (Psalms 69:4). Why was David hated without a cause? It all started with Saul's jealous hatred; as the king of Israel, Saul had the ability to marshal all the resources of the kingdom against David; and human nature being what it is, countless people were willing to take sides with Saul against David. Saul's enmity against David was the only motivation that the people needed to hate David.

The situation regarding the countless people who hated Jesus Christ without cause reflected perfectly the conditions that confronted David. The "false shepherds" of Israel (Zechariah 11:1-8), the Pharisees, the Sadducees, and the Herodians, were extremely jealous of the meek and humble Jesus, whose life-style they viciously hated; and their position of leadership in Israel enabled them to rally practically the whole nation to their position of hating the Messiah. An outstanding example of that is their maneuvering the Jerusalem mob to cry out for a choice of Barabbas in the crucifixion scene.

Verse 5
A PRAYER FOR DELIVERANCE
"O God, thou knowest my foolishness;
And my sins are not hid from thee.

Let not them that wait for thee be put to shame through me, O Lord Jehovah of hosts.

Let not those that seek thee be brought to dishonor,

O God of Israel."

"My sins are not hid from thee" (Psalms 69:5). Statements of this kind forbid the application of the psalm in its entirety to the sinless Christ.

"Them that wait for thee ... those that seek thee" (Psalms 69:6). These were the faithful Israelites, the "true seed of Abraham" as distinguished from the great majority of the people. Such devout souls, of course, were praying for David's survival, but as the partisans of Saul closed in upon the fugitive, David recognized that, if he were to be destroyed, the faithful of the whole kingdom also would have been hunted down and destroyed by Saul. Therefore, David prayed that God would not allow such a thing to happen.

By the time of David's flight from the presence of King Saul, the evil character of that king had already alienated the true followers of God from his support. He had named a son after the pagan god Baal; and there were not any of the true "seed of Abraham" in Israel at that time who could have been unaware that Saul would have to be removed from the kingship if faith in the true God was to survive in Israel.

Verse 7
THE CAUSE OF DAVID'S SUFFERING
"Because for thy sake I have borne reproach;
Shame hath covered my face.

I am become a stranger to my brethren,

And an alien to my mother's children.

For the zeal of thy house hath eaten me up;

And the reproaches of them that reproach thee are fallen upon me.

When I wept and chastened my soul with fasting,

That was to my reproach.

When I made sackcloth my clothing,

I became a byword unto them.

They that sit in the gate talk of me;

And I am the song of the drunkards."

"For thy sake I have borne reproach" (Psalms 69:7). In all probability, this sheds light upon the reason behind Saul's malignant enmity against David. David's devout life, indicated by the fasting and wearing of sackcloth (Psalms 69:10-11) on appropriate occasions would have been construed by a man of Saul's temperament as an open rebuke of his life-style. Also, in the fight against Goliath, David had refused to wear Saul's armor, thus denying Saul any share in the victory. No wonder Saul hated him.

"Stranger unto my brethren ... alien unto my mother's children" (Psalms 69:8). This is easily understood. David, was classified by the king as an outlaw, and the object of an all-out hunt, as of a wild animal; and therefore David's brothers would have been mortally afraid either to help him or to be seen in his presence ... This situation, as far as we know, cannot be referred to any other period of the life of David, except that during his flight from Saul's implacable jealousy.

"The zeal of thy house hath eaten me up" (Psalms 69:9). Now, upon this verse is laid the burden of declaring some other authorship besides that of David. But why? It fits David perfectly. Of course, "house" here is not a reference to the temple (constructed in the next generation), as we have repeatedly pointed out. As in many other scriptural references, the reference here is to the tabernacle. Had David been zealous for that? Certainly! Where did he take the sword of Goliath following his God-given victory over the Giant of Gath? He took it to the Lord's house, the tabernacle where Abimelech was the high priest. That action, along with the sackcloth, the fasting, and the other acts of devotion that went along with such things adequately establish the truth that David did indeed exhibit a genuine "zeal for God's house."

How had it eaten him up? It had precipitated the murder of the high priest and his entire family (close friends of David), and it had launched Saul's entire army, or some large contingent of it, in their ruthless hunt to seek out and kill David. Now, where is there anything else that suits what is said here any better than that?

"Fasting ... sackcloth" (Psalms 69:10-11). We have commented on these above.

"I am the song of drunkards" (Psalms 69:12). Various readings of these words are: "Those sitting in the gate composed a song against me; winebibbers made me a theme for their lyrics; playing on stringed instruments, drunkards and carousers sang of me."[6]
Verse 13
AN INTENSIFIED APPEAL TO GOD
"But as for me, my prayer is unto thee,
O Jehovah, in an acceptable time:

O God, in the abundance of thy lovingkindness,

Answer me in the truth of thy salvation.

Deliver me out of the mire, and let me not sink:

Let me be delivered from them that hate me, and out of the deep waters.

Let not the waterflood overwhelm me,

Neither let the deep swallow me up;

And let not the pit shut its mouth upon me.

Answer me, O Jehovah, for thy lovingkindness is good:

According to thy tender mercies turn thou unto me.

And hide not thy face from thy servant;

For I am in distress; answer me speedily.

Draw nigh unto my soul, and redeem it:

Ransom me because of mine enemies."

"In an acceptable time" (Psalms 69:13). This expresses a hope that his prayer may come to God in an acceptable time, rather than an assertion that it was an acceptable time. If it was the latter, then, "It may have been revealed to him as other things were."[7]
"The abundance of thy lovingkindness" (Psalms 69:13,16). This is almost the equivalent of a Davidic signature.

"The mire ... the deep waters ... the waterflood ... the pit" (Psalms 69:14-15). Those who try to find Jeremiah in this psalm point out that he was indeed cast into a pit, but the pit into which Jeremiah was cast was a literal pit, there was no flood, and the floodwaters were not a danger. Furthermore, that pit was not threatening to "shut its mouth" upon that prophet. The pit here was in no sense whatever a literal pit. It means Sheol, or the grave, and is a word frequently used with that denotation in the Old Testament. The floodwaters and "the deep" were also metaphors, just like, the pit. The real trouble is merely represented by all these figures of speech. What was the real trouble? Them that hate me... that would cut me off ... mine enemies" (Psalms 69:4). These are also named again in Psalms 69:14,18.

"Hide not thy face from me" (Psalms 69:17). "David often complained that God was far from him (Psalms 10:1; 22:19; 38:21; 71:12; etc.)."[8]
Verse 19
A SAD COMPLAINT
"Thou knowest my reproach, and my shame, and my dishonor:
Mine adversaries are all before thee.

Reproach hath broken my heart; and I am full of heaviness:

And I looked for some to take pity, but there was none;

And for comforters, but I found none.

They gave me also gall for my food;

And in my thirst they gave me vinegar to drink."

"Thou knowest ... mine adversaries" (Psalms 69:19). These lines say that God knows all of the circumstances, both those regarding David, and those concerning his enemies. Nothing is hidden from God, hence the psalmist's plea that God will judge the situation and help him.

"My heart is broken ... none to pity ... no comforters ... gall and vinegar for food and drink" (Psalms 69:20-21). It is difficult to conceive of any time in the life of David when he actually ate gall and drank vinegar. The meaning might be that with all of his sorrows pressing upon him, even his meals became repulsive to him. Also, it may be that these words spoken "in the Spirit of God" (Matthew 22:43) were a prophecy of what would actually occur in. the life of the Blessed Messiah. At least, all of the Gospel writers seemed to think so.

Verse 22
PRAYER FOR THE OVERTHROW OF UNGODLY ENEMIES
"Let their table before them become a snare;
And when they are in peace, let it become a trap.

Let their eyes be darkened, so that they cannot see;

And make their loins continually to shake.

Pour out thine indignation upon them,

And let the fierceness of thine anger overtake them.

Let their habitation be desolate;

Let none dwell in their tents.

For they persecute him whom thou hast smitten;

And they tell of the sorrow of those whom thou hast wounded.

Add iniquity unto their iniquity;

And let them not come into thy righteousness.

Let them be blotted out of the book of life,

And not be written with the righteous."

Up to this point in the psalm, "Christ and his passion have been foreshadowed,"[9] but here the impassable gulf between the Type and the Antitype, between David and Christ, begins to widen before us. Christ prayed for his enemies; David cursed his; Christ was not willing that any should perish, but here David actually prayed for his enemies to be blotted out of the Book of Life.

We should not judge David too harshly. He lived before the Great Atonement was made on Calvary. He could not possibly have known all of the horrible terrors that would be involved in one's being cast out of God's Book of Life; but Jesus knew all things; and from an infinitely higher level he gave his Life that all men might be saved from eternal death.

From the human standpoint, David's enemies fully deserved the imprecations heaped upon them; and the infinitely sad thing is that, as proved by Paul's use of these very words, the wicked persecutors of Jesus indeed suffered the full measure of David's imprecations upon the wicked in this passage.

"Snare ... trap" (Psalms 69:22). These prophetic words were applied by the apostle Paul to the hardening of Israel in the times of Christ. He added the word "stumblingblock"; but as John Murray stated it, "All three of these words are closely related, and precise distinctions of meaning are not to be pressed."[10]
The meaning that Paul assigned to the passage is that, their `table' was such things as the Law of Moses, and the religious institution of Israel, and that such privileges were misused by Israel, not for teaching the Gentiles the knowledge of God, but for the nourishment of Jewish conceit. (See the full discussion of this in Vol. 6 of my New Testament series, pp. 379,380.)

Exactly what David meant by these words as applied to the enemies of his times is not known. One possibility is that "the table" refers to the privileges of the kingship, which became a trap for Saul and his followers through their abuse of such privileges in the persecutions of David.

"Pour out thine indignation upon them ... let thine anger overtake them ... let their habitation be desolate ... let them not come into thy righteousness ... let them be blotted out of the book of life" (Psalms 69:24-28). It is impossible to think of a more terrible curse than this one. Rather than meditate upon this line by line, we shall rejoice that Christ has indeed taught us a more wonderful reaction to the resentment one naturally feels against those who hate and persecute us without cause.

Jesus taught us to "go the second mile," to "give the cloak also," to "turn the other cheek," to "pray for them that despitefully use us," and to "overcome evil with good." May God help his children to walk in the way of the Master.

Verse 29
A SIGH FOR HELP
"But I am poor and sorrowful:
Let thy salvation, O God, set me up on high."

Here David longed to live on a higher plane than that which had been provided by the reciprocal hatred that brought only sorrow to his broken heart. Instinctively, this great Old Testament saint recognized that Divine help alone could benefit him; and here he did what all men should do, he prayed for God's help. To live on that higher plane all of us desperately need the assistance of the Eternal God.

Verse 30
ASSURANCE OF BEING ANSWERED
"I will praise the name of God with a song,
And will magnify him with thanksgiving.

And it will please Jehovah better than an ox,

Or a bullock that hath horns and hoofs.

The meek have seen it, and are glad:

Ye that seek after God, let your heart live.

For Jehovah heareth the needy,

And despiseth not his prisoners."

"A song ... thanksgiving ... will please Jehovah better than an ox" (Psalms 69:30-31). As Matthew Henry noted, "This is a plain intimation that in the days of Messiah an end should be put to animal sacrifices."[11] There is no disparagement here of the sacrifices which God commanded under the Law of Moses, but a declaration of David's inability to offer any kind of the prescribed sacrifices, due to his being denied access to the tabernacle; he would nevertheless honor God with song and thanksgiving instead of the sacrifices which he was not able to offer.

The most bizarre, unreasonable and fantastic interpretation of this passage which we have encountered is that of Taylor who offered the following:

"Here the psalmist rated an offering of song and thanksgiving higher than one of animal flesh; and perhaps it was such a point of view which had incited so many of his fellows against him ... He did not mean to abolish the temple; he just wanted to put first things first, subordinating traditional rites to the exercise of spiritual worship."[12]
The imagination of Hans Christian Andersen was not any better than that! The fantasy indulged by many critics that the more perceptive prophets disapproved of animal sacrifices is totally incorrect. All of the passages that are cited as alleged proof of such a notion, namely, Amos 5:21-24; Jeremiah 7:21-23; Psalms 40:6; 50:8-14; 51:16-17, are absolutely devoid of any such teaching. See our comments upon all of these passages en loco. What was always disapproved in those passages was animal sacrifice offered without the true devotion, praise and thanksgiving which were intended to accompany them.

"It will please Jehovah better than ... a bullock that hath horns and hoofs" (Psalms 69:31). The pagans who offered such animals to their gods, frequently decorated them by polishing or gilding their horns and hoofs and by placing garlands of flowers upon their necks as they were led to the slaughter. Adam Clarke believed that the mention of "horns and hoofs here" actually referred to such gilding. The meaning of these words would then be, "A song and thanksgiving would please Jehovah better than a bull all decorated for a sacrifice." Clarke noted that, "The horns, etc., of consecrated animals are thus ornamented in the east till the present time."[13]
"The meek have seen it and are glad... Jehovah heareth the needy" (Psalms 69:32-33). "Here the psalmist feels that the most amazing fact of experience is not distress, frustration, conflict, misunderstanding, retribution, or even death itself; it is that, the Lord hears the needy."[14]
Verse 34
A HOPEFUL OUTLOOK FOR THE FUTURE
"Let heaven and earth praise him,
The seas and everything that moveth therein.

For God will save Zion, and build the cities of Judah;

And they shall abide there, and have it in possession.

The seed also of his servants shall inherit it;

And they that love his name shall dwell therein."

"Let heaven and earth ... the sea and everything ... praise God (Psalms 69:34).

EVERYWHERE
"Where myriad waterfowl with thunderous wings

Ascending climb dawn's flaming stair,

The oratorio of all created things

Is heard upon the morning air.

Where velvet footsteps march beneath the shade

Of giant trees, and move along

The resinous forest's colonnade,

God hears this thrilling glory song.

Where countless life-forms teem the ocean floor,

Is sung God's glory in the sea.

A mighty chores shore to shore,

They justify their right to be.

Where Pleiades and Morning Star adorn

The arch of heaven, even there,

From Creation's birthday more,

God's glory sings, and EVERYWHERE."

- James Burton Coffman, 1962.

"For God will save Zion and build the cities of Judah" (Psalms 69:35). This, of course is the verse, which according to Dummelow, "Points to a date long after the age of David."[15] Of course, Dummelow was thinking of the times of Zedekiah; but others find that this verse allegedly points to the times of "Nehemiah and Ezra,"[16] or "The times of the Maccabees."[17]
We reject such opinions in full confidence of their error. It seems never to have occurred to such scholars that they are misinterpreting the word "build," reading it instead as "rebuild," which is simply not in the Hebrew at all. Even though the RSV, apparently for the purpose of supporting such false views, has without authority changed the word to rebuild, the Douay Version and the Septuagint (LXX) both support the American Standard Version (our version) in rendering the word "build," not "rebuild."

Rawlinson gave the proper meaning of the term as follows: "`Build the cities of Judah' means to maintain them, and to keep them from decay and ruin."[18]
At the time David wrote this, many of the "cities of Judah had never been built." It was only after David became king that Jerusalem itself was secured as a bastion of Israel's power; and what David prophesied here was not that the cities of Judah would be rebuilt after having been destroyed, but that they would be constructed for the first time.

"The seed of his servants shall inherit it" (Psalms 69:36). This is a reference to God's children, the seed of the kingdom.

"And they that love his name shall dwell therein" (Psalms 69:36). This line, according to the genius of Hebrew poetry has the same meaning as the preceding line, enabling us more certainly to determine the meaning of both.
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Verse 1
PSALM 70

PRAYER FOR HELP AGAINST PERSECUTORS
SUPERSCRIPTION: TO THE CHIEF MUSICIAN.

A PSALM OF DAVID; TO BRING REMEMBRANCE,

OR (MARGIN) TO MAKE MEMORIAL.
Psalms 70:1-5
"Make haste, O God, to deliver me;
Make haste to help me, O Jehovah.

Let them be put to shame and confounded

That seek after my soul:

Let them be turned backward and brought to dishonor

That delight in my hurt.

Let them be turned back by reason of their shame

That say, Aha, Aha.

Let all those that seek thee rejoice and be glad in thee;

And let such as love thy salvation say continually,

Let God be magnified.

But I am poor and needy;

Make haste unto me, O God:

Thou art my help and my deliverer;

O Jehovah, make no tarrying."

This psalm is almost a verbatim repetition of Psalms 40:13-17, upon which we have already written our comments.

There is no good explanation of how these verses became isolated, with very slight modifications, and became listed as another Psalm of David. Delitzsch rejected the idea that David had anything to do with that procedure, declaring of this Psalm that, "It is obvious that David himself is not the author of this Psalm in this stunted form."[1]
This fragment of Psalms 40 might have been detached and adapted for some liturgical use, or as Short suggested, "For some special occasion."[2]
Dummelow summarized the message of these five brief verses thus: "They constitute a cry to God for help and deliverance."[3]
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Verse 1
PSALM 71

THE PRAYER OF AN OLD MAN FOR DELIVERANCE
The vast majority of the scholars whose works are available to us reject any thought of Davidic authorship of this psalm, but there is no agreement at all with regard to who did write it. Obviously, then, the community of scholars do not know anything about the author.

For this reason, we do not hesitate to accept the testimony of the superscription as it appears in the LXX.

Superscription: By David, a song sung by the sons of Jonadab, and the first that were taken captive,[1]
Dr. George DeHoff stated categorically that, "David wrote this psalm in his old age. He was beset by many enemies and so near death that he could feel himself sinking into the earth. He was an old man (Psalms 71:9,18); but old age had not dried up his hope or weakened his religious spirit (Psalms 71:5,15,20)."[2]
Matthew Henry also declared that, "David penned this Psalm in his old age; and many think it was in the times of the rebellion of Absalom, or during the insurrection of Sheba."[3]
Rawlinson pointed out that such distinguished scholars as, "Dr. Kay and Hengstenberg both considered the Psalm Davidic, with Kay naming the occasion as that of Adonijah's attempt, and Hengstenberg placing it in the times of the rebellion of Absalom."[4]
No less than twenty-three lines in this Psalm are taken from other Psalms of David; and it is much more reasonable to suppose that such a phenomenon was a product of David's remembering words and phrases he had previously used, than it is to suppose that Jeremiah, or some other alleged minstrel, was so familiar with the Psalms from his constant reading of them, that he would automatically substitute the words of David for his own vocabulary.

Of course, we cannot pretend to know that David wrote this psalm, but it certainly sounds like David throughout.

Psalms 71:1-4
A PLEA FOR DELIVERANCE
"In thee, O Jehovah, do I take refuge:
Let me never be put to shame.

Deliver me in thy righteousness, and rescue me:

Bow down thine ear unto me, and save me.

Be thou to me a rock of habitation, whereunto I may continually resort:

Thou hast given commandment to save me;

For thou art my rock and my fortress.

Rescue me, O my God, out of the hand of the wicked;

Out of the hand of the unrighteous and cruel man."

"Verses 1-3 here are quoted from Psalms 31."[5] Most of the terminology here actually has the significance of a Davidic signature.

"Thou art my rock and my fortress" (Psalms 71:3). This is a quotation from David's Psalms 18:2.

"Deliver me out of the hand of the wicked ... out of the hand ... of the cruel man" (Psalms 71:4). Here is another undeniable earmark of David's writing. "It is characteristic of David to single out from his adversaries an individual enemy from whom he prays to be delivered."[6] In fact, six of the psalms accredited to David show that he did that very thing: Psalms 13:2; 17:13; 18:17,48; 35:8; 41:6,9,11; 55:13-14.

Verse 5
GOD HAS HELPED HIM ALL OF HIS LIFE
It is true of every person who reaches an advanced age that God has been the constant helper all the way, even from the very beginning of life.

"For thou art my hope, O Lord Jehovah:
Thou art my trust from my youth.

By thee have I been holden up from the womb:

Thou art he that took me out of my mother's bowels:

My praise shall be continually of thee.

I am a wonder unto many:

But thou art my strong refuge.

My mouth shall be filled with thy praise,

And with thy honor all the day."

"Thou art my hope" (Psalms 71:5). This is from Psalms 29:7 and Psalms 40:4.

"By thee have I been holden up from the womb" (Psalms 71:6). The same thought exactly is expressed in Psalms 22:9-10.

"I am as a wonder unto many" (Psalms 71:7). The word here rendered "wonder" is also translated "portent." "The general significance of `portent' is `something that clearly shows that God is at work.'"[7]
Certainly, there were many things in the life of David that indicated the special blessing and providence of God. How remarkable is it that a shepherd boy should have become the mighty King of Israel?

Besides that, he killed a lion and a bear under circumstances that strongly suggest the miraculous. Then there was that encounter with the Giant Goliath of Gath.

In one of the most astounding actions of human history, that unarmed shepherd boy slew the mighty champion of the Philistines in full armor! Yes indeed, God was at work in the life of David.

Of course, it is possible that God also did such wonders in the life of some other aged psalmist; but the Scriptures tell us of these wonders.

Some have understood this Psalms 71:7 to speak of remarkable punishments heaped upon the psalmist; and Rawlinson even referred to this interpretation as "Preferable."[8] However, we prefer the other interpretation. This is not to deny that there were also some very remarkable punishments in David's life. Among such was the death of the first child of Bathsheba and the rebellion of David's own son Absalom.

Verse 9
A SPECIAL PLEA IN A TIME OF OLD AGE
"Cast me not off in the time of old age;
Forsake me not when my strength faileth.

For mine enemies speak concerning me;

And they that watch for my soul take counsel together,

Saying, God hath forsaken him;

Pursue and take him; for there is none to deliver.

O God, be not far from me;

O my God, make haste to help me."

Old age is a time when strength is abated, when eyesight dims,, when hearing becomes difficult, and when teeth and the sense of smell either diminish or disappear altogether. The inabilities, infirmities, helplessness and sorrows of the aged are exposed daily in the newspapers. And for those fortunate enough to be permitted to grow old, what should they do? Let them do what the psalmist does here: pour out their hearts to God in prayer; plead for his help and support; and trust God for his salvation and protection.

When John Wesley approached old age, he said, "What I would be afraid of if I took any thought for tomorrow, is that my body might weigh down my mind, and create either stubbornness through the decrease of my understanding, or peevishness by the increase of bodily infirmities; but, `Thou shalt answer for me, O Lord, my God.'"[9]
Brother C. E. Barrick, a noted Texas educator, for whom one of the Houston public school buildings was named, was approaching old age; and he said to this writer, "Brother Coffman, I pray more than anything else that I may be spared the humiliation of senility."[10] That prayer was graciously answered by the Father.

"Mine enemies speak concerning me ... take counsel together, saying, God has forsaken him ... Pursue him ... take him ... there is none to deliver" (Psalms 71:10-11). The proposal of Ahithophel to Absalom (2 Samuel 17:1-4) is hardly anything else except what is written here.

"O God, be not far from me" (Psalms 71:12). This is another striking bit of evidence of Davidic authorship of this psalm. David often felt that God was far away from him and pleaded for Him to be near. Psalms 22:1,11,19; 35:22 exhibit four examples of this. Furthermore, there is not only a verbal likeness in these passages, but there is also a correspondence in the thought patterns.

"Make haste to help me" (Psalms 71:12). Another Davidic characteristic is that of praying for God to help him "in haste," or "speedily." Psalms 38:22; 40:13; 70:2 have three other instances of this same appeal.

Verse 13
AN IMPRECATION AGAINST ENEMIES
"Let them be put to shame and consumed that are adversaries to my soul,
Let them be covered with reproach and dishonor that seek my hurt."

Who was as skilled as David in calling down the judgments of God upon his enemies? The very vocabulary of this imprecation is found no less than five times in other psalms of David: Psalms 41:7,9; 53:5; 35:4; 40:14; 70:2.

Verse 14
A PLEDGE TO KEEP ON PRAISING AND TRUSTING GOD
"But I will hope continually,
And will praise thee yet more and more.

My mouth shall tell of thy righteousness,

And of thy salvation all the day;

For I know not the numbers thereof.

I will come with the mighty acts of the Lord Jehovah:

I will make mention of thy righteousness, even of thine only."

"I will hope ... my mouth shall tell ... I will come ... I will make mention" (Psalms 71:14-16). These verbs are all future; and they amount to a pledge that David who has always praised and trusted God will continue to do so "more and more."

"I will praise thee more and more" (Psalms 71:14). What a marvelous answer is this to the inevitable encroachments upon life of age and infirmity. It is not a time for slowing down in the pursuit of holiness; it is not a time for leaving everything to the next generation; it is not a time for slackening zeal in our faithfulness to Christ and his Church. Indeed no! It is time for trusting God, "more and more." It is time for greater fidelity, more loving devotion, and "more and more" constancy in our adherence to the "Faith once for all delivered to the saints."

"I know not the numbers thereof" (Psalms 71:15). This is David's admission that, "The blessings of God upon him were innumerable."[11]
"Even of thine alone" (Psalms 71:16). This simply means that David promised not to make any mention at all of "his" righteousness, and that he would speak only of the marvelous righteousness of God. David had already learned the truth, mentioned in later generations by Isaiah, that, "All our righteousnesses are as a polluted garment" (Isaiah 64:6).

Verse 17
PLEADING A LIFE SPENT IN GOD'S SERVICE
"O God, thou hast taught me from my youth;
And hitherto have I declared thy wondrous works.

Yea, even when I am old and grayheaded, O God, forsake me not,

Until I have declared thy strength to the next generation,

Thy might to every one that is to come.

Thy righteousness also, O God, is very high;

Thou hast done great things,

O God, who is like unto thee."

In these verses there is a dramatic shift to the past tense, thence to the present, and again into the future. The psalmist here makes a triple argument as the grounds upon which he pleads for God's help.

(1) Serving God is no new thing to David. God had instructed him from his youth; and he had heeded that instruction and had walked uprightly before God all of his life, "hitherto."

(2) "I am old and grayheaded" (Psalms 71:18). This argument is that the infirmities of age are encroaching upon him and that there is therefore "a special need" of God's help; hence the appeal, "Forsake me not."

"Among sensitive men and women of high culture and Christian feeling, there is a beautiful sacredness about the `hoary head,' that wins for the aged abundant honor and care,"[12] but even under the most favorable and sympathetic circumstances, the infirmities and incapacities of age are among the very saddest things that can happen to the human pilgrim; and in situations where Christian care and concern are not available, the wretched misery of the aged is pitiful beyond description.

(3) "Until I have declared thy strength to the next generation" (Psalms 71:18). The psalmist here is not thinking primarily of himself and his troubles, but of the coming generation who are in desperate need of instruction in the truth. He needs strength and time in order to do this most necessary work for God; hence the appeal, "Forsake me not."

"To every one that is to come" (Psalms 71:19). Can a request like this be limited as applicable only to a single coming generation? No! All the coming generations of the human family are to be taught by this psalmist provided God does not forsake him. Has it happened? Indeed it has! Almost three millenniums after these words were written, and this prayer was uttered by him whose Greater Son is the Christ of Glory, these immortal psalms are still being loved, studied, appreciated and honored in the lives of men and women.

The Psalter is the most beloved and popular part of the Old Testament.; and Christians of all generations have found its inspiring pages a never-failing source of encouragement, strength, and sacred motivation.

Verse 20
A PROPHECY OF THE RESURRECTION
"Thou, who hast showed us many and sore troubles,
Will quicken us again,

And will bring us up again from the depths of the earth."

Some ancient manuscripts have plural pronouns for "us" as rendered in this verse, and this has been the basis upon which some interpreters have understood this verse as a metaphor of the depressed nation of Israel with a pledge of their future blessing.

However, the RSV has corrected the error, properly rendering the verse as follows:

"Thou who hast made me see many sore troubles wilt revive me again;

From the depths of the earth, thou wilt bring me up again."

This correction eliminates the application of the passage to some kind of a revival of the downcast Israel and reveals the passage for what it is, a glorious promise of the resurrection of the dead.

As Taylor observed, "`Thou ... wilt revive me again'" (Psalms 71:20) means `thou wilt restore me to life.'"[13]
"From the depths of the earth" (Psalms 71:20). Rawlinson called this, "A metaphor for the extreme misery and depression of the nation of Israel,"[14] but we cannot accept this. "The depths of the earth" is a reference to Sheol, or to the grave; and Paul used exactly this same figure in speaking of the grave of Jesus (Ephesians 4:9). McCaw also noted that, "The meaning of the passage is `deliverance from the gates of death.'"[15]
Verse 21
A PLEDGE OF CONTINUAL PRAISE
"Increase thou my greatness,
And turn again and comfort me.

I will praise thee with the psaltery,

Even thy truth, O my God:

Unto thee will I bring praises with the harp,

O thou Holy One of Israel.

My lips shall shout for joy when I sing praises unto thee;

And my soul which thou hast redeemed,

My tongue shall talk of thy righteousness all the day long;

For they are put to shame, for they are confounded, that

seek my hurt."

These verses, like all the others in the psalm, are loaded with the words and expressions frequently used by David. The "harp" and the "psaltery" of Psalms 71:22 are in Psalms 33:2; and the words "shame" and "confounded" used together in Psalms 71:24 regarding David's enemies are found in exactly the same context in Psalms 35:4; 40:14; 70:2.

"Increase thou my greatness" (Psalms 71:21). These words are far more appropriate as coming from David than from any other person in Hebrew history. Note also that this psalmist played the harp. Where is any evidence of some other alleged author of this psalm being able to play on the harp? This was an achievement for which David was especially noted.

All of the verses in this psalm have already received our comment in the places where they occur in other Davidic psalms to which this one bears such a close likeness. The Big Message here, of course, is that old age is not the time to quit, but the time to press on in full vigor of heart and mind that the aged might indeed receive the crown of life that never fades away.

(Note: This commentary on Psalms 71 was written on April 29,1991, when the author was eighty-five years, eleven months, and five days of age.)
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Verse 1
PSALM 72

A SOLOMONIC FOREGROUND AGAINST A MESSIANIC BACKGROUND
SUPERSCRIPTION: A SONG OF SOLOMON.
It is rather strange that Solomon is thought to be both the author of this psalm and the subject of it. It was evidently written to be sung by the people as a prayer upon behalf of Solomon. The reign of that king is here hailed as one of peace, prosperity and justice; and, as contrasted with the many wars of David's reign, Solomon's reign did exhibit a favorable contrast in those particulars. However, as Halley stated it, "The general tenor of the Psalm and some of the specific statements in it can allude only to that One Greater than Solomon."[1]
THE JEWISH CONCEPTION OF MESSIAH
When God called Abraham, He prophesied that in him and in his seed (singular) all the families of the earth would be blessed (Genesis 12:3). That it would be some glorious Individual through whom such blessings would come, became more and more obvious as times unfolded. He would be "Shiloh" of the tribe of Judah. He would be the Star that should rise out of Jacob. He would be that Prophet like unto Moses. Then in 2 Samuel 7, God revealed that the Holy One would descend from the posterity of David, that his throne would be established forever and ever; and despite the fact, that David probably envisioned all of this happening to Solomon, such was not God's intention at all. Nevertheless, this psalm most certainly reflects Jewish thought regarding the coming of that Great One; and that accounts for the inclusion here of statements that can be applied only to Christ the Son of God.

The Davidic dynasty was indeed destined to bring in that Greater Son of David, even Christ, but not through the fleshly line of David's dynastic successors. They were as wicked a collection of humanity as the world ever witnessed and totally unworthy of giving birth to the Messiah. It was through Nathan, not Solomon, that Mary would at last bring forth the Messiah and cradle him in the manger at Bethlehem.

The line of Davidic kings, which finally ended in Zedekiah and Jehoiachin, was privileged to contribute one thing, the legitimate title to the vacant throne of David. This became the rightful title of Jesus Christ through his legal (adoptive) father Joseph, a descendant of the Davidic dynasty of kings and the legitimate heir to the throne.

It was this failure of Jewish understanding to separate the conception of the Holy Messiah from the popular manifestation of their reprobate kings that led the people, with the coronation of each new monarch to hope and pray, "O God, let this be the One," a conception that did not die till the wretched experience of the captivity in Babylon.

Furthermore, even as late as the ministry of the Messiah himself, the leaders of the Jewish nation desired nothing, either in heaven or upon earth, as fervently as they passionately longed for the restoration of that dirty old Solomonic empire.

A consideration of these facts will explain why such a classic as this psalm could have been written, with its hopeful reference to the reign of Solomon in the foreground, and at the same time, the looming mystery of Messiah and his glorious kingdom in the background.

SOLOMON A TYPE OF CHRIST
I. Just as the First Israel had its most glorious extent under Solomon; so shall the Second Israel, the Church of God though Christ attain to eternal glory in Christ.

II. Solomon was a son of David; Jesus Christ is The Son of David.

III. Solomon reigned over the earth from the Euphrates to the Mediterranean Sea; but Christ's dominion is "to the uttermost parts of the earth."

IV. Solomon's wisdom was known all over the world; but "In Christ all the treasures of wisdom and knowledge are hidden."

V. Solomon's reign was one of peace; and Christ our Lord is the Prince of Peace, "And of the increase of his government and of peace, there shall be no end."

VI. Solomon sat upon the literal throne of David in Jerusalem; but Christ, risen from the dead and seated at the right hand of the Majesty on High, is seated upon the Throne of David in heaven (Acts 2:30-31).

VII. Kings and rulers of all the world of Solomon's day honored him and brought presents to him. In Christ's kingdom, "The kings of the earth bring their glory into Christ's kingdom" (Revelation 21:24); and even in the manger at Bethlehem the kings of the earth brought unto Christ gifts of gold, and frankincense and myrrh.

Despite these considerations which make Solomon, in a sense, a type of Christ, there were far more contrasts. As Jesus himself said it, "Behold a greater than Solomon is here."

We believe that the above review of the situation will make it clear how this psalm can be both "of Solomon" and "of Christ."

That there are indeed the most positive Messianic prophecies here has been known for ages. "The ancient Jewish interpretation is indicated by the Targum rendition of the opening line, "O God, give the precepts of judgment to King Messiah."[2]
The whole nation of Israel knew of the promise to David of the "Great One" who would sit upon his throne and whose kingdom would never end; and it was in the full knowledge of that prophecy that Solomon composed these lines (that is, of course, if Solomon actually wrote it). "In this light, a psalm like this is most reasonably attributed to him."[3]
"Solomon put this psalm into the mouths of the people, probably very soon after he became king; it was a kind of church-prayer on behalf of the new reigning monarch. But the Psalm is none the less Messianic; and with perfect right the Church has made it the chief Psalm of the Festival of the Epiphany."[4]
"The commentaries of present-day Roman Catholic scholars (e.g. Heinrich Herkenne and Jean Cales) also assume a messianic significance for the psalm."[5]
All of the older commentators likewise accept the Messianic nature of this psalm, recognizing, at the same time, that by no stretch of imagination does the whole psalm apply to Christ.

Before looking at the text line by line, there is one other viewpoint regarding the authorship that must be mentioned. John Calvin, one of the giants of Biblical exegesis, attributed the authorship to David, identifying the Psalm as, "David's prayer on behalf of Solomon."[6] Matthew Henry accepted that viewpoint and further commented upon it. See under Psalms 72:20.

Psalms 72:1-4
PRAYER THAT THE KING MAY BE JUST AND COMPASSIONATE
"Give the king thy judgments, O God,
And thy righteousness unto the king's son.

He will judge thy people with righteousness,

And thy poor with justice.

The mountains shall bring peace to the people,

And the hills in righteousness.

He will judge the poor of the people,

He will save the children of the needy,

And will break in pieces the oppressor."

There is an intimation of Messiah's government in the repeated promises to regard the poor, to save the children of the needy, etc. The Beatitudes of Matthew 5 are a fulfillment of what is indicated here.

"And thy righteousness unto the king's son" (Psalms 72:1). "Solomon here speaks of himself not only as 'king,' but as 'the king's son,' thus appealing to the sentiment of respect for the hereditary nature of the kingship."[7]
"He will judge the people with righteousness" (Psalms 72:2). The words "He will" may be replaced by the marginal reading "Let him," and so on throughout the psalm where this expression occurs a number of times. If the Psalm was a prayer of David for Solomon, this would be most appropriate. "Righteousness always involves the reward of the good as well as the punishment of the wicked."[8]
"The mountains ... and the hills" (Psalms 72:3). "These are metaphors standing for the whole land of Israel."[9] The meaning of the verse is that peace and prosperity shall result from the righteousness of the entire nation.

"He will judge the poor ... save the children of the needy" (Psalms 72:4). Several of the prophets pointed out that Israel's rulers consistently ignored such requirements as these. "The unjust rulers and judges of Israel neglected this duty."[10] "They judge not the fatherless ... and the right of the needy do they not judge (Jeremiah 5:28)." Isaiah 1:23 and Zechariah 7:10 also bear witness to the same behavior.

Verse 5
THE IMMORTAL, PRE-EXISTENT; UNIVERSAL RULER
"They shall fear thee while the sun endureth,
And so long as the moon, throughout all generations.

He will come down like rain upon the mown grass,

As showers that water the earth.

In his days shall the righteous flourish,

And abundance of peace, till the moon be no more

He shall have dominion from sea to sea,

And from the River to the ends of the earth."

It appears to us that there is precious little in this paragraph that can intelligently be applied to Solomon or to any other except the Blessed Messiah.

"They shall fear ... while the earth endureth ... so long as the moon ... throughout all generations" (Psalms 72:5). Such a time-span as this is a reference to immortality. "Clearly, his immortality is implied in Psalms 72:5."[11]
"He will come down like rain ... like showers" (Psalms 72:6). Both the rain and the showers come down from the heavens; and Solomon certainly never did anything like that. "Not only will this Great One rule all nations, but his pre-existence seems to be assumed in Psalms 72:6."[12]
"In his days the righteous shall flourish ... abundance of peace" (Psalms 72:7). In a very limited and imperfect manner these words might be applied to the reign of Solomon. However his excessive taxation to support his hundreds of wives and concubines (a full thousand of them in all), his building of temples to their gods, the extravagant magnificence of his reign, and his expensive military establishment with some 40,000 horses, resulted finally in the rebellion against his successor and the rejection of the Davidic dynasty by the vast majority of the nation, ten of the twelve tribes going with Jeroboam I. All this prevents the application of Psalms 72:7 to Solomon, except in a very limited sense.

"Dominion from sea to sea ... from the River to the ends of the earth" (Psalms 72:8). It is true that Solomon ruled over all of the Mid-East from the River (Euphrates) to the Mediterranean Sea, but not "to the ends of the earth."

Furthermore, the expression "from sea to sea," actually refers to the whole planet earth. "The ancient idea was that the earth was set in the middle of a great ocean";[13] thus "from sea to sea" meant the whole earth. Zechariah applied the exact Words of this verse to the Dominion of Messiah (Zechariah 9:10), of which dominion alone are they truly descriptive.

Delitzsch summarized this paragraph by his declaration that, "The wishes expressed here are of wider compass (than Solomon's dominion); and Zechariah repeats them predictively with reference to the King Messiah (Zechariah 9:10)."[14]
Our own viewpoint is that the words of this paragraph were not only "predictive" when Zechariah repeated them. They are predictive here, referring not to Solomon at all but to Christ. Such a truth as this lends remarkable support to the viewpoint of Calvin and of Matthew Henry that these words here are David's prayer for Solomon.

Verse 9
THE EXTENT OF HIS DOMINION
"They that dwell in the wilderness shall bow before him;
And his enemies shall lick his dust.

The kings of Tarshish and of the isles shall render tribute:

The kings of Sheba and Seba shall offer gifts.

Yea, all kings shall fall down before him;

All nations shall serve him.

For he will deliver the needy when he crieth,

And the poor that hath no helper."

"All his enemies shall lick his dust" (Psalms 72:9). It is very difficult to credit anyone except David with a remark like this.

"Kings of Tarshish ... the isles ... of Sheba and Seba" (Psalms 72:11). Through his marriages to the daughters of many kings, Solomon did indeed bring many rulers of the world into the periphery of his power.

"Tarshish" was a Phoenician colony on the south coast of Spain, and there is no evidence available to us that Solomon's dominion ever extended to the westernmost nation of Europe.

"Sheba and Seba" might well have been under Solomon's dominion. "Sheba was in southern Arabia and Seba was in Ethiopia."[15]
All of the places mentioned here, at one time or another, have paid homage to the Lord Jesus Christ.

"All kings shall fall down before him" (Psalms 72:11). Nothing like this ever happened either to Solomon or to Christ; but it will yet be fulfilled, as in Revelation 6:15-17.

"He will deliver the needy ... and the poor" (Psalms 72:12). Again, this note of special concern for the poor and needy is sounded in this psalm. We do not have much information about how Solomon's kingship conformed to this pattern; but certainly, that of Christ is truly prefigured here. He announced great blessings upon "the poor in spirit," and upon "the poor," and "the meek," "the persecuted," "the fatherless," and "the widows."

Verse 13
THE RIGHTEOUSNESS AND JUSTICE OF HIS REIGN
"He will have pity on the poor and needy,
And the souls of the needy he will save.

He will redeem their soul from oppression and violence;

And precious will their blood be in his sight:

And they shall live; and to him shall be given of the gold

of Sheba: and men shall pray for him continually;

They shall bless him all the day long.

There shall be abundance of grain in the earth upon the top of the mountains;

The fruit thereof shall shake like Lebanon:

And they of the city shall flourish like grass of the earth."

"He will save ... he will redeem" (Psalms 72:13-14). In our opinion, these words simply do not belong in any treatise regarding King Solomon. The only way we can understand such terminology as this is to ascribe it to the prayer of David, at a time when he was almost on his death bed, anticipating the reign of his son Solomon, and applying the prophecies spoken to him by Nathan (2 Samuel 7) to Solomon, whom David mistakenly supposed would be that "everlasting king" of God's promise through Nathan.

Solomon never saved any souls, nor did he ever redeem anybody.

"And they shall live" (Psalms 72:15). The marginal reading here makes more sense, "He shall live," that is, the Christ shall live perpetually, and to him the gold of earth's remotest place shall be offered to him in worship.

"And men shall pray for him continually; and they shall bless him all the day long" (Psalms 72:15). This verse has been understood to deny the application of the passage to Christ, on the basic truth that Christ does not need anyone to pray for him. Of course, that truism is certainly a fact; but there is a sense in which men can and should pray dally "for Christ." "His subjects shall offer prayer for him continually, as Christians do when they pray, `Thy kingdom come, thy will be done on earth as it is done in heaven.'"[16]
"Abundance of grain ... fruit ... like Lebanon ... flourish like grass" (Psalms 72:16). The psalmist is sure that in a kingdom where righteousness, justice, truth and compassion are in control that, not merely fertility but extraordinary fruitfulness would also be given to such a nation.

"Shall shake like Lebanon" (Psalms 72:16). There is hardly any way to be sure of exactly what this means; but the image is that of fruit trees so loaded with fruit that they make a dense forest like Lebanon.

Verse 17
A PROPHECY OF BLESSINGS IN CHRIST
"His name shall endure forever;
His name shall be continued as long as the sun:

And men shall be blessed in him;

All nations shall call him happy."

"His name shall endure forever ... shall be continued as long as the sun" (Psalms 72:17). We absolutely must see something more in promises like this than the mere fact of some man's getting his named mentioned in the history books, whether sacred or secular history. If something like that is all that is meant here, then the names Korah, Cain and Judas Iscariot have received exactly the same thing, along with the name of Solomon.

No! What is meant here is that the mighty Name of this Great One who is spoken of here shall be a vital and active force in the world throughout the full term of earth's existence, "as long as the sun." This could have no reference at all to any king, much less Solomon.

"And men shall be blessed in him" (Psalms 72:17). The only one who ever lived on earth "in whom" men can be blessed is Jesus Christ the Messiah. "All spiritual blessings in the heavenly places are in Christ (Ephesians 1:3)." That means, of course, that there are not any blessings "in Solomon." By no system of accommodation known to this writer can such a statement as this be understood of anyone who ever lived except the Lord Jesus Christ.

"All nations shall call him happy" (Psalms 72:17). This expression seems hardly appropriate as a reference to Christ; but the words all nations is just as inappropriate as a reference to Solomon; therefore, we shall allow it as a reference to Christ not fully understood by this writer.

This verse is the conclusion of the psalm. The next two verses constitute the doxology, and the final verse designates this psalm with Psalms 72 as the "prayers of David."

Verse 18
THE DOXOLOGY
"Blessed be Jehovah God, the God of Israel,
Who only doeth wondrous things:

And blessed be his glorious name forever;

And let the whole earth be filled with his glory.

Amen, and Amen."

Again, as at the end of Book I of the Psalter, we have a doxology, closed with a double Amen. These doxologies were doubtless added by the devout men who complied and organized the various divisions of the Psalms.

"God is here called `Jehovah Elohim, the God of Israel,' a variation from God's name in the doxology that closes Book I, because the Second Book contains none but Elohim Psalms."[17]
The last line of Psalms 72:19 is identical with Numbers 14:21:

"As I live, and as all the earth shall be filled with the glory of Jehovah" (Numbers 14:21).

Significantly, these words in the Book of Numbers were spoken by God himself, forming a part of the oath by which he swore that the generation who had participated in the exodus would never be allowed to enter Canaan.

From this, the deduction is mandatory that the earth's prospect of being filled eventually with the glory of God is just as certain as the fact of God's existence, both of which are appealed to in God's oath.

"The earth cannot otherwise be filled with the glory of God, than by men everywhere glorifying him, and in bowing down in adoration before God's Son. This doxology ends in the anticipation of that day. Amen, and Amen."[18]
Verse 20
ANOTHER INTERPRETATION OF PSALM 72
"The prayers of David the son of Jesse are ended."
Most of the scholars treat this verse as if it is a notation added to Book II, but Henry understood it as a reference to the last two Psalms only. There is as much authority for one view as there is for the other. Since these words do not fit the whole of Book II, they must therefore be a reference to the last two Psalms.

"The foregoing Psalm (Psalms 71) was penned by David when he was old; and it seems so was this one (Psalms 72) also, since Solomon was now standing fair for the crown. Psalms 71 was David's prayer for himself; and this one (Psalms 72) was a prayer for his son and successor Solomon. And with these two prayers, (Psalms 71-72), "The prayers of David the son of Jesse were ended," just as we are told in Psalms 72:20.

After carefully studying the whole Psalm, we find full agreement with Henry's viewpoint. The inspired David, speaking "in the Spirit of God" is a far more likely author of the remarkable intimations of the Messiahship of Christ than was young Solomon.

We cannot profess any ability to solve the mystery of the Psalm's authorship; but we find it difficult indeed to set aside the words of Matthew Henry.
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Verse 1
BOOK III
PSALMS 73-89

INTRODUCTION FOR BOOK III
Psalms 73-89 are entitled Book III. These Psalms are classified as "The Asaph Group," composed of Psalms 73-83, the only other Asaph Psalm being Psalms 50 in Book II. "All of this group are Elohimic."[1] Most of the remaining Psalms in Book IV are ascribed to the Sons of Korah. "Some of these are Elohimic and some are Jehovist."[2] Three Psalms in this Book are ascribed, one each, to David, Heman and Ethan.

"The Psalms of Asaph are of different dates, but are similar in character and have many features in common ... They are national and historical ... They have a definite doctrine of God, who is presented as "The Shepherd of Israel" (Psalms 80:1), and the people are the sheep of his pasture (Psalms 74:1; 77:20; 79:13) ... History is used for instruction, admonition and encouragement."[3]
Dr. DeHoff summarized this entire book as follows: Psalms 73 handles the problem of the wicked's prosperity; Psalms 74 discusses the national disaster in Jerusalem's destruction; Psalms 75 speaks of the final judgment; Psalms 76 gives thanks for a great victory; Psalms 77-78 are historical extolling God's marvelous works; Psalms 79-80 give us a glance of a great disaster; Psalms 81-82 deplore the sinfulness of God's people; Psalms 83 is a prayer for protection; Psalms 84 stresses the blessedness of those `in God's house.' (with an application to Christ's church); Psalms 85-86 contain prayers of thanksgiving to God and pleas for mercy and forgiveness; Psalms 88 is the prayer of a shut-in suffering from a long illness; and Psalms 89 is a magnificent presentation of the Throne of David which will endure forever.[4]
This is the shortest of the Five Books of Psalms.

"Each of the major Psalm-types is represented in Book IV, except Penitential."[5]
We shall also observe that there are many quotations in the New Testament from this portion of the Psalms. This is especially true of Psalms 89 which is referred to in Acts 13:22, (Psalms 73:20); 2 Thessalonians 1:10 (Psalms 73:7); Revelation 1:5 (Psalms 73:27,37). Other quotations are Malachi 13:35 (Psalms 78:2), John 6:31 (Psalms 78:24), and John 10:34 (Psalms 82:6).

PSALM 73
THE PROBLEM OF THE PROSPERITY OF THE WICKED
Where is the Christian who has not struggled with this same problem? Righteous people seem pressed down on every hand, often struggling for the very necessities of life, whereas openly arrogant and wicked unbelievers flaunt their godless lives, sometimes wallowing in wealth and luxuries. This psalm addresses that very problem.

Of course, there is one practical reason for the seeming disparity between what appears to be God's treatment of the righteous and the wicked, and that is the truth emphasized by Jesus who stated that, "The sons of this world are for their own generation wiser than the sons of the light" (Luke 16:8). There surely seems to be a naivete among God's people that often hinders their worldly success. This is not the only Old Testament Scripture that deals with this problem. Psalms 37 and Psalms 49, as well as the Book of Job likewise confront this problem, dealing with it extensively. We have already commented extensively on this problem in Psalms 37 and Psalms 49.

For word on Asaph, see under Psalms 50 in Vol. I of this Series. Asaph (or possibly his sons) authored Psalms 73-83.

In this psalm, the conclusion is announced at the beginning.

Psalms 73:1-2
"Surely God is good to Israel.
Even to such as are pure in heart.

But as for me, my feet were almost gone;

My steps had well nigh slipped."

"Surely God is good" (Psalms 73:1). God is not partial to the wicked. However the opposite of this may appear at times to be true, it is never the correct view. God's goodness toward the righteous is by no means limited to the present time but extends throughout eternity. Whatever advantage wickedness may appear to have in the present life is of no consequence whatever when considered in the light of the eternal rewards and punishments to be meted out on the Day of Judgment.

"But as for me" (Psalms 73:2). Here the Psalmist looks back upon the temptations which almost overcame him and recognizes how fatal it would have been for him to succumb thereunto.

Verse 3
"For I was envious at the arrogant,

When I saw the prosperity of the wicked.
For there are no pangs in their death;

But their strength is firm.

They are not in trouble as other men;

Neither are they plagued like other men.

Therefore pride is as a chain about their neck;

Violence covereth them as a garment."

This impression that the wicked made upon the Psalmist was surely due in part to the faulty nature of his observation. It is human nature to view the "grass on the other side of the fence" as greener; and that propensity entered into the inaccurate impression here.

"There are no pangs in their death" (Psalms 73:4). This cannot be considered as accurate. Herod II was eaten with worms at the very moment when he was having himself proclaimed as a god; the dogs ate Jezebel, etc. - the list is a mile long. Look at Pharaoh, Zedekiah, Judas, Saul, Ahithophel, Absalom, Nero, Herodias, Salome and a host of others.

"Pride is as a chain about their neck ... violence covereth them as a garment" (Psalms 73:6). The mention of "garment" in the second line here suggests that the true meaning of the first line is that the arrogant pride of the wicked is worn by them like an ornament. All of these verses describe the wicked "as they appeared to be" in the eyes of the envious Psalmist, not as they actually were.

Verse 7
"Their eyes stand out with fatness;

They have more than heart could wish.
They scoff, and in wickedness utter oppression:

They speak loftily.

They have set their mouth in the heavens,

And their tongue walketh through the earth.

Therefore his people return hither:

And waters of a full cup are drained by them."

"More than heart could wish" (Psalms 73:7). The wicked people in view here were wealthy.

"They scoff" (Psalms 73:8). Psalms 73:8-9 describes the arrogant and boastful speech of the wicked.

"They have set their mouth in the heavens" (Psalms 73:9). The margin on this reads, against the heavens. They speak as if they owned heaven and earth.

"Their tongue walketh through the earth" (Psalms 73:9). This line is priceless. There are a lot of wicked tongues walking through the earth right now!

"His people return hither" (Psalms 73:10). The thought here is that the "followers" of wicked men partake of their earthly benefits and adopt their patterns of evil behavior."

Verse 11
"And they say, How doth God know?

And is there knowledge in the Most High?
Behold, these are the wicked;

And being always at ease, they increase in riches."

Part of this verse accurately describes the wicked. They are indeed unbelievers, practical atheists, who have no knowledge of God and who desire none. As noted above, we cannot allow all of this to be an accurate description of the wicked, but rather an impression that the wicked made upon the envious heart of a superficial observer. Although indeed "some wicked people" might be cited as deserving such a description as we find in these verses, it simply cannot be true that "all wicked people" are thus. The Lord says, "The way of the transgressor is hard" (Proverbs 13:15). What we have here, perhaps, is what Satan tells God's people about wicked people. Foolish indeed is he who believes it.

Verse 13
"Surely in vain have I cleansed my heart,

And washed my hands in innocency;
For all the day long have I been plagued,

And chastened every morning."

These verses represent the thoughts that came into the mind of the tempted Psalmist; but he never permitted such words to escape from his lips. These verses were indeed whispered into his ear by Satan himself; but the Psalmist, although feeling the appeal of such thoughts tugging at his heart, nevertheless rejected them and did not utter them. Many a child of God in all generations has been assailed by such wicked thoughts.

Verse 15
"If I had said, I will speak thus;

Behold I had dealt treacherously with the generation of thy children.
When I thought how I might know this,

It was too painful for me;

Until I went into the sanctuary of God,

And considered their latter end.

Surely thou settest them in slippery places:

Thou castest them down to destruction."

"If I had said, ..." (Psalms 73:15). No, he did not speak the sinful thoughts that Satan whispered to him. For him to have done so would have been treachery in the sight of God.

"Until I went into the sanctuary of God" (Psalms 73:17). It is important to note the place where enlightenment came to the tempted heart of the Psalmist; it came in the house of worship; and the same thing still happens. If men would be strengthened in their faith and delivered from the manifold temptations which the Evil One continually hurls against the sons of God, let him attend the worship services. There is no substitute whatever for this. In the last analysis, salvation and damnation turn finally upon one little pivot, those who attend God's worship and those who don't. Scoffers may scoff, but that is the way it is whether men like it or not.

"Thou castest them down to destruction" (Psalms 73:18). This is the latter end of the wicked; and there can be no appeal from this fact. There is certain to come a day of Judgment, when God will cast evil out of his universe and Satan himself shall receive the destruction which he so richly deserves. It should be remembered that the hell spoken of so often in the Bible, under so many different figures, was never designed for evil men, but for Satan; and God never intended that any man should suffer in such a place. Moreover Christ himself spread wide his bleeding hands upon the Cross to keep any man from sharing Satan's punishment; but when willful men choose to follow Satan instead of the loving Saviour, how could such a fate be avoided?

Verse 19
"How are they become a desolation in a moment!

They are utterly consumed with terrors.
As a dream when one awaketh,

So, O Lord, when thou awakest, thou wilt despise their image.

For my soul was grieved, And I was pricked in my heart:

So brutish was I, and ignorant;

I was as a beast before thee."

"I was as a beast before thee" (Psalms 73:22). In these verses, the Psalmist admits the ignorant foolishness of the thoughts which had tempted him. It is true of every man who under any circumstance whatever becomes either distrustful or critical of God. Whatever false logic the devil may use to support his suggestions, let the child of God refuse it. Failure to do so can only bring eternal sorrow.

Verse 23
"Nevertheless, I am continually with thee:

Thou hast holden my right hand.
Thou shalt guide me with thy counsel,

And afterward receive me to glory.

Whom have I in heaven but thee?

And there is none upon earth that I desire besides thee.

My flesh and my heart faileth;

But God is the strength of my heart and my portion forever."

What a marvelous affirmation of faith in God is made here. The answer to all of earth's inequities, maladjustments, injustices, and wretchedness is not to be expected in this life. Over against all of the misfortunes and sorrows of the redeemed there is written the glorious words of the Son of God, "Great is your reward in heaven."

"And afterward receive me to glory"! (Psalms 73:24). Here is another glorious Old Testament text promising the resurrection of the dead and the entry of the saints of God into everlasting blessedness. As an apostle has stated it:

"For our light affliction, which is for the moment, worketh for us more and more exceedingly an eternal weight of glory; while we look not at the things which are seen, but at the things which are not seen; for the things which are seen are temporal; but the things which are not seen are eternal" (2 Corinthians 4:17-18).

"Whom have I in heaven but thee" (Psalms 73:25). These beautiful words were utilized by Fanny J. Crosby:

"Thou the spring of all my comfort,

More than life to me.

Whom have I on earth beside thee,

Whom in heav'n but thee."[6]SIZE>

Verse 27
"For, lo, they that are far from thee shall perish; trust him.

Thou hast destroyed all them that play the harlot, departing from thee.
But it is good for me to draw near unto God:

I have made the Lord Jehovah my refuge,

That I may tell of all thy works."

These final two verses of the Psalm contrast the status of the wicked and of the righteous. The wicked shall perish; but God Himself shall be the refuge of them that trust him.

"Thou hast destroyed all them that play the harlot" (Psalms 73:27). This very strong language does not appear often in the Psalms, but is not unusual elsewhere in the Old Testament. This expression was ordinarily used to describe the sins of the Israelites who forsook the true worship of God and indulged in the licentious worship of the pagan deities in the groves and shrines dedicated to that purpose. The words are not inappropriate, because the chief attractiveness of that pagan worship to the Israelites was the sensual appeal of the [~qadesh] and the [~qªdeshah] (the religious prostitutes) associated with the old Canaanite cults. Israel had been commanded to destroy these; but they did not do so, and instead patronized and supported them.

"It is good for me to draw near unto God" (Psalms 73:18). It is an invariable law of God that bodies in space are mutually attracted; and the same truth holds in the spiritual realm also. One who draws near to God will find that God also draws near to him. Nearness to God is the "Great Good." Nothing else can approach the desirability of the soul's being near to the Creator. "Draw nigh to God, and he will draw nigh to thee" (James 4:8).
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Verse 1
PSALM 74

A LAMENT FOLLOWING THE FALL OF JERUSALEM
This is another of the Psalms accredited to Asaph. However, "Asaph, like Jeduthun and Heman, became a tribe-name, attaching to all the descendants of the original Asaph, and was equivalent to `the son of Asaph.'"[1]
The occasion for this Psalm has been assigned to three different dates: "These identifications are (1) the destruction of Jerusalem and the Temple by Nebuchadnezzar in 587 B.C. (2 Kings 24), (2) the suppression of a Jewish insurrection by a Persian King Artaxerxes Ochus in 351 B.C., and (3) the profaning of the Temple by Antiochus Epiphanes in 167 B.C.[2] Despite the skillful arguments of Delitzsch who favored the Maccabean date, our conclusion is that only the total destruction of the Temple by Nebuchadnezzar in 587 fills the bill as the correct date for this psalm.

There are apparently some powerful arguments against this in the psalm itself, which we shall discuss in the notes below.

The determining factor in this question is that this psalm represents the temple itself as having been burned; and that definitely did not occur either in the times of Shishak or those of the Maccabeans.

An example of how scholars can go "overboard" for an incorrect conclusion, based upon a few facts, is that of Addis.

"Synagogues are everywhere in the land, and no prophet has arisen... Everything points to the composition of the Psalm between 168 B.C. and 165 B.C."[3]
Such a conclusion is in error, because the Second Temple was never burned, until the rebuilt version of it by Herod the Great was burned by the soldiers of Vespasian and Titus in the year 70 A.D. Addis' arguments, however, are important, and we shall examine them more closely in the text below.

A very significant peculiarity of this psalm was pointed out by Spurgeon. "There is not a single mention of either personal or national sin in this psalm; and yet one cannot doubt that the writer was fully aware of the sins and iniquities of Israel that had brought all of this misery upon them."[4]
Leupold, Rawlinson and Ash, along with most present day scholars, agree that the most likely date is that following the destruction of the Temple by Nebuchadnezzar in 587 B.C. As McCullough stated it, "None of the suggested dates is free from difficulty, but the first (that of 587 B.C.) is most likely."[5]
Psalms 74:1-2
"O God, why hast thou cast us off forever?
Why dost thine anger smoke against the sheep of thy pasture?

Remember thy congregation, which thou hast gotten of old,

Which thou hast redeemed to be the tribe of thine inheritance;

And mount Zion, wherein thou hast dwelt."

The plight of Israel at this time was indeed pitiful. Their sins had finally reached a level that required their captivity and the dissolution of their earthly kingdom. The true people of God, after this time, were no longer to be found in the land of Israel, but in Babylon. The Israelites still remaining in "the land" did not understand this.

"Why hast thou cast us off forever" (Psalms 74:1)? The "kingdom" in the sense of an earthly monarchy, was indeed cast off forever. It had never been God's will in the first place; and the reprobacy, idolatry, and wickedness of Israel's kings had at last made their removal absolutely necessary.

"Remember thy congregation" (Psalms 74:2). God did indeed remember "the congregation," which at that time had been transferred to Babylon; but the psalmist was apparently still in Jerusalem, from which God's presence had been removed, and in which the temple itself had been profaned, plundered, desecrated and burned to the ground. God was forever finished with that "earthly kingdom" of Israel. Pitiful indeed was the plight of the few true children of God who, along with the psalmist, were still left among that conceited, rebellious, and soon to be destroyed residue of the people that yet remained in Jerusalem.

Verse 3
"Lift up thy feet unto the perpetual ruins,

All the evil that the enemy hath done in the sanctuary.
Thine adversaries have roared in the midst of thine assembly;

They have set up their ensigns for signs."

"The perpetual ruins" (Psalms 74:3). Expressions of this kind force the conclusion that the period following the Babylonian destruction of Jerusalem and the Temple was the time of the psalm, because in no other period of Jewish history was there anything like this. Solomon's Temple lay in ruins for generations after 586 B.C.

"All the evil that the enemy, ..." (Psalms 74:3). The marginal reading here is, "The enemy hath wrought all evil in the sanctuary."

"They have set up their ensigns for signs" (Psalms 74:4). The military insignia and standards of the Babylonian conquerors were everywhere, even in the ruins of the temple.

Verse 5
"They seemed as men that lifted up

Axes upon a thicket of trees.
And now all the carved work thereof

They brake down with hatchet and hammers."

These verses describe the destruction of the holy temple itself. The conquering enemy soldiers assaulted the sanctuary just like a company of woodsmen chopping down a grove of trees. "The interior walls of Solomon's Temple were paneled with cedar and decorated with carvings of cherubim, palm trees and flowers."[6] It was more than the mere instinct of vandals however that motivated all that chopping. " 1 Kings 6:21f reveals that all that carved work was overlaid with pure gold."[7]
Verse 7
"They have set thy sanctuary on fire;

They have profaned the dwelling place of thy Name by casting it to the ground.
They said in their hearts,

Let us make havoc of them altogether:

They have burned up all the synagogues of God in the land."

"Thy sanctuary on fire... God's dwelling place cast to the ground" (Psalms 74:7). The total destruction of the temple is indicated in these lines, a disaster that came only once, namely, in 586 B.C. at the end of the reign of Zedekiah.

"They ... burned up all the synagogues" (Psalms 74:8). There is hardly any doubt that this is a mistranslation. It is the only place in the Old Testament that synagogues are mentioned, synagogues usually being associated with the times after Antiochus Epiphanes had profaned the temple and forbade the reading of the Torah, cutting off the Temple worship. This verse is "the big reason" why some scholars refer this psalm to the times of that era.

"The RSV renders the word here translated `synagogues' as `holy places.'"[8] Jamieson suggested that such places as "the schools of the prophets"[9] may be meant. "The key word may also mean `appointed feasts,' but would require another verb for that meaning."[10] One thing is certain, "Synagogues" is not the correct rendition. As Kidner suggested, "Perhaps the Septuagint (LXX) has the key to the problem."[11] That rendition is, "Come, let us abolish the feasts of the Lord from the earth."[12] One thing that definitely favors the Septuagint (LXX) rendition is the fact that the abolition of the Jewish feast days was indeed accomplished by the Babylonians. They were not observed at all during the captivity!

Verse 9
"We see not our signs:

There is no more any prophet;
Neither is there among us any that knoweth how long.

How long, O God, shall the adversary reproach?

Shall the enemy blaspheme thy name forever?"

"There is no more any prophet" (Psalms 74:9). This does not appear to be a reference to that long inter-testamental period of Israel's history, during which the voice of prophecy in Israel was providentially silenced. As Ash suggested, we believe this refers to the time when there was no longer any prophet in Jerusalem and Judaea.[13]
If this psalm was written after Jeremiah had been taken to Egypt, Psalms 74:9 and Psalms 74:10, below, would be properly understood as reference to the fact that there was no longer any prophet in "the land" of Israel. With Daniel and Ezekiel in Babylon, and with Jeremiah no longer in Jerusalem, there would indeed have been "no prophet" anymore. To us this appears to be the certain meaning of the passage. The rebellious residue of Israel that was still in Jerusalem were very conceited, believing that only they themselves were any longer the object of God's concern, whereas, in truth, God's true people at that time were in no sense whatever identified with Jerusalem, but with Babylon. The psalmist appears to be, in a class with Jeremiah, that is, a member of God's "true people." Thus with Jeremiah having been forcefully taken to Egypt, there would have been indeed "no prophet" available to the psalmist.

Certainly Ash's statement is correct that there are enough alternative explanations of what is meant by 'no prophet,' "To warrant the conclusion that this verse could refer to the fall of Jerusalem in 587 to 586 B.C."[14]
Verse 11
"Why drawest back thy hand, even thy right hand?

Pluck it out of thy bosom and consume them."
The anthropomorphic metaphor here depicts God as having withdrawn his right hand from its usual task of defending Israel, concealing it in his bosom instead. The psalmist appeals to God to use that right hand, and use it at once, in the defense of Israel. Alas, the Israel still remaining in Judaea was not destined to enjoy any such benefit. The whole nation had become so corrupt that pagan gods were being worshipped in the temple itself, as revealed by Ezekiel. Nevertheless, we may be sure that for faithful believers such as the psalmist, God no doubt kept them in the Book of Life. It was a sorrowful time for such as he.

Verse 12
"Yet God is my King of old,

Working Salvation in the midst of the earth.
Thou didst divide the sea by thy strength:

Thou brakest the heads of the sea-monsters in the waters."

"Yet God is my king of old" (Psalms 74:12). With the secular kingdom and the racial nation doomed, there was little the psalmist could do except to remember God's prior mercies and marvelous blessings wrought upon behalf of Israel; therefore, he turned to them.

"Working salvation in the midst of the earth" (Psalms 74:12). This refers to God's deliverance of Israel from Egyptian slavery before the eyes of all the nations on earth.

"Thou didst divide the sea by thy strength" (Psalms 74:13). This is undeniably a reference to God's deliverance of Israel from the armies of Pharaoh by dividing the sea and marching them across an extensive arm of the Indian Ocean on dry land.

"Thou brakest the heads of the sea-monsters in the waters" (Psalms 74:13). The "sea monsters" here are figurative terms applicable to Pharaoh and to Egypt. They were indeed broken in the waters, when Pharaoh ordered his armies to follow Israel into the ocean.

Verse 14
"Thou brakest the heads of leviathan in pieces;

Thou gavest him to be food to the people inhabiting the wilderness.
Thou didst cleave fountain and flood:

Thou driedst up mighty rivers."

We reject as irresponsible the claims of certain radicals that we have in this passage references to, "Primitive creation mythology, the Akkadian creation myth, and to the mythical conflict between Marduk and Tiamat."[15] It may be freely admitted, of course, that some of the terminology here was also used in some of the ancient myths referred to; but as Kidner expressed it, "What Baal had done in the realm of myth, God had actually done in the realm of history, and had done it for his people, 'working salvation' (Psalms 74:12). What these verses survey is the Exodus and the crossing of the Jordan."[16]
Rhodes reminds us that, "The Babylonians and Canaanites believed their myths to be true, but our psalmist did not. He used some of their language in referring to the Lord in order to state symbolically his power as the one true God and Creator."[17]
As Dummelow pointed out, "The terms 'sea-monsters' and 'Leviathan' (or crocodile) are simply figures of speech for Egypt."[18]
"Food to the people inhabiting the wilderness" (Psalms 74:14). This does not mean that Israel fed, literally, upon the bodies of Pharaoh's army washed ashore, but that Israel was armed with the weapons of the destroyed enemy. The dead bodies no doubt became the food of wild birds and beasts. Dummelow stated that "the people" here refers to the wild animals.[19]
"Thou driedst up mighty rivers" (Psalms 74:15). The plural is evidently used here for emphasis. Certainly, the primary reference is to Israel's crossing the Jordan at flood stage, and doing so upon dry land!

Verse 16
"The day is thine, the night also is thine:

Thou hast prepared the light and the sun.
Thou hast set all the borders of the earth:

Thou has made summer and winter."

This psalm is called didactic, that is, a teaching psalm; and here the teaching relates to the basic truth that the God of Israel is the true Creator of everything, the day, the night, the sun, the winter, the summer, the land and the sea, everything! Significantly, this comes right after the use of that terminology from some of the ancient mythology believed by the pagan world of antiquity. We like what Baigent had to say about this:

"The vocabulary of ancient Near Eastern lore is here applied as metaphor to the Exodus. Pagan religious poets traditionally described their god's victory over the sea and monsters like Leviathan. Israel triumphantly claimed such language for what God did on their behalf when they crossed the Red Sea and when they crossed Jordan on dry land. The lord of sacred history is also the powerful God of creation and providence."[20]
Verse 18
"Remember this, that the enemy hath reproached, O Jehovah,

And that a foolish people hath blasphemed thy name.
Oh deliver not the soul of thy turtle-dove unto the wild beast:

Forget not the life of thy poor forever."

"Remember" (Psalms 74:18). Did God indeed remember to avenge himself upon Babylon? Indeed yes; but in the meanwhile, which included the days of the psalmist, God was using Babylon to discipline and correct his rebellious children of Israel.

"A foolish people" (Psalms 74:18). "The word `foolish,' both here and in Psalms 74:22 is the very same word that is rendered `fool' in Psalms 14:1 and Psalms 53:1."[21]
"Deliver not the soul of thy turtle-dove to the wild beast" (Psalms 74:19). "This is the only place in the Bible where this metaphor is used of Israel."[22] Did God indeed deliver Israel? Yes, indeed. No, God did not deliver the rebellious Israel, but the true Israel, at that time, the captive remnant of the apostate nation who were captives in Babylon.

Verse 20
"Have respect unto the covenant;

For the dark places of the earth are full of the habitations of violence.
Oh let not the oppressed return ashamed:

Let the poor and needy praise thy name."

"Have respect unto the covenant" (Psalms 74:20). It was not God who needed to be reminded of the covenant, it was the apostate Israel; but the psalmist was correct in calling God to remember it. That remembrance resulted in blessing the Babylonian captives, not the conceited and arrogant residue of apostasy in Judaea.

"The dark places of the earth" (Psalms 74:20). Most of the scholars seem to think this refers to the hiding places such as caves, etc., where people tried to hide from the Babylonian enemies, who, as this verse states, were systematically hunting them down wherever they could find them and killing them.

"The oppressed ... the poor" (Psalms 74:21). God never forgot those who loved him and called upon his name; but at a time when an entire kingdom was being cut off and destroyed completely, it was inevitable that many innocent and deserving people of God suffered.

Verse 22
"Arise, O God, plead thine own cause:

Remember how the foolish man reproacheth thee all the day.
Forget not the voice of thine adversaries:

The tumult of those that rise up against thee ascendeth continually."

The wonder of this psalm is that the psalmist had resort to God in prayer. Nothing was going right; it was one of the most pitiful periods of human history; but he kept right on appealing to God, down to the very last word. No one can doubt that such devotion received its just recompense.
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Verse 1
PSALM 75

GOD ABASES THE PROUD; BUT HE EXALTS THE RIGHTEOUS
Leupold observed that, "It is particularly meaningful that this Psalm follows Psalms 74."[1] It will be remembered that in Psalms 74, the psalmist was demanding action on God's part "at once," "immediately." Such words, of course, were not used; but the thought of urgency is in every line of that Psalm. "Remember this (Psalms 75:18)," "forget not (Psalms 75:19)," "have respect (Psalms 75:20)," "arise, O God (Psalms 75:22)," "plead thine own cause (Psalms 75:22)," "remember (Psalms 75:22)," and "forget not (Psalms 75:23)."

It seems that Psalms 75 replies to such urgency of human appeals with the revelation that, "In God's own good time, when conditions are just right, when the fullness of time has come, when the fruit of evil is ripe, when wickedness has reached its full development ... then will God order the judgment.

The bold presentation here of God as the Judge seems to caution men against any special urgency calling for God's intervention. The Judge knows when to intervene.

McCullough remarked that, "It is not clear whether the Psalmist is thinking of God's constant judgments in this present world, or of a final definitive judgment at the end of the age."[2] However, Halley summarized the teaching of this psalm as, "The certain destruction of the wicked and certain triumph of the righteous in the day when the earth shall be dissolved."[3] We find no fault with either view, because all earthly judgments of God, such as the Great Deluge, the destruction of Sodom and Gomorrah, the destruction of Jerusalem in 70 A. D., and countless other "judgments," are all tokens and pledges of the ultimate judgment of that Final Day.

The occasion with which this psalm may be identified is unknown, although a number of scholars point out that the time shortly before God's judgment against Sennacherib as he was preparing to destroy Jerusalem seems particularly appropriate. Certainly, the background reflected in the psalm is that of a great national disaster looming starkly ahead and threatening the destruction of the people.

What an incredible comfort and consolation it must ever be for either nations or individuals confronting disastrous prospects of any kind whatsoever to remember that The Judge is watching, that he will invariably punish the wicked and reward the righteous, and that he can be fully honored and trusted to do what is right for every person.

Psalms 75:1
"We give thanks unto thee, O God;
We give thanks for thy name is near;

Men tell of thy wondrous works."

The psalmist, who may have been Asaph, or one of his descendants, as indicated in the superscription, began a song of praise and thanksgiving to God; but it was interrupted by God himself breaking into the message with a revelation of The Judge and his righteous judgments. Scholars are by no means in agreement regarding exactly what portions of this psalm were spoken by the psalmist and what was spoken by God himself. It is clear, however, that Psalms 75:1 and Psalms 75:9 belong to the psalmist.

"Thy name is near." This is equivalent to the nearness of God himself.

"Men shall tell of thy wondrous works." There were many things to be included in such declarations, such as the wonders of creation, the wonders of God's dealing with human wickedness on the occasion of the great Deluge, his selection of a Chosen People following the construction of the Tower of Babel, his deliverance of Israel from Egyptian slavery, his leading them through the wilderness, his settlement of them in Canaan, driving out the sinful nations before them, and many other wonderful things.

Verse 2
"When I shall find the set time,

I will judge uprightly.
The earth and all the inhabitants thereof are dissolved:

I have set up the pillars of it.

(Selah)"

"When I shall find the set time" (Psalms 75:2). Everything in the whole universe is, as it were, scheduled according to the time God has set for it. In the life of Christ, one cannot fail to remember the frequent words of Jesus, "My time is not yet come." The final Judgment Day itself has already been "appointed" by Almighty God (Acts 17:31). Christ was not born until "the fullness of time" had come; and all such declarations in the Bible indicate that God has set a time-clock monitor upon the entire progress of history.

McCaw stated that, "The LXX associates this psalm with the invasion of Sennacherib,"[4] and if that is correct, "Jerusalem was humbled in the dust, and at the very `eleventh hour' as men reckon things, was the time when God acted."[5]
God never acts because a situation looks desperate, but because the appointed time has come.

This principle has an application especially in the affairs of history.

"When moral foundations are undermined and seem to be destroyed by the violence and injustice of men, The Judge of all the Earth has not abdicated his throne. At the correct time, he will restore the balance, capping a `Thousand-Year Reich' with a Nuremburg."[6]
More recently we have seen the incredible collapse of the madness known as Communism, and the "Mother of All Battles" turned into the "Mother of All Defeats." God still rules in the kingdoms of men.

The wickedness of men being what it is, the world itself could not long stand, except for the providence of God. "God is the stabilizing strength in the whole picture of human life on earth. God's power wielded through his sacred institutions shores up our godless society, by his eternal Truth, and by his guiding hand upon events and upon the lives of certain men."[7]
Ash expressed it beautifully in these words: "Behind all that trembles is that which is beyond any shock. God, upon whom all order moral and otherwise is dependent can surely be trusted to judge with equity."[8]
There are times in history when it appears that the total ruin of all culture and civilization is threatened; but, "Men cannot so disrupt a world that still belongs to God, and whose order is upheld by Him."[9]
"The earth and all the inhabitants thereof are dissolved" (Psalms 75:3). Some scholars take these words as a metaphor of the collapse of human civilization, but we believe there is a glimpse here of the Eternal Judgment. This does not deny the other interpretation but suggests it as a valid overtone looking to that Eternal Morning.

Verse 4
"I said unto the arrogant,

Deal not arrogantly;
And to the wicked, Lift not up the horn:

Lift not up your horn on high;

Speak not with a stiff neck.

For neither from the east, nor from the west,

Nor yet from the south, cometh lifting up."

Some interpreters ascribe the words of these verses to the psalmist, or to the "congregation," but we believe Delitzsch is correct. "The utterance of God is also continued after the Selah. It is not the people of God who turn to the enemies with words of warning; it is God himself who speaks."[10]
"Lift not up the horn" (Psalms 75:4). This means that, "One should not vaunt his own powers."[11] Rawlinson gave the meaning as, "Be not fierce and menacing like a bull threatening with his horns."[12]
"Neither from east ... west ... south ... cometh lifting up" (Psalms 75:6). The significance of the omission of "north" here lies in the fact that, "Foreign invasions of Israel generally came from the north; and deliverance would logically have been expected from some other direction."[13]
McCaw suggested that this affords presumptive evidence that the threatened destruction of Jerusalem by Sennacherib might have been the occasion.[14]
Verse 7
"But God is the judge:

He putteth down one, and lifteth up another.
For in the hand of Jehovah there is a cup, and the wine foameth;

It is full of mixture, and he poureth out of the same:

Surely the dregs thereof, all the wicked of the earth shall drain them, and drink them.

But I will declare forever,

I will sing praises to the God of Jacob."

God's being mentioned in the third person here indicates that these words are those of the psalmist.

"There is a cup ... all the wicked shall drink" (Psalms 75:8). The wrath of God is frequently represented in the Bible as a cup which wicked men will be compelled to drink; and even in the Book of Revelation God represented the judgment of the apostate church as a cup of the wine of the wrath of God (Revelation 18:6). That this wine is presumably red indicates bloodshed. That it is "mixed" indicates its potency and the diversity of judgments that God may bring upon the wicked. The "cup" is also sometimes used as a symbol of extreme agony and suffering, as when Jesus prayed, "Let this cup pass from me."

"In the hand of Jehovah" (Psalms 75:8). "This is the only place in the psalm where this word for God is used. The other references here are all [~'Elohiym]."[15]
Verse 10
"All the horns of the wicked also will I cut off;

But the horns of the righteous shall be lifted up."
The problem of this verse is simply, "Who says this?" Most of the scholars seem to think that these are the words of the psalmist, but the problem with that is that no ordinary person, even a righteous person, has the power and ability to do what is here indicated. What mortal man can say, "I will lift up the righteous and cast down the wicked?"

"Psalms 75:10 is best understood as a statement of the psalmist's own purpose. God's servants are his instruments in carrying out his judgments; and there is a very real sense in which all of them should seek to fight against dominant evil and to cripple the power of tyrannous godlessness."[16]
Maclaren's words appeal to some, but we cannot agree that these words are appropriate in the mouth of any ordinary man, no matter how devoted to God he may be.

McCaw proposes a way out of the difficulty by supposing that it is The King of Israel who makes the statements in Psalms 75:10,[17] in which case they would indeed be appropriate. However the problem with this is that Asaph, not the King of Israel, is supposed to be the psalmist. Making the psalm some kind of a liturgical procedure, with the king standing in for these lines would be an adequate explanation; but no such information is available to us.

For these reasons, we believe that it is God Himself who speaks here. He is the only Being in heaven or upon earth who actually has the ability to do what is pledged in Psalms 75:10. An apostle enlightens us upon the question of who really does the exalting anyway. "Humble yourselves therefore under the mighty hand of God, that He may exalt you in due time" (1 Peter 5:6).
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Verse 1
PSALM 76

THE WRATH OF MAN PRAISING GOD;

GOD'S CHAMPIONSHIP OF HIS PEOPLE;

A PROPHETIC GLIMPSE OF THE JUDGMENT DAY;

THE CELEBRATION OF A GREAT MILITARY VICTORY
Any of the above titles is appropriate for this remarkable psalm. Many scholars view the occasion of it as that of God's destruction of Sennacherib's army in the times of Hezekiah, an interpretation with which this writer fully agrees, although some are hesitant to accept this, supposing that some other great victory could have inspired the psalm.

It is hardly possible for there to be a psalm which so exactly coincides with a historical situation, the overthrow of the Assyrian army before Jerusalem, as affirmed by the superscription in LXX.[1] No known event corresponds so closely to allusions in this psalm as does the destruction of Sennacherib's army.[2] The occasion that springs to mind here is the elimination of Sennacherib's army by the angel of the Lord (Isaiah 37:36).[3] There were many other occasions in Jewish history to which the psalm would likewise be applicable (but he listed none of them).[4] Critics of all schools agree that the occasion here is the deliverance from the threat of Sennacherib's army, and we must therefore understand the `Asaph' of the title as designating not the original Asaph, but the division of the Levites named after him.[5]
The paragraphing of the psalm is simple enough, there being four stanzas of three verses each. The psalm also divides into two parts, the first two stanzas speaking of the deliverance, and the last two stressing the results.

Psalms 76:1-3
"In Judah is God known:
His name is great in Israel,

In Salem also is his tabernacle,

And his dwelling place in Zion.

There he brake the arrows of the bow;

The shield, and the sword, and the battle.

(Selah)"

"In Judah ... in Israel" (Psalms 76:1). Rhodes thought these terms to be "synonymous,"[6] but the setting of the psalm is in the days of the divided kingdom, and the words may apply to the two divisions, thus including all of God's people.

"Tabernacle ... dwelling-place" (Psalms 76:2). These renditions are unfortunate, because, the words thus translated actually mean "covert" or "lair."[7] "The poet probably intended both of these terms in a literal sense, conceiving of God as the Lion of Judah."[8]
"In Salem also" (Psalms 76:2). "Salem is the ancient name of Jerusalem, for the Salem of Melchizedek is one and the same with the Jerusalem of Adonizedek (Joshua 10:1)."[9]
"There he brake the arrows of the bow" (Psalms 76:3). The big word here is "there," a reference to Jerusalem, which was exactly where the judgment of God fell upon the mighty army of Sennacherib and destroyed it in a single night. Note, that all of the significant military weapons of the enemy were destroyed: the arrows, the shield, the sword, and the `battle,' that latter word meaning `everything' that was required in the fighting of a battle. The horses, chariots and their riders would be mentioned a moment later. Delitzsch's comment on this was that, "God has broken in pieces the weapons of the worldly power directed against Judah."[10]
Verse 4
"Glorious art thou, and excellent, more than mountains of prey.

The stouthearted are made a spoil, They have slept their sleep;
And none of the men of might have found their hands.

At thy rebuke, O God of Jacob,

Both chariot and horse are cast into a dead sleep."

"More than mountains of prey" (Psalms 76:4). There is some uncertainty of the meaning here. Delitzsch explained it as, "An appellation for haughty possessors of worldly power."[11]
"They have slept their sleep ... and none ... have found their hands" (Psalms 76:5). Briggs translated this verse this way:

"The stouthearted slept their last sleep,

And the men of war did not find spoil."[12]SIZE>

The clause, "none have found their hands" in the New English Bible is rendered, "the men cannot lift a hand." The Septuagint (LXX) reads, "have found nothing in their hands." Rawlinson gave the meaning as, "They cannot even move a hand."[13] Such various attempts to give the meaning of an admittedly difficult verse should not concern us very much, because, what is being described here, according to Delitzsch, is, "A field of corpses, the effect of the omnipotent energy of the word of the God of Jacob."[14]
"Both chariot and horse ... into a dead sleep" (Psalms 76:6). Of course, no chariot ever went to sleep. The chariot here, by a figure of speech, refers to charioteer, just as the horse also includes the rider. Sudden death overcame the whole army.

"Cast into a deep sleep" (Psalms 76:6). "The sleep here is the sleep of death as distinguished from natural sleep."[15]
"One word from the sovereign lips of the God of Jacob, and all the noise of the camp is hushed, and we look upon a field of the dead, lying in awful stillness, dreamlessly sleeping their long slumber."[16]
A GLIMPSE OF THE ETERNAL JUDGMENT DAY
We have previously quoted from Lord Byron's poem, but here are a few more lines of it:

"And there lay the steed with his nostril all wide.

But through it there rolled not the breath of his pride;

And the foam of his gasping lay white on the turf,

And cold as the spray of the rock-beating surf.

And there lay the rider distorted and pale,

With the dew on his brow and the rust on his mail.

And the tents were all silent, the banners alone,

The lances unlifted, the trumpet unblown."SIZE>

Verse 7
"Thou, even thou, art to be feared;

And who may stand in thy sight when once thou art angry?
Thou didst cause sentence to be heard from heaven;

The earth feared, and was still,

When God arose to judgment,

To save all the meek of the earth.

(Selah)"

In these three verses we have, "An announcement of the eschatalogical defeat of the nations at the last judgment."[17]
"Who may stand in thy sight?" (Psalms 76:7). This strongly reminds us of Rev. (Revelation 6:12-17), "Which is a most powerful exposition of this verse. The action here is no longer in the past, or localized, or defensive; here is a prophecy of God's striking the final blow against evil everywhere."[18] The result of this will be stated in the final stanza, where God the Righteous Judge is represented as receiving the homage of the whole world as its King. The tenses here, of course, are sometimes called the prophetic perfects.

"Thou ... art to be feared" (Psalms 76:6). The RSV has "awesome," and James Moffatt's translation of the Bible (1929) has "terrible" here in place of "feared." Miller stated that, "`Terrible' is not too strong a translation here."[19] The judgment scene in Revelation 6:12-17 surely exhibits a great deal of terror at the appearance of God in the final judgment.

Yates summarized these three verses as follows.

"Thou, even thou, art to be feared. This is the judgment of God. The thought goes beyond the battle scene as God takes his seat in heaven. He is the judge to be feared, who strikes men with terror. All of the earth stands still as God saves the oppressed peoples of the earth, of whom Israel is representative."[20]
Of course, God's amazing and sensational destruction of the Assyrian army was in itself a "token" of the final judgment, no doubt receiving almost universal attention from the whole world of that period.

"Man will not hear God's voice if he can help it, but God makes sure that he will hear it anyway. The echoes of God's judgment upon the haughty Sennacherib are still heard, and will ring on down through the ages, praising the justice of God."[21]
Verse 10
"Surely the wrath of man shall praise thee:

The residue of wrath shalt thou gird upon thee.
Vow, and pay unto Jehovah your God:

Let all that are round about him bring presents unto him that ought to be feared.

He will cut off the spirit of princes:

He is terrible to the kings of the earth."

Here again we have echoes of that judgment scene in Revelation 6:12-17, where the kings of the earth are seen crying for the rocks and the mountains to fall upon them and hide them from The Lamb and from Him that sitteth upon the throne.

"Surely the wrath of man shall praise thee" (Psalms 76:10). We have chosen this as an appropriate title of this whole psalm. Sennacherib was angry against God's people; but that vicious anger exhibited by his deployment of an arrogant and blasphemous army against Jerusalem surely `praised God' in its total destruction. It is always thus in history.

Pharaoh was angry with God's people and decided to exterminate all of them, by his edict commanding the destruction of all male children in the Nile River. Did that anger praise God? Indeed! Pharaoh's edict did not destroy God's people; it only bounced the infant Moses out of the River and into the lap of Pharaoh's daughter, from which position Moses eventually delivered God's people, destroying Pharaoh and all his host in the process. Thousands of other examples of the same phenomenon might be cited.

"The residue of wrath shalt thou gird upon thee" (Psalms 76:10). This makes much more sense if the marginal reading is used. "The remainder of wrath shalt thou restrain."

"Vow, and pay unto Jehovah your God" (Psalms 76:11). The blessing of God upon his people and his protection of them against every enemy carries with it a reciprocal behavior pattern that is also binding upon Christians today. In order for the soul of redeemed persons to grow in the likeness of the Saviour, it is absolutely necessary that they should heed the admonition, "Freely ye have received; freely give." A stingy, penurious Christian is a contradiction of terms.

Kidner pointed out that not only are God's followers commanded to give (in the first part of this little paragraph); "But in the second half the surrounding world also are summonsed to pay tribute to the True God, who alone should be feared."[22]
The great lesson of this psalm, according to McCaw, is that the mighty victory over the most terrible army on earth in a single night, accomplished by a single word upon the lips of the Lord, "Should be seen as the pledge and foretaste of God's ultimate subjection of the entire world to do his will."[23]
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Verse 1
PSALM 77

THE PROBLEM OF HANDLING DOUBT IN DIFFICULT TIMES
The big factor in this psalm is the problem of doubt. It appears to us that Dummelow's analysis of this psalm is as good as any. And from that understanding of it, it is not hard to figure out why the psalmist is almost overcome with doubt.

"Here we have the psalmist's experience of personal perplexity and darkness, caused by the contemplation of Israel's national distress. It may be dated approximately in the time of the exile: (1) Psalms 77:1-3 describe the psalmist's trouble, in which prayer has brought no comfort. (2) Psalms 77:4-9 tell how his remembrance of a brighter past suggests that perhaps God has now cast off his people forever. (3) In Psalms 77:10-20, he turns for comfort to the story of God's wondrous works of old, such as (a) the deliverance of Israel from Egypt (Psalms 77:15); (b) the marvelous miracle of the Red Sea crossing (Psalms 77:16-19); and (c) God's guidance of Israel through the wilderness experiences (Psalms 77:20)."[1]
The terrible doubt and sorrow that depressed God's faithful remnant among the notoriously apostate people of Israel in the period ending in their Babylonian captivity must indeed have reached epic proportions. The reprobate nation fully deserved to be cut off forever, and their godless kingdom cried out to heaven for its destruction.

Of course, God did what God had to do. He liquidated the kingdom and sent the residue of it to Babylon, where, through generations of hardship, the righteous remnant were given the privilege of re-focusing their love, not upon an earthly state, but upon the godly lives required in those who really desired to be a part of God's "chosen people."

It was no slackening of God's love for his people that brought about the traumatic experience of the exile. It was required by the gross wickedness of the vast majority of racial Israel. It was impossible for the righteous minority to understand why things were everywhere turning into unqualified disaster and destruction for national Israel, hence, the terrible doubt of the psalmist expressed here.

Some scholars understand this psalm as a "national lament,"[2] and others think of it as the lament of an individual; but the simple truth seems to be that it is indeed the lament of an individual brought about by the terrible fate of the kingdom which was in the process of being providentially destroyed.

Psalms 77:1-3
DESCRIPTION OF THE PSALMIST'S CONDITION
"I will cry unto God with my voice,
Even unto God with my voice; and he will give ear unto me.

In the day of my trouble I sought the Lord:

My hand was stretched out in the night, and slacked not;

My soul refused to be comforted.

I remember God, and am disquieted:

I complain, and my spirit is overwhelmed.

(Selah)"

One may feel nothing but sympathetic concern for all of God's children who suffered the incredible agony of living through all of the sorrows that fell upon national Israel during those days leading up to the captivity. It was indeed a time of darkness and doubt for all of them.

"I sought the Lord" (Psalms 77:2) ... "My soul refused to be comforted" (Psalms 77:2) ... "I remember God ... am disquieted ... and my spirit is overwhelmed" (Psalms 77:3). The trouble was due to the cessation of God's blessings upon national Israel in the manner that he had once so gloriously done. The impossibility was not with God; it was with Israel; their sins and rebellion against the Lord had finally reached a climax beyond which God was determined to "cut them off." The precious saints who still loved the Lord still prayed for the beloved nation; but God could no longer answer such prayers. Given the lack of understanding on the part of the saints, and the rapidly worsening conditions afflicting the nation, and their doubt is easily understood.

Verse 4
AN EXPRESSION OF THE PSALMIST'S DOUBTS
"Thou holdest mine eyes watching;
I am so troubled that I cannot speak.

I have considered the days of old,

The years of ancient times.

I call to remembrance my song in the night:

I commune with mine own heart;

And my spirit maketh diligent search.

Will the Lord cast off forever?

And will he be favorable no more?

Is his lovingkindness clean gone forever?

Doth his promise fail forever more?

Hath God forgotten to be gracious?

Hath he in anger shut up his tender mercies?"

"Thou holdest mine eyes watching" (Psalms 77:4). The Anchor Bible translates this: "Mine eyes are accustomed to vigils; I pace the floor and do not recline."[3]
"I call to remembrance my song in the night" (Psalms 77:6). "Many have been the songs that he either composed or sang; and he had once derived much spiritual comfort from them; but they gave him no help now, and aroused no feelings of confident faith."[4]
The six plaintive questions of Psalms 77:7-9 are eloquent expressions indeed of the doubts and fears of the psalmist. He strongly desired to find negative answers to all these questions, but the harsh conditions confronting the nation of Israel seemed to demand an affirmation of his worst fears, namely, that God indeed: (1) had cast off; (2) was no longer favorable; (3) His lovingkindness gone; (4) His promise had failed; (5) had forgotten to be gracious; (6) and had shut up His tender mercies.

No, God had not really "forgotten" His promise, nor shut off His mercies, nor cast off His true people, but the promises to Israel had always been conditional, that condition being their faithfulness to God; and when Israel no longer met that condition, God's blessings indeed ceased. That is why that such questions as these, as regarded the vast majority of ancient Israel, were indeed required to be answered affirmatively.

Verse 10
THE HISTORY OF GOD'S LOVE OF ISRAEL ENCOURAGING
"And I said, This is my infirmity;
But I will remember the years of the right hand of the Most High.

I will make mention of the deeds of Jehovah;

For I will remember thy wonders of old.

I will meditate also upon all thy work,

And muse on thy doings.

Thy way, O God, is in the sanctuary:

Who is a great God like unto God?

Thou art the God that doest wonders:

Thou hast made known thy strength among the peoples.

Thou hast with thine arm redeemed thy people,

The sons of Jacob and Joseph. (Selah)"

"This is my infirmity" (Psalms 77:10). Here the psalmist acknowledges that all of those doubts and misgivings are his own infirmity, not God's. He then announces that he will think upon the wonderful things God has done in the past for Israel.

"Thy way is in the sanctuary" (Psalms 77:13). Later versions render this, "Thy way is holy," but that seriously weakens the passage. God's way is always in and through the institution which he has created to establish and nourish faith. It was true of the ancient sanctuary for Israel, and it is true in the Church of God today.

Psalms 77:10 here is the turning point in the psalm. The psalmist's recognition of the fact that the fault was with himself, not with God, and his resolution to think upon the wonders of what God had already done for His people, and his determination to find in the sanctuary the solution for all his doubts, we believe, must surely have resulted, as Barnes suggested. "By all this his mind was comforted, and his soul was made calm. God heard his prayer and gave him peace."[5]
"Thou hast made known thy strength among the peoples" (Psalms 77:14). This is a reference to the fact that God had delivered Israel from Egyptian slavery in such a sensational manner that nobody on earth could have been unaware of it.

"Thou hast redeemed thy people ... sons of Jacob and Joseph" (Psalms 77:15). As Dummelow noted, this is a clear reference to, "God's deliverance of Israel from Egypt."[6] This was not the only wonderful thing, however, that God had done. The psalmist went on to mention others.

It appears to us that the mention of "Jacob" and "Joseph" in this context is due to the fact that in the times of this psalm, the kingdom was divided, Jacob standing for the Southern Israel, and Joseph for the Northern Israel. Cheyne also so understood this.[7]
Verse 16
THE MARVELOUS MIRACLE AT THE RED SEA
"The waters saw thee, O God;
The waters saw thee, they were afraid:

The depths also trembled.

The clouds poured out water;

The skies sent out a sound:

Thine arrows also went abroad.

The voice of thy thunder was in the whirlwind;

The lightnings lightened the world: The earth trembled and shook.

Thy way was in the sea,

And thy paths in the great waters,

And thy footsteps were not known."

Dummelow considered these words a reference to the Red Sea crossing; and McCullough affirmed that, "Psalms 77:20 interprets the preceding verses (Psalms 77:16-19) as pertinent to the Exodus."[8] Rawlinson likewise called these verses, "A magnificent description of the deliverance of Israel at the Red Sea."[9]
The problem with this understanding is that the account of the Red Sea crossing in Exodus says nothing about the clouds, the rain, the thunder and the lightning which are mentioned here. It could be that this information is supplementary to that given in Exodus; and we do not rule that out as a possibility. We have also observed that in the Psalms, the sacred writers often preempt language used by the pagans in speaking of their false gods to describe the actions of the true God. Baal, for example, was the storm God; but Baal never did anything, even in the false claims of mythology, that could be compared to what God did at the Red Sea.

We do not know, of course, that such an adaptation of mythological terminology is in view here; but one thing we feel very sure about is that, we do not have a separate psalm in these last five verses, describing God's appearance in a thunderstorm, as in Psalms 29. This, of course, is the view of Briggs who said, "Psalms 77 is a composite";[10] and the last five verses, "Describe the advent of Yahweh in a storm."[11]
To us, by far the most acceptable interpretation is that which refers these verses to the Crossing of the Red Sea.

"And thy footsteps were not known" (Psalms 77:19). The strong suggestion here is that men cannot certainly know the purposes and intentions of Almighty God. His ways are above our ways; he has not revealed to men the reasons behind any of his actions; his deeds, as far as men are concerned, are indeed inscrutable.

Even today, when men are tempted to doubt because of conditions in the world which seem contrary to all truth and righteousness, it is the duty of all believers to "trust where they cannot see." "God's in his heaven," all right, "But all is not well with the world." There are many conditions that upright people recognize as contrary to the will of God; and such things should not be allowed to foster doubt in Christian hearts. Even though we do not know what it is, God surely knows what he is doing!

"Thy way was in the sea ... paths in the great waters" (Psalms 77:19). As Kidner said, "All of the words here are a true picture of God's sway over nature. Even when He was incarnate, the winds and the waves obeyed him, and the sea provided a path for Him."[12]
Verse 20
GOD'S GUIDANCE OF ISRAEL IN THE WILDERNESS
"Thou leddest thy people like a flock,
By the hand of Moses and Aaron."

This was another of the mighty works of God upon which the psalmist had resolved to meditate; and this was indeed a wonder. The manna from heaven, the water from the rock, the victories over enemies, the bitter waters made sweet, the thunders of Sinai, the giving of the Law, etc., etc. There was never anything else in the history of mankind that deserves to be compared with what God did for Israel in the Wilderness of Sinai.

As Leupold expressed it, "A man is well on the way to recovery from all uncertainty and doubts when he remembers the record of God's guidance of his people in the past, and the fact of God's always providing adequate leadership for his true followers."[13]
The great lesson of this psalm is that those who love God must trust him however distasteful or even disastrous may be the circumstances through which it is our duty to pass. This writer has known persons who in some disaster, such as the sudden death of a beloved child, have turned against God in bitterness and unbelief; but such a reaction is never right. God loves his children no matter what wretched sorrows they suffer; and the heart of faith must always, "take it to the Lord in prayer." There is no consolation, utterly no help, anywhere else.
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Verse 1
WARNINGS BASED ON THE HISTORY OF ISRAEL'S REBELLIONS
"The history of Israel is here recapitulated from the leading forth out of Egypt through the time of the Judges down to David, with the practical application for that age (and all ages) that they should cleave faithfully to Jahve, more faithfully than the rebellious generation of their fathers."[1]
In my commentaries on the Pentateuch and Joshua, I discussed in full many of the historical events mentioned in this chapter, and I shall pass over those events briefly in this study.

Many scholars have commented upon the repeated apostasies of Israel throughout its history, a summary of many of these apostasies appearing in this very psalm. Typical of the comments is this one by Maclaren:

"The history of Israel has been one long succession of miracles of mercy, met by equally continuous ingratitude, which has ever been punished by national calamities."[2]
The purpose of this psalm was stated thus by Miller: (1) "Israel is warned not to follow the past pattern of sins as seen in their ancestors (Psalms 78:1-4); and (2) the current generation was warned to provide adequate instruction and guidance to the next generation (Psalms 78:5-8)."[3]
In the commentaries that I have examined, there are two gross errors which should be avoided:

(1) The first of these is the late-dating of this psalm, which, as may be judged by the abrupt ending of it in the reign of David, which was the climax of the rejection of Ephraimitic leadership and the location of the tabernacle at Shiloh (in Ephraim's territory), positively locates the date of it during the reign of David, not afterward.

Psalms 78:9 has been misunderstood, and has been used by some to date the psalm in the days of the divided kingdom. This was the view of Barnes: "The psalm was evidently written after the revolt of the ten tribes, as indicated in Psalms 78:9 where Ephraim is distinguished from Judah."[4] However, Delitzsch warned that the glimpse of the divided kingdom which some find here, "Is capriciously imagined to be in the verse ... The alienation and jealousy between Ephraim and Judah is older than the rupture of the kingdom."[5] Besides that, this psalm was written by Asaph, a contemporary of David.

(2) The other error was stated thus by McCullough: "This psalm uses some of the old traditions ... to teach a religious lesson."[6] This is incorrect, because the palmist's source was not "old traditions," but the written record of the Pentateuch, Joshua, etc. As Delitzsch stated it: "The psalmist here keeps very close to the Torah in his reference to the history of the Exodus, in fact, so close that he must have had it before him in the entirety of its several parts."[7] The foolish canard of the radical critics who deny the mid-fifteenth century B.C. date of the Book of Moses (all five books) is the sole basis for such a comment as that of McCullough.

McCullough's weak efforts to deny the Pentateuchal source of this psalm pointed out that only "six of the ten plagues of Egypt were mentioned."[8] What kind of "proof" is that!

McCaw called this psalm, "One of the four great national Hymns of Israel,"[9] along with Psalms 105; Psalms 106; and Psalms 136.

We shall follow the paragraphing suggested by Leupold.

Psalms 78:1-8
THE PURPOSE OF THE PSALM
"Give ear, O my people, to my law:
Incline your ears to the words of my mouth.

I will open my mouth in a parable;

I will utter dark sayings of old.

Which we have heard and known,

And our fathers have told us.

We will not hide them from their children,

Telling to the generation to come the praises of Jehovah,

And his strength, and his wondrous works that he hath done.

For he established a testimony in Jacob,

And appointed a law in Israel,

Which he commanded our fathers,

That they should make them known to their children;

That the generations that come might know them,

even the children that should be born;

Who should arise and tell them to their children,

That they might set their hope in God,

And not forget the works of God,

But keep his commandments,

And might not be as their fathers,

A stubborn and rebellious generation,

A generation that set not their heart aright,

And whose spirit was not steadfast with God."

"Give ear unto my law" (Psalms 78:1). This is a reference to the Torah, the five books of Moses, continually referred to throughout the entire Old Testament as God's "law."

"I will open my mouth in a parable" (Psalms 78:2). Matthew 13:34 quotes the first two verses here as follows: I will open my mouth in parables; I will utter the things hidden from the foundation of the world.

That reference makes these verses a prophecy of the Lord Jesus Christ's using parables as a principal device in his teachings.

We have already noted that the two principal purposes of the psalm are: (1) to give a warning to Israel against their continuing in the unbelieving and rebellious patterns of conduct established by their forefathers; and (2) to provide adequate instruction for the children of each generation. These are evident enough in these verses.

"But keep his commandments" (Psalms 78:7). This is proof enough that the "law" of God mentioned in verse 1 is indeed the Torah, containing the commandments of God.

"They should make them known to their children" (Psalms 78:5-6). This admonition is based upon the classic passage in Deuteronomy 6:6-9. God absolutely requires of believing parents that they should, indeed must, teach their children the way of truth and use every possible influence to persuade them to walk in it.

The silliest and most satanic attitude we have ever encountered in Christian parents is this, "Oh well, we are going to let Johnny make up his own mind!" Indeed, indeed, that is exactly what the Devil would have Christian parents do. If only Satan would be so neutral! The Evil One will exert every pressure possible to persuade children to forsake the faith and wallow in licentiousness.

If Christian parents will only stay out of the situation regarding their child's obedience of the gospel, Satan will almost certainly accomplish his purpose. As Kidner stated it, "The Scriptures have no room for parental neutrality."[10]
Verse 9
EPHRAIM; A TYPICAL EXAMPLE OF INFIDELITY
"The children of Ephraim, being armed and carrying bows,
Turned back in the day of battle.

They kept not the covenant of God,

And refused to walk in his law;

And they forgat his doings, and his wondrous works

that he had showed them."

"Ephraim ... turned back in the day of battle" (Psalms 78:9). Dahood interpreted this to mean that, "Despite the Ephraimites having been selected as Yahweh's elite bowmen, the Ephraimites were later rejected for cowardice."[11] Some able scholars, however, reject that view. "There is no Biblical record of any cowardice on their part; and the words here are probably a powerful metaphor meaning exactly what is more literally stated in the next two verses."[12] Maclaren also understood the passage as metaphorical.

The prominence of the Ephraimites as the largest tribe had been aided by Moses' appointment of Joshua, an Ephraimite, as his successor to lead the people into Canaan.

It was natural that Joshua, an Ephraimite, should have located the tabernacle in Ephraim's territory, effectively making that tribe, in a sense, `the capital' of all Israel. However, the great failure of Ephraim was not the rapture of the kingdom after the reign of Solomon, but their wickedness during the period of the Judges, a wickedness that eventually led to the removal of the tabernacle in Ephraim's territory (at Shiloh), and to the transfer of the leadership of the kingdom to the Davidic dynasty, as well as the relocation of the tabernacle in Jerusalem. What is in view here is not a single event, such as the rebellion against the son of Solomon, but a reference to, "The success of Israel under the leadership of Ephraim during the whole period of the Judges."[13]
Verse 12
THE CATALOG OF GOD'S GRACIOUS DEALINGS WITH ISRAEL; FROM THE TIMES OF THE EXODUS
"Marvelous things did he in the sight of their fathers,
In the land of Egypt, in the field of Zoan.

He clave the sea, and caused them to pass through;

And he made the waters to stand as a heap.

In the day-time also he led them with a cloud,

And all the night with a light of fire.

He clave rocks in the wilderness,

And gave them drink abundantly as out of the depths.

He brought streams also out of the rock,

And caused waters to run down like rivers.

Yet went they on still to sin against him,

To rebel against the Most High in the desert.

And they tempted God in their heart

By asking food according to their desire.

Yea, they spake against God;

They said, Can God prepare a table in the wilderness?

Behold, he smote the rock, so that waters gushed out,

And streams overflowed;

Can he give bread also?

Will he provide flesh for his people?

Therefore Jehovah heard, and was wroth;

And a fire was kindled against Jacob,

And anger also went up against Israel;

Because they believed not in God,

And trusted not in his salvation.

Yet he commanded the skies above,

And opened the doors of heaven;

And he rained down manna upon them to eat,

And gave them food from heaven.

Man did eat the bread of the mighty:

He sent them food to the full.

He caused the east wind to blow in the heavens;

And by his power he guided the south wind.

He rained flesh also upon them as the dust,

And winged birds as sand of the seas:

And he let it fall in the midst of their camp,

Round about their habitations.

So they did eat, and were well filled;

And he gave them their own desire.

They were not estranged from that which they desired,

Their food was yet in their mouths,

When the anger of God went up against them,

And slew of the fattest of them,

And smote down the young men of Israel."

"Marvelous things ... in the field of Zoan" (Psalms 78:12). "Zoan was the capital of Egypt in the times of the exodus."[14] "It is the same as the ancient `Tanis,' in the northeast of the Nile Delta; and it was either identical with Rameses II's capital or not many miles from it."[15]
"He clave the sea ... caused them to pass through" (Psalms 78:13). This is discussed fully in our commentary on exodus, which gives the full details of Israel's crossing the Red Sea.

"The day-time cloud ... light of fire at night" (Psalms 78:14). Again reference is made to Exodus where all of these events are thoroughly investigated.

"He clave rocks in the wilderness" (Psalms 78:15). "Here the psalmist condenses into one the two instances of God's giving water from the rock, one in the first year of the Exodus, and another in the fortieth year."[16] A full discussion of these events is in our Pentateuchal Series, under Exodus 17, and Numbers 22.

"Tempted God ... asking food" (Psalms 78:18). The Anchor Bible translates this verse: "They tempted God in their heart by asking food for their gullet."[17]
For a detailed study of all the marvelous events mentioned in this long paragraph through Psalms 78:31, see our Commentaries on Exodus and Numbers under these references: Numbers 11:1-3; Exodus 16:1-36; and Numbers 11:1-35. Every Bible student has wondered at the marvel of Israel's stubborn unbelief during the very period when they were daily viewing such wonders as those recorded in the Bible.

"Slew of the fattest of them" (Psalms 78:31). "By this, we are to understand that God slew the strongest and the healthiest."[18]
Verse 32
GOD'S JUDGMENTS AND ISRAEL'S SHALLOW REPENTANCE
"For all this they sinned still,
And believed not in his wondrous works.

Therefore their days did he consume in vanity, And their years in terror.

And when he slew them, then they inquired after him;

And they returned and sought God earnestly.

And they remembered that God was their rock,

And the Most High God their redeemer.

But they flattered him with their mouth,

And lied unto him with their tongue.

For their heart was not right with him,

Neither were they faithful in his covenant.

But he, being merciful, forgave their iniquity, and destroyed them not:

Yea, many a time he turned his anger away,

And did not stir up all his wrath.

And he remembered that they were flesh,

A wind that passeth away, and cometh not again."

The highlight of this paragraph is the superficial `repentance' of Israel. After each severe punishment, as when God sent the fiery serpents among them, the people cried mightily unto God. In outward appearances, it seems that they really sought God in all earnestness; but Psalms 78:36-37 revealed that they were merely trying to escape punishment, having no regard whatever for God. Alexander Maclaren described that "repentance" thus.

"Such seeking after God is not properly seeking him at all, but only seeking to escape from evil. Such repentance neither went very deep or stayed very long. It was only lip reverence, proved to be false by their lives, and quickly terminated. `Their heart was not steadfast.' The pressure being removed they at once returned to their habitual position, as all such penitents do."[19]
The fact mentioned here of God's turning away his anger and mercifully extending forgiveness to his rebellions children over and over again stresses the fact of Israel's utter unworthiness. Anyone familiar with the full record of Israel's wickedness could never be surprised by their rejection of their Messiah.

"For their heart was not right with him, neither were they faithful in his covenant" (Psalms 78:37). "In each of these extensive paragraphs, the author probes till he comes to the root of Israel's weakness, which is always the same, a lack of true faith."[20] This Psalms 78:37 is a concise statement of exactly what was wrong with Israel. Psalms 78:22 above, serves exactly the same purpose.

Verse 40
ISRAEL'S REBELLION IN THE WILDERNESS SO QUICKLY AFTER GOD'S MIGHTY DEEDS IN EGYPT "How oft did they rebel against him in the wilderness,

And grieve him in the desert!
And they turned again and tempted God,

And provoked the Holy One of Israel.

They remembered not his hand,

Nor the day when he redeemed them from the adversary;

How he set his signs in Egypt,

And his wonders in the field of Zoan,

And turned their rivers into blood,

And their streams, so that they could not drink.

He sent among them swarms of flies, which devoured them;

And frogs which destroyed them.

He gave also their increase unto the caterpillar,

And their increase unto the locust.

He destroyed their vines with hail,

And their sycamore trees with frost.

He gave over their cattle also to the hail,

And their flocks to hot thunderbolts.

He cast upon them the fierceness of his anger,

Wrath, and indignation, and trouble,

A band of angels of evil.

He made a path for his anger;

He spared not their soul from death,

But gave their life over to the pestilence,

And smote all their first-born in Egypt,

The chief of their strength in the tents of Ham.

But he led forth his own people like a sheep,

And guided them in the wilderness like a flock.

And he led them safely, so that they feared not;

But the sea overwhelmed their enemies.

And he brought them to the border of his sanctuary,

To this mountain, which his right hand had gotten.

He drove out the nations also before them,

And allotted them for an inheritance by line."

"The day when he redeemed them from the adversary" (Psalms 78:42). The "adversary" here was Egypt, and this paragraph recalls six or seven of the plagues by which God overthrew the "false deities" of pagan Egypt. The whole point of this paragraph is that, against such a background of miraculous wonders performed during their deliverance from Egypt; nevertheless, Israel stubbornly ignored God and provoked him by their constant rebellions. Kidner pointed out that two of the principal manuscripts mention the murrain of cattle (as in Exodus 9:3); and if this should be followed, there are seven of the ten plagues mentioned here, only lice, boils, and darkness being left unmentioned.[21]
A large portion of our Commentary on Exodus is devoted to the discussion of practically all of the things mentioned in this paragraph; and the reader is referred to that study.

"The caterpillar ... the locust" (Psalms 78:46) ... "the thunderbolts" (Psalms 78:47). These phenomena accompanied the plagues and were essentially a part of them. For example, one cannot imagine the kind of hailstorm mentioned among the plagues as not being accompanied by a fierce electrical storm. Locusts and caterpillars were also continual hindrances of agriculture in Egypt.

"He cast upon them ... a band of angels of evil" (Psalms 78:49). The marginal reading here informs us that the Hebrew text of the Old Testament reads, "A sending of angels of evil." Evidently, what is meant is simply that all of the visitations upon Egypt which God accomplished during the exodus were executed by the instrumentality of angels, as in the case of the judgment against Herod Agrippa I in Acts 12. The angels who thus did God's will were not "evil." They are called "angels of evil," because they brought evil upon Egypt.

"In the tents of Ham" (Psalms 78:51). "This is a reference to Egypt (See Genesis 10:6)."[22]
"He brought them to the border of his sanctuary ... to this mountain" (Psalms 78:54). This is a reference to Sinai, where the Law was given to Israel, and where all of the instructions for the building of God's sanctuary were given. Dummelow, however, stated that this means, "The border of the land of Canaan."[23] Of course, "the wilderness" was indeed the border of Canaan.

Verse 56
CONTINUED WICKEDNESS OF ISRAEL IN CANAAN
"Yet they tempted and rebelled against the Most High God,
And kept not his testimonies;

But turned back, and dealt treacherously like their fathers:

They were turned aside like a deceitful bow.

For they provoked him to anger with their high places;

And moved him to jealousy with their graven images.

When God heard this, he was wroth,

And greatly abhorred Israel;

So that he forsook the tabernacle of Shiloh,

The tent which he placed among men;

And delivered his strength into captivity,

And his glory into the adversary's hand.

He gave his people over also unto the sword,

And was wroth with his inheritance.

Fire devoured their young men;

And their virgins had no marriage song.

Their priests fell by the sword;

And their widows made no lamentation."

"Like a deceitful bow" (Psalms 78:57). This is a defective bow that could not properly shoot an arrow. It is a metaphor of Israel here.

"Provoked him to anger ... high places ... graven images" (Psalms 78:58). The old Canaanite fertility gods were `worshipped' with licentious ceremonial in numerous `high places' throughout ancient Canaan. These centers featured religious prostitutes who were the chief attractions of those old pagan shrines. Israel had been specifically commanded to destroy them; but this they refused to do, instead, patronizing them and `adopting them' as their own all over Israel.

"When God heard this" (Psalms 78:59). This is an anthropomorphic metaphor. God did not have to wait till he heard about Israel's reversion to paganism; he already knew all about it. God acted promptly to remove and destroy the Shiloh tabernacle, allowing at the same time the capture of the ark of the covenant and serious military defeat for Israel.

"God forsook the tabernacle of Shiloh" (Psalms 78:60). 1 Samuel 4 carries the narrative of this disaster for Israel. Why did God allow this? Psalms 78:58, above, is the only explanation needed. Israel at this point was following exactly the pattern of behavior that resulted in God's replacing the seven nations of ancient Canaan with Israel.

Briefly stated, there was a skirmish in which four thousand Israelites were slain by the Philistines. Israel, thinking to use the ark of the covenant as a "charm" carried it into battle shortly thereafter; Israel was defeated with a loss of thirty-thousand men, including Hophni and Phinehas the sons of Eli, the High Priest; and the ark of God was taken by the Philistines. Phinehas' wife, hearing of the disaster, gave birth to a son whom, as she died, she named Ichabod, "The Glory has Departed." Indeed the glory had departed from Israel.

Psalms 78:61-64 here describe the tragic situation in Israel. The death of so many young men made perpetual virgins out of many young women (Psalms 78:63); and only the summary action of God himself could have preserved Israel through the crisis that descended upon them at that time.

The wickedness of Ephraimite leadership of Israel would have ultimately mined the entire "chosen people"; but God would first establish the Davidic dynasty to role Israel, and then restore the ark of the covenant, bringing it not to Shiloh, but to Jerusalem. The Book of Judges explains fully the disastrous conduct of Israel that led to this crisis.

Verse 65
GOD'S ANSWER TO THE SITUATION
"Then the Lord awaked as one out of sleep,
Like a mighty man that shouteth by reason of wine.

And he smote his adversaries backward:

He put them to a perpetual reproach.

Moreover he refused the tent of Joseph,

And chose not the tribe of Ephraim,

But chose the tribe of Judah,

The mount Zion which he loved.

And he built his sanctuary like the heights,

Like the earth which he hath established forever.

He chose David also his servant,

And took him from the sheepfolds:

From following the ewes that have their young, he brought him,

To be the shepherd of Jacob his people, and Israel his inheritance.

So he was their shepherd according to the integrity of his heart.

And guided them by the skillfulness of his hands."

"The Lord awaked" (Psalms 78:65). This is another anthropomorphic metaphor. Of course, God had not been asleep.

These verses state the purpose of God to make David king and to establishing His kingdom "forever," referring not alone to the fleshly line of David's successors, but to the ultimate resurrection of Christ to sit upon that Greater Throne in Heaven, of which the Davidic throne was indeed a very dim and inadequate shadow.

There is a clue here to the time of this psalm.

"The shepherd of Jacob ... and of Israel." David ruled over all of Israel, not merely Judah; so the days of the divided kingdom had not yet come as this psalm was written. The division of the kingdom that resulted from the Ephraimitic rebellion against Rehoboam was to come some eighty years afterward. Not even the kingship of David appears to have been established at the time of this psalm, but only the statement of God's intention to accomplish it.

"His sanctuary ... like the earth which he established forever" (Psalms 78:69). This was not a vain vision. God's sanctuary, typified by the tabernacle on mount Zion, is indeed eternal. "Those who have truly become the subjects of the Christ, the King of Israel and of the world, and who dwell with God in his house (the church of the living God), by dwelling in Jesus, will not rebel against him anymore, nor ever forget his wonders, but will faithfully tell them to generations to come."[24]
"He chose David" (Psalms 78:70). "This election of David gives its impress to the history of salvation even on into eternity. It is genuinely Asaphic (that is, Asaph himself wrote it, not some of his descendants) in that it so designedly portrayed how the shepherd of the flock of Jesse became the shepherd of the flock of Jahve."[25]
This great psalm reminds us of the speech of Stephen the Martyr in Acts 7, in that it recounts the terrible record established in the rebellious history of Israel.
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Verse 1
PSALM 79

A LAMENT OVER THE DESTRUCTION OF JERUSALEM;

AND A PRAYER FOR VENGEANCE
George DeHoff called this psalm, "The Funeral Anthem of a Nation."[1]
Charles M. Miller's analysis of this psalm points out that it exhibits several elements found in other psalms: (1) Psalms 79:5,7,10a are lamentation; (2) Psalms 79:6,10b,12 are imprecations; (3) Psalms 79:8-9 are pleas for forgiveness; (4) Psalms 79:11 pleads for deliverance; and (5) Psalms 79:13 carries a pledge of praise and thanksgiving following deliverance.[2]
Three possible occasions identified with this psalm were proposed by Halley, namely, "The invasion of Shishak, the fall of the northern kingdom, and the Babylonian captivity."[3] Delitzsch suggested the time of the desecration of the Temple by Antiochus Epiphanes.[4]
To this writer, the only logical selection is that of the Babylonian destruction of Jerusalem and the final captivity of the residue of the people that accompanied the capture and deportation of Zedekiah to Babylon. There are many reasons for this choice.

(1) There is the fact that for eighteen centuries, "The Jews have recited this psalm upon the 9th day of the Jewish month Ab, commemorating the two destructions of Jerusalem (by the Babylonians in 587 B.C., and by the Romans in A.D. 70). This practice may point to an old tradition associating this psalm with the Babylonian period."[5]
(2) Shishak never entered Jerusalem. (2) Antiochus Epiphanes did not destroy either the temple or the city of Jerusalem. (3) The mention of the people's captivity (Psalms 79:11) points squarely to the Babylonian era. (4) The complete destruction of Jerusalem (Psalms 79:1) occurred only once in pre-Christian history, namely in 587 B.C.; and (5) many of the ablest scholars we have consulted agree on the Babylonian date and occasion.

"The only time which adequately fits this description is the exilic period after the burning of Jerusalem and the temple by Nebuchadnezzar in 587 B.C.[6] The Babylonian destruction seems most appropriate.[7] `Jerusalem in heaps' is truer of the Babylonian captivity than of the times of Antiochus Epiphanes.[8] It seems best to assign it to the period of the destruction of Jerusalem by the Chaldeans.[9] The general voice of commentators is that the psalm must be referred to the time of the Babylonian conquest."[10]
The psalm naturally falls into two divisions. First, there is a description of the disaster (Psalms 79:1-4). The remaining nine verses are a prayer for deliverance, forgiveness, vengeance upon enemies, etc.

Psalms 79:1
"O God, the nations have come into thine inheritance;
Thy holy temple have they defiled;

They have laid Jerusalem in heaps."

"The nations, " "the Gentiles." It was an especially bitter thing for the Jews that a pagan nation was permitted to triumph over them. "It is the height of reproach when a father casts upon a slave the task of beating his son. Of all outward judgments against Israel, this was the sorest."[11]
"They have laid Jerusalem in heaps." Some writers have made too much of the fact that it is not stated here that the temple was destroyed, but `defiled.' However, the destruction of it would have been indeed a defilement; and besides that, how could it be imagined that with the whole city in "heaps" the temple would not have suffered the same fate as the rest of the city?

Verse 2
"The dead bodies of thy servants have they given to be food unto the birds of the heavens,

The flesh of thy saints unto the beasts of the earth."
The commentators who refer this to the murder of some sixty priests by Antiochus Epiphanes overlook the fact that there is not a word here about any priests. Also, the fact of there being no one available to bury the dead bodies speaks of a time when the people were being deported to Babylon. Certainly, those pagan captors would not have allowed any time for burying the dead. "Hyenas and jackals would dispute the flesh of the slain with vultures and crows"[12]
Verse 3
"Their blood have they shed like water round about Jerusalem;

And there was none to bury them."
"There is no event in the history of the Hebrews to which this description would be more applicable than to the Babylonian invasion."[13] With most of the population being carried into captivity, there would have been no one left to bury the thousands of the slain.

"This whole verse happens to be quoted in 1 Maccabees 7:17; but priority in point of time obviously belongs to this psalm"[14]
Verse 4
"We are become a reproach to our neighbors,

A scoffing and a derision to them that are round about us."
Psalms 79:10 should be noted in this connection. The object of the taunting neighbors was to claim a triumph over the God of Israel. "Where is thy God?" Among all the nations of antiquity, any disaster that overcame a people was always considered as proof that the God or gods worshipped by that people had no power to protect them. See more on this under Psalms 79:10, below.

Verse 5
"How long, O Jehovah? Wilt thou be angry forever?

Shall thy jealousy burn like fire?"
"How long ...?" The Jewish people had already been told by Jeremiah that the captivity would last for seventy years; but there were many of the people who did not know this. There can be no doubt that they were in a big hurry to get the tragic experience behind them, as indicated by Psalms 79:8, where they cried for a "speedy" resolution of the problem. However, it was not the will of God that any quick end would come to Israel's punishment.

"Shall thy jealousy burn like fire?" The psalmist here indicates that he knew the reason that lay back of the nation's destruction; it was the jealousy of God, continually provoked by Israel throughout their previous history by their worshipping false gods in the pagan shrines of Canaan. God had already tried every other possible means of curing this shameful "sickness" of Israel, before bringing about their captivity.

The terrible defeat and captivity that followed it accomplished God's purpose; because, Israel never again resorted to the worship of the pagan gods.

Verse 6
"Pour out thy wrath upon the nations that know thee not,

And upon the kingdoms that call not upon thy name."
As a nation, Israel had become one and the same as the pagan kingdoms around them. Oh yes, they knew God's name; and, in times of emergency they loved to call upon God for help; but the people as a whole had become even worse than Sodom and Gomorrah (Ezekiel 16). If God's moral character was to be established as a fact in the minds of mankind, something drastic had to be done about Israel and their gross wickedness.

The name of God could not be used merely as a charm to get Israel out of every disaster; there positively had to be some moral integrity on the part of the people themselves. There were, no doubt, a few devout souls who sincerely called upon God and walked in his ways, among whom the psalmist here was surely numbered; but such as he were so few that no observer in that day could have told any moral difference between Israel and any other pagan nation of that era.

Verse 7
"For they have devoured Jacob,

And laid waste his habitation."
This and Psalms 79:6 occur almost word for word in Jeremiah 10:25. Many scholars vex themselves almost endlessly trying to figure out who quoted whom; but it is our opinion that in most cases, there is hardly any way to determine such questions. Is it impossible that God, through the Spirit, could have led different writers to use the same words? No one has ever proved such a proposition. As far as this particular instance is concerned, Rawlinson stated that, "It is difficult to say which writer quoted from the other?"[15]
Verse 8
"Remember not against us the iniquities of our forefathers:

Let thy tender mercies speedily meet us;
For we are brought very low."

"Remember not against us ... iniquity of our forefathers." It does not appear that the psalmist here intends to deny the wickedness of his own generation, for in Psalms 79:9, below, he acknowledges their sins in the petition asking for their forgiveness.

As a matter of fact, it was not solely the sins of the psalmist's generation that had brought about the calamity. It was the long established tradition of wickedness reaching back through many generations that also entered into the fact of God's decision to liquidate the kingdom of Israel.

"Let thy ... mercies speedily meet us." See under Psalms 79:5, above, for comment on this.

Verse 9
"Help us, O God of our salvation, for the glory of thy name;

And deliver us, and forgive our sins, for thy name's sake."
Significantly, the psalmist pleads no merit of his wicked generation, basing his plea for forgiveness upon the character and glory of God Himself. This attitude must be hailed as profoundly correct. On account of the consciousness of sins so evident here, Leupold believed that Psalms 79:8a should be translated, "`Remember not against us our past iniquities,' instead of `Remember not against us the iniquity of our forefathers.'"[16]
Verse 10
"Wherefore should the nations say, Where is their God?

Let the avenging of the blood of thy servants which is shed
Be known among the nations in our sight."

The desire of the psalmist that he and his contemporaries might indeed live to see God's vengeance executed upon the pagan nations which God in their great calamity was using as his instruments in the punishment of Israel -that desire, alas, could not be realized. No short term punishment of rebellious Israel would have done any good. The wicked nation would be required to suffer in Babylon until the last vestiges of their conceit and false pride were purged away.

Another intention of God, it appears, was that Israel might be weaned away from their mad attachment to an earthly kingdom, but in that intention, the will of God was most certainly frustrated; because even in the times of Christ, racial Israel desired nothing in either heaven or upon earth quite so much as they desired the restoration of their evil earthly kingdom.

God did indeed execute the judgment of his righteous wrath upon Babylon and all of the pagan nations of that period; but he did not choose to do so "in the sight of" that generation. We believe that we can understand why.

In God's finally being compelled, through moral necessity, to destroy Israel's evil kingdom, the pagan nations of the whole world believed that Israel's God had been defeated and that they no longer should honor him. Therefore, the great accomplishment of God achieved in the plagues of Egypt and the delivery of Israel into Canaan after driving out the wicked nations before them, was in a measure lost through the necessity of Israel's destruction. It was for that very reason that not merely Babylon, but Egypt, and Tyre, and all the other pagan nations of the world were required to suffer God's punishment, some of which, no doubt, might have been unnecessary if it had not been for Israel's wickedness. Thus, the Israelites certainly did not deserve to witness God's judgment upon pagan nations.

Verse 11
"Let the sighing of the prisoner come before thee:

According to the greatness of thy power preserve thou those that are appointed to death."
"The sighing of the prisoner." This is a clear reference to the fact of the nation being in captivity, servants of the king of Babylon.

"Those that are appointed to death." The margin here gives an alternative reading, "the children of death." The reference is to the many who would die under the rigors of Babylonian servitude, and especially those who would die during the hardship of the long journey on foot to Babylon.

Verse 12
"And render unto our neighbors sevenfold into their bosom

Their reproach wherewith they have reproached thee, O Lord."
Most of the commentators have softened this imprecation by interpreting it to mean, not actually sevenfold, but, "`Complete or full' vengeance; seven is one of the perfect numbers, and is used to denote `many.'"[17] "The expression does not mean `seven times as much as they have done,' but `completeness of retaliation.'"[18] Well, maybe so; but there is also the possibility that Dahood had it right when he declared that, "This is a demand for vengeance of the most thorough-going kind, in the spirit of Lamech, who in Genesis 4:24 assures his wives Adah and Zillah that, `If Cain is avenged seven times over, then Lamech seventy times seven.'"[19]
Verse 13
"So we thy people and sheep of thy pasture

Will give thee thanks forever:
We will show forth thy praise to all generations."

Leupold commented here that, "This verse is perhaps to be regarded less as a motive calculated to induce God to help them than as a natural promise to return thanksgiving and praise to God as soon as the deliverance is accomplished."[20]
We wish to conclude our study of this tragic psalm with the beautiful words of Baigent.

"All of the symbols of Israel's security were shattered - their nationhood, their capital, even the temple. Judah's erstwhile allies had deserted her; alone she had faced the foe - and lost! Survivors of the ensuing bloodbath looked to God, their only hope in a creel, friendless world. Behind them lay the grim tragedy of 587 B.C ... Ahead of them lay a question mark regarding both their own and their nation's survival. Heartbroken, they gathered around the mined shrine to lay their anguish before the God of Judah."[21]
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Verse 1
PSALM 80 THE ANGUISHED CRY OF A DESOLATE NATION
PROBLEMS OF THE CORRUPT VINE
The first of these titles we have taken from Leupold, and the other is our own, based upon the fact of the "rather full development of the figure of Israel as a vine of God's planting."[1]
There are two divisions in the psalm: (1) a prayer (Psalms 80:1-7); and (2) the metaphor of the vine.

The occasion of the psalm is difficult, if not impossible, to determine. Barnes summarized various views as follows:

"This psalm strongly resembles Psalms 74 and Psalms 79, and is generally supposed to refer to the same period, namely, that of the Babylonian captivity. Others have referred it to the times of Antiochus Epiphanes, or to those of Jehoshaphat, or to the period following the fall of Samaria and the loss of the northern kingdom."[2]
In any case, the occasion was a period of hardship and disaster for the entire Hebrew nation.

Psalms 80:1-7
THE PRAYER
"Give ear, O Shepherd of Israel,
Thou that leadest Joseph like a flock;

Thou that sittest above the cherubim, shine forth.

Before Ephraim and Benjamin and Manasseh, stir up thy might,

And come to save us.

Turn us again, O God,

And cause thy face to shine, and we shall be saved.

Oh Jehovah, God of hosts,

How long wilt thou be angry against the prayer of thy people?

Thou hast fed them with the bread of tears,

And given them tears to drink in large measure.

Thou makest us a strife unto our neighbors;

And our enemies laugh among themselves.

Turn us again, O God of hosts;

And cause thy face to shine, and we shall be saved."

Barnes stated that there are two prayers here (Psalms 80:1-3 and Psalms 80:4-7), but there are similarities. God is petitioned for salvation in both; He is requested to "Turn us again" in both (Psalms 80:3,7); and the reference to the Aaronic blessings of Numbers 6:25, "Cause thy face to shine," is in both (Psalms 80:3,7).

The problem in these verses is the mention of Ephraim and Manasseh and Benjamin with no specific reference to any other of the tribes of Israel. Some have made this the basis of supposing that the falling away of the northern Israel was the occasion of the psalm; but Benjamin did not belong to the ten tribes who rebelled against the house of David.

Barnes' explanation here of how these three names came to be mentioned is: (1) "Thou leadest Joseph like a flock" was a common reference to God as the leader of all Israel. (2) This came about because of the vital part Joseph had in preserving the life of the nation from the famine and for his favorable location of Israel in the Nile Delta. (3) "Ephraim and Manasseh seem to be mentioned here because Joseph their father had been referred to in the previous verse; and it was natural in speaking of the people to refer to his sons."[3] Benjamin was mentioned because he was the brother of Joseph, and all three of these constituted the whole Rachel branch of the Twelve Tribes.

It appears to us that there is also another good reason. The two half-tribes of Ephraim and Manasseh represented the northern Israel, and the tribe of Benjamin represented the southern Israel, where they remained faithful to the house of David. How beautifully all of this fits! God is the "Shepherd of Israel," who leads Joseph like a flock, not merely part of Joseph (standing for Israel) but all Israel, as represented by the three descendants of Jacob through Rachel.

"Thou hast fed them with the bread of tears" (Psalms 80:5). This is a reference to the times of extreme sorrow, disappointment, and suffering through which Israel was passing at the time this psalm was written.

THE METAPHOR OF THE VINE
This metaphor of Israel as a vine is frequently mentioned in the Old Testament.

"My well-beloved had a vineyard in a very fruitful hill; he digged it, gathered the stones out of it, and planted it with the choicest vine. He built a tower in the midst of it, hewed out a winepress; and he looked that it should bring forth grapes, and it brought forth wild grapes" (Isaiah 5:1-2).

"I had planted thee a noble vine, a wholly right seed: how then art thou turned into the degenerate branches of a foreign vine unto me? (Jeremiah 2:21). An alternative reading here for `degenerate vine,' is `corrupt vine.'"[4]SIZE>

It is this background teaching of Israel as God's vine that illuminates the declaration of Jesus Christ that, "I am the true vine" (John 15:1). This means that Christ is the True Israel of God, and that there is none other.

The historical Israel never developed as the vine God had intended; only in Jesus Christ did there appear the Noble Vine of God's intentions. It is in the full realization of these facts that we have the understanding that Jesus' holy Church, which is "in him," is therefore a part of his spiritual body, the New Israel which has replaced the Old Israel. God's Church in Christ is the True Israel of God. The New Testament eloquently bears witness of this epic truth. Paul referred to Christians in Galatians 6:16 as, "The Israel of God."

PROBLEMS OF THE CORRUPT VINE
In the times when this psalm was written, the degenerate vine had brought forth a sufficient crop of "wild grapes," to fully justify God's rooting them out of Canaan where God had planted them. The balance of this chapter describes what was happening to the doomed degenerate vine of Ancient Israel.

Verse 8
"Thou broughtest a vine out of Egypt:

Thou didst drive out the nations and plantedst it.
Thou preparedst room before it,

And it took deep root, and filled the land.

The mountains were covered with the shadow of it,

And the boughs thereof were like cedars of God.

It sent out its branches unto the sea,

And its shoots unto the River.

Why hast thou broken down its walls,

So that all that pass by the way do pluck it?

The boar out of the wood doth ravage it,

And the wild beasts of the field feed on it.

Turn again, we beseech thee, O God of hosts:

Look down from heaven,

And behold and visit this vine.

And the stock which thy right hand planted,

And the branch that thou madest strong for thyself.

It is burned with fire, it is cut down:

They perish at the rebuke of thy countenance.

Let thy hand be upon the man of thy right hand,

Upon the son of man whom thou madest strong for thyself.

So shall we not go back from thee:

Quicken thou us, and we will call upon thy name.

Turn us again, O Jehovah God of hosts;

Cause thy face to shine, and we shall be saved.

There is not a more tragic prayer in all the Word of God than here."

"Thou broughtest a vine out of Egypt ... plantedst it" (Psalms 80:8). This is a reference to the bringing forth of Israel out of Egyptian slavery.

"Thou preparedst room before it" (Psalms 80:9). This speaks of God's driving out the pagan nations of Canaan to make room for the settlement of Israel in the Promised Land.

"It took deep root, and filled the land" (Psalms 80:9). This describes the growth and prosperity of Israel in Canaan. Psalms 80:10 is an expansion of the thought here.

"Branches unto the sea ... shoots unto the River" (Psalms 80:11). This refers to the expansion of the Hebrew kingdom from the Mediterranean Sea to the River Euphrates, the boundaries of the nation during the reign of Solomon.

"Why hast thou broken down its walls" (Psalms 80:12)? `Walls' here is a reference to the walls of the vineyard, the walls of Jerusalem. Coupled with Psalms 80:16, below, where it appears that the vineyard has been burned with fire and cut down, it is clear enough that the total destruction of Jerusalem has taken place at the time of the writing of this psalm.

"The boar out of the wood ... the wild beasts" (Psalms 80:13). These were nations such as Assyria and Babylon which ravaged and destroyed the "degenerate vine."

"Turn again, we beseech thee, O God of hosts" (Psalms 80:14). This is a plaintive cry for God again to nourish the vine as in the days of old; but the degeneracy of the vine was a great hindrance to God's doing any such thing.

"And the Branch that thou madest strong for thyself" (Psalms 80:15). We have capitalized "Branch," here because that title belongs to no other in heaven or earth except the Son of God. (See a full discussion of this in Vol. IV of my minor prophets Commentaries, pp. 56-58, under Zechariah 3:8.) The alternative reading for "Branch" in this passage is "Son," another word which we capitalize, because it appears to this writer that there are definitely Messianic overtones in this fervent plea of God's people for "salvation." From what other source, either in heaven or upon earth could salvation have been available for any person whomsoever?

In this connection, we note that Addis entitled this psalm, "The Messianic Hope," stating that, "The psalmist looks forward to ... the advent of the Messianic age."[5] We believe this is correct and that in this we have the only adequate interpretation of Psalms 80:17, below.

"Burned with fire ... cut down" (Psalms 80:16). See under Psalms 80:12, above for the implications of these words.

"Let thy hand be upon the man of thy right hand, upon the Son of Man whom thou madest strong for thyself" (Psalms 80:17). Barnes identified this person with the king of northern Israel, but the words `Son of Man' (which we have capitalized) absolutely forbid such a view.

Barnes interpreted "Branch" in Psalms 80:15 to mean, "all the offspring or shoots of the vine,"[6] reading "branches" here, instead of "Branch," thus making it mean all Israelites.

"The man of thy right hand" (Psalms 80:17). Who else, other than Jesus Christ our Lord, the Son of Man, could properly be referred to as, "The man of God's Right Hand"? Is it not He who sits at the right hand of the Majesty on High?

Barnes gave an opposite view of this, affirming that, "This is a prayer for the and military ruler of the land."[7] This seems very strange to us in that no `land' is mentioned here.

"Upon the Son of Man" (Psalms 80:17). Here again capital letters should be used. This was Christ's favorite of all the expressions that he used in reference to himself, and this writer finds it impossible to deny its reference to Christ here. Again, we regret to find ourselves in disagreement with Barnes who stated that. "This expression means simply `man,' the language being varied for the sake of poetry ... It refers to the king or ruler."[8] Nevertheless, we cannot believe that any ruler of that whole era would have been referred to by the Spirit of God as "the man of God's right hand" (Psalms 80:17).

"Quicken thou us, and we will call upon thy name" (Psalms 80:18). Here the psalmist is coming closer to what is really needed in Israel, namely, a change in the people themselves.

"Turn us again, O Jehovah God of hosts" (Psalms 80:19). Here is the climax of the psalm. God will turn to Israel when Israel turns to God. The great change so desperately needed is not in the attitude of God, but in that of the degenerate vine with its wild grapes.
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Verse 1
PSALM 81

A HYMN AND HOMILY AT HARVEST TIME
The title we have chosen is that of McCaw. Addis was sure that this psalm is a composite,[1] with no connection whatever between Psalms 81:1-5 and the rest of the chapter. Other scholars also have raised the possibility that what we have here is two fragments of independent productions. However, its seems to us that Yates' opinion on this is correct.

"The abrupt change at the end of verse 5 has suggested to many commentators that fragments of two psalms are joined together here. However, this view is not imperative, because a solemn festival would be a logical time for such a recital of God's relation to Israel as that which concludes the psalm."[2]
Also, the fact of Israel's record of disobedience would have made such an exhortation as that which concludes the chapter most appropriate. McCaw's title, "Hymn and Homily"[3] supports Yates' view that the latter part of the psalm is actually an appropriate "sermon" that Israel needed to hear, especially at that time.

The psalm is of a general character; and efforts to tie it either to the feast of Tabernacles or the Feast of the Passover are rather futile. It would have been suitable at any of the great public festivals of Israel. However, the blowing of trumpets "at the full moon" (Psalms 81:3) brings to mind both the Passover and the feast of Tabernacles.

The date of the psalm was discussed by Maclaren.

"The evident existence of the full temple ceremonial shows that the psalm was not written in exile ... The warning against idolatry (v. 9) would have been unnecessary after the exile. Beyond these general indications we cannot go. Definiteness as to the date is unattainable."[4]
Psalms 81:1-5
"Sing aloud unto God our strength:
Make a joyful noise unto the God of Jacob.

Raise a song, and bring hither the timbrel,

The pleasant harp with the psaltery.

Blow the trumpet at the new moon,

At the full moon, on our feast day.

For it is a statute for Israel,

An ordinance of the God of Jacob.

He appointed it in Joseph for a testimony,

When he went out over the land of Egypt."

For a discussion of the use of mechanical instruments of music in the ancient Jewish temple, see a full discussion of this at the end of Psalms 150. For the present, it needs to be remembered that the temple itself was contrary to the will of God, just like the monarchy; and, although God accommodated to both, he twice ordered the destruction of the temple and also repudiated and terminated the monarchy.

"Make a joyful noise unto the God of Jacob" (Psalms 81:1). "These words refer to the `blare of trumpets' in Leviticus 23:24; Numbers 29:1 ."[5]
"Blow the trumpet at the new moon ... at the full moon" (Psalms 81:3). Leupold tells us that the trumpets were blown both at the feast of Tabernacles and that of the Passover also, adding that the expression, "`Our feast day' could mean `any and every feast day.'"[6] This would mean that the Jews blew the trumpets every time they had any kind of an important celebration.

"It is a statute for Israel, an ordinance of the God of Jacob" (Psalms 81:4). "The feast, not the musical accompaniments, is appointed by God."[7] We especially appreciate this comment by Alexander Maclaren.

"Israel ... Jacob ... Joseph" (Psalms 81:4-5). "These words are synonymous,"[8] standing in each usage for all of the Chosen People. If the Passover was the feast in view here, Joseph as a term for all Israel might have been due to the prominent part Joseph had in the Jews' Egyptian sojourn. Otherwise, "Its use might express the psalmist's longing for the restoration of the shattered unity of the nation."[9]
"When he went out over the land of Egypt" (Psalms 81:5a). The marginal reference here for `over' is `against,' but neither rendition seems to make a clear statement. Perhaps Briggs was right who declared that, "This should read, `He went out from the land of Egypt.'"[10]
"Where I heard a language that I knew not" (Psalms 81:5b). This is the most difficult line in the whole psalm, and opinions differ sharply on what it means. Dahood stated that God is the speaker here and that when God said he heard a language unknown to him, it referred, "To the collective Israel in Egypt, before it was chosen by God as his people."[11] In our view this is impossible to accept, because God chose Israel long before their sojourn in Egypt. He chose Abraham, and Isaac, and Jacob, and specifically sent his "Chosen People" into Egypt for four hundred years, prophesying their ultimate departure with great wealth, all of which occurred exactly as God promised.

Barnes held a rather complicated view of the passage, supposing that the speaker here is the psalmist, who identifies himself with the people of Israel, and then projects himself backward in time to the days of Israel's sojourn in Egypt, thus making the strange language that of the Egyptians which Israel heard.[12]
There are other views which we shall not mention. To this writer, we cannot accept the words as the words of God, "Because it is impossible that God could hear anything unknown to him"! The expression therefore must be understood as the words of the psalmist. He could be saying that the current sins, rebellions, and pagan worship at that time being indulged by God's Israel were indeed "a language unknown to him," the same being as hard for him to understand as a foreign language with which he was not familiar. It was such bizarre, straying conduct on Israel's part that inspired the sermon that followed, in which God is indeed the Speaker.

Verse 6
THE HOMILY
"I removed his shoulder from the burden:
His hands were freed from the basket.

Thou callest in trouble, and I delivered thee

I answered thee in the secret place of thunder;

I proved thee at the waters of Meribah.

(Selah)

Hear, O my people, and I will testify unto thee:

O Israel, if thou wouldest hearken unto me!

There shall no strange god be in thee;

Neither shall thou worship any foreign god.

I am Jehovah thy God,

Who brought thee up out of the land of Egypt:

Open thy mouth wide, and I will fill it.

But my people hearkened not to my voice;

And Israel would none of me.

So I let them go after the stubbornness of their heart,

That they might walk in their own counsels.

Oh that my people would hearken unto me,

That Israel would walk in my ways!

I would soon subdue their enemies,

And turn my hand against their adversaries.

The haters of Jehovah should submit themselves unto him:

But their time should endure forever.

He would feed them also with the finest of the wheat;

And with honey out of the rock would I satisfy thee."

"I removed his shoulder from the burden ... his hands from the basket" (Psalms 81:6). This is a reference to the slavery in Egypt from which God had freed his people. `The basket' here was used by the slaves carrying clay for the making of bricks.

"I answered thee in the secret place of thunder" (Psalms 81:7). This seems to be a reference to the `cloud' which guided Israel in the day-time in the wilderness.

"I proved thee at the waters of Meribah" (Psalms 81:7). There were two instances in which God provided water for Israel at Meribah; and these are discussed fully in our Vol. II of the Pentateuch (Exodus), pp. 230-233, and in Vol. III, (Lev.-Num.), pp. 442-445.

"O Israel, if thou wouldest hearken" (Psalms 81:8). There seems to be an emotional factor in such pleading words as these; and they remind us of the words of the Christ: "O Jerusalem, Jerusalem ... how often would I have gathered thy children together, even as a hen gathereth her chickens under her wings, and ye would not! (Matthew 23:37f)."

"There shall no strange god be in thee; neither shall thou worship any foreign god" (Psalms 81:9). From these words it may be inferred that idolatrous, pagan worship was being indulged by God's people. Otherwise, no warning would have been necessary. This identifies the times of the psalm as prior to the exile, after which Israel did not worship pagan gods.

"Open thy mouth wide, and I will fill it" (Psalms 81:10). The imagery here is that of a nest of small birds opening their mouths wide at the appearance of the mother bird. There is a deep spiritual lesson in this. "God's gifts, both spiritual and temporal, are proportioned to our eager longing for them. Christ could do no miracles in one place because of the people's unbelief (Mark 6:5); and God cannot give lavishly unless we desire eagerly."[13] Tiny birds that never open their mouths are never fed.

"My people hearkened not to my voice ... Israel would none of me" (Psalms 81:11). Israel paid no attention to the Word of God; they did not obey the Lord; they did not wish to have anything at all to do with God.

"So I let them go after the stubbornness of their heart" (Psalms 81:12). "So I let them go"! No sadder words were ever spoken of a people. This expression is the equivalent of what God did to the hardened Gentile nations of the pre-Christian era. "God gave them up ... God gave them up ... God gave them up" (Romans 1:24,26,28). All of the terrible things that later happened to Israel were due to only one thing: "God let them go."

There is a lesson in this for every man. God's Spirit will not always strive with sinful men; when it becomes evident that men love evil, God will eventually withdraw his influence and allow them to wallow in it.

"That they might walk in their own counsels" (Psalms 81:12). As Alexander Maclaren stated it, "There is no worse fate for a man than to be allowed to do as he chooses. `The ditch' sooner or later receives the man who follows his own understanding, which he himself has blinded by forbidding it to receive the truth from that One who alone is The Light."[14]
"Oh that my people would hearken unto me" (Psalms 81:13). "One's entire relationship to God is always a matter of listening to Him,"[15] and that simply means studying and meditating day by day upon the Word of God as revealed to mankind in the Holy Bible. There is no other way to "hearken unto God."

These last four verses (Psalms 81:13-16) provide a statement of what God "would have done for Israel" if they had only been willing to heed his word and walk in God's ways. Barnes summarized these as follows.

(1) Their enemies would have been subdued (Psalms 81:14); (2) the haters of God would have turned to the Lord (Psalms 81:15);

(3) God would have given them abundant prosperity (Psalms 81:16).[16]SIZE>

This being true of the Old Israel, is it any less true of the New? The answer is negative. As Barnes expressed it, "This psalm is of special importance to the church now, reminding God's people of their obligation derived from the past mercies of God, and showing what would be the consequences if they should be wholly dedicated to the service of God."[17]
"With honey out of the rock would I satisfy thee" (Psalms 81:16). "This verse looks back to Deuteronomy 32:13-14 `Honey from the rock is not a natural product.' The parallel from Deuteronomy, where we have, `oil out of the flinty rock,' shows that we are `not here on the ground of the actual, but of the ideal.' The expression is hyperbole for incomparable abundance."

What a glorious thing it would be for all of God's people to devote themselves without reservation to the love and service of God. Should anyone be afraid that God either could or would fall to provide abundant blessings for his people who might do such a thing? Has not Christ himself said, "Lo, I am with you always, even unto the end of the world"?
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Verse 1
PSALM 82

A DENUNCIATION OF ISRAEL'S EVIL JUDGES
This psalm is misunderstood by some to be, "A denunciation of the angels whom God had put in charge of the earth,"[1] a position that was advocated by Professor Cheyne, who cited Daniel 10:13-21 and Daniel 12:1 as supporting the notion that angels have charge of earthly affairs. However, in the first reference, Michael the archangel is called, not a ruler, but "a helper"; and Daniel 12:1 says nothing that is inconsistent with the statement in Hebrews that all of God's angels are "ministering spirits," that is, serving spirits, "Sent forth to do service for them that shall inherit salvation" (Hebrews 1:14).

All authority in heaven and upon earth belongs to Jesus Christ (Matthew 28:18-20); and that leaves none at all for angels, except in a very limited and secondary sense, as they are assigned to do many things for the benefit of God's children. Our commentaries on Daniel and Hebrews, Under the references cited here, carry full discussions of all the questions raised by these passages.

The verse within this psalm which triggers such speculations as that of Cheyne is Psalms 82:6:

"I said, Ye are gods,

And all of you sons of the Most High." (Psalms 82:6)

The incorrect notion that "sons of God" is a reference to angels is based upon a misinterpretation of Genesis 6:2; but there are no less than seven reasons why the "sons of God," mentioned in Genesis 6:2 cannot possibly be "angels." An enumeration of these reasons is given in our commentary on Genesis (Vol. I of the Pentateuchal Series), pp. 98,99.

Could we be wrong about this? Absolutely not! For Christ himself told us who the "gods" and "sons of God" in Psalms 82:6 really were.

Jesus answered them, Is it not written ... I said, Ye are gods? If he called them gods unto whom the Word of God came (and the scripture cannot be broken), how say ye of him ... whom the Father sent into the world, Thou blasphemest, because I said, I am the Son of God? (John 10:34-36)

Christ in this passage quoted the 6th verse of this psalm (Psalms 82:6), identifying the "gods" and "sons of God" (the Most High) in our passage here as the persons who had received God's law. They were not angels, but human judges, whose wickedness is so severely denounced in this psalm.

Like Maclaren, we accept our Lord's reference to Psalms 82:6 in John 10:34ff "As authoritatively settling both the meaning and the ground of the remarkable name `gods' for human judges."[2] As McCaw stated it, "`Gods' here means, `you sit in God's place, exercising judgment.'"[3]
The gross error of some scholars in not catching on to what "gods" in Psalms 82:6 really means is due to only one thing, namely, their lack of knowledge of the New Testament. As we have frequently noted, nobody can really understand the Old Testament without a thorough knowledge of the New Testament. An apostle said as much in 2 Corinthians 3:12-16.

There are, to be sure, many suggestions as to the date; but Rawlinson's conclusion is as dependable as any that we know.

The writer of this psalm may well have been the Asaph of David's time. It consists of an exordium (Psalms 82:1), denunciations (Psalms 82:2-7), and a conclusion (Psalms 82:8).

Psalms 82:1
THE EXORDIUM
"God standeth in the congregation of God;
He judgeth among the gods."

"The gods" of this verse are the same as those of Psalms 82:6, below; and "God's standing in the congregation of God" is a reference to God's presence among his people on earth, that is, the Israelites, the special purpose of his presence among them being that of warning and denouncing the evil judges, upon whom so much of the blame for the tragedy of Israel rested.

Verse 2
THE DENUNCIATIONS AND WARNINGS
"How long will ye judge unjustly,
And respect the persons of the wicked?

(Selah)

Judge the poor and fatherless:

Do justice to the afflicted and destitute.

Rescue the poor and needy:

Deliver them out of the hand of the wicked.

They know not, neither do they understand;

They walk to and fro in darkness:

All the foundations of the earth are shaken.

I said, Ye are gods,

And all of you sons of the Most High.

Nevertheless, ye shall die like men,

And fall like one of the princes."

"How long will ye judge unjustly" (Psalms 82:2)? "These judges are not evil angels, who in later Judaism were regarded as guardians of the nations."[4] Who were they? They were the ones to whom God gave the Law of Moses, the Israelites (See John 10:34ff), particularly the wicked judges upon whom this chapter is focused.

"Judge the poor ... fatherless ... afflicted ... destitute, and deliver them out of the hand of the wicked" (Psalms 82:3-4). Many are the Biblical denunciations of Israel's wicked judges. Zephaniah 3:3 refers to those judges as "evening wolves"; and Amos repeatedly stated that they would sell the poor "for a pair of shoes" (Amos 2:6; 8:6). Furthermore, those prophets were not speaking of "angels" but of the corrupt judges of the chosen people. Those who are familiar with the sordid record cannot be surprised that Jesus founded one of his parables upon the "Unjust Judge."

"They know not ... neither understand ... but walk in darkness" (Psalms 82:5). This is the statement of God regarding the scandalous judges of Israel. Their ignorance and lack of understanding in view here were in no sense innocent, but willful. As Christ himself explained it, "Their eyes they have closed and their ears they have stopped, lest they should see with their eyes, and hear with their ears and understand with their hearts, and should turn again and I should heal them" (Acts 18:26-27).

"All the foundations of the earth are shaken" (Psalms 82:5). This simply means that with a corrupt judiciary, Israel's foundation as a nation was already in a very precarious condition. No nation can long survive when the judiciary becomes corrupt.

See the chapter introduction for a full discussion of Psalms 82:6.

"Nevertheless, ye shall die like men, And fall like one of the princes." (Psalms 82:7)

"Ye shall die like men." This is an unfortunate rendition, because it seems to say that "the angels" alleged to be spoken of here shall even die like human beings die. "The death here is evidently a penalty impending upon these unjust judges from God himself. Though exalted in their position, they were not divine, but human."[5]
To paraphrase this verse, "You shall certainly die just like all other mortals die."

"This verse contrasts the purely human fate of the unjust judges with the superhuman dignity of their calling."[6]
This mention of death to the unjust judges forbids the notion that angels are addressed; because, the angels of God are not subject to death, except in the case of the fallen angels who followed Satan; and that death will be eternal punishment, not ordinary death.

Verse 8
THE CONCLUSION
"Arise, O God, judge the earth;
For thou shalt inherit all the nations."

In these words, we have a petition by the psalmist, God's message to the false judges having been just concluded by the sentence of death pronounced upon them by God, with the strong intimation that their death would be by providential action upon God's part to remove them.

The psalmist here seems to have been one of those Israelites mentioned by the prophet Amos 5:18-20. Such persons were always calling for God to "Arise and bring on the Judgment Day." As Amos so thoroughly explained, the Judgment Day would be a day of sorrow rather than a day of joy for the vast majority of mankind.

Many of the ancient Jews, however, believed that the Day of Judgment would be a time when God would suddenly appear, kill all the Gentiles, or reduce them to slavery under the Jews, and commit the management of the whole world to "the chosen people." Amos did his best to destroy that conception, but, nevertheless, the attitude persisted; and it appears to us that there remains some residue of it in this concluding verse. (See our comment on this in Vol. 1 of the minor prophets Series, under Amos 5:18.)

It might have been this possible meaning of verse 8 that led Briggs to label the verse as a gloss.[7] However, there is no necessity whatever to deny the verse as a true statement by the psalmist, regardless of its implications.
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Verse 1
PSALM 83

A PLEA FOR GOD TO CONFOUND HIS ENEMIES;

THIS IS THE LAST OF THE ASAPH PSALMS.
There is an extensive list of God's enemies given in the psalm, but the tragedy is that Israel herself should have been numbered among them. The whole attention of her people should have been in the direction of loyalty to God and a true exhibition of the righteousness which His Law required of them, but, instead, there was this constant plea for God to wreak vengeance and destruction upon their enemies. God indeed eventually did just that very thing, but it also included the judgment and destruction of God's enemies within Israel herself, only the righteous remnant being spared.

This psalm naturally divides into two parts: (1) a description of the threatening situation confronting Israel (Psalms 83:1-8); and (2) a devout prayer to God for him to destroy his enemies, which were also the enemies of Israel (Psalms 83:9-18).

The world's scholarship is unable to determine, with any certainty, any particular time in the whole history of Israel that fits the picture revealed here. Briggs gave the occasion as, "During the time of Nehemiah."[1] Leupold wrote that the occasion was, "That described in 2 Chronicles 20, when Jehoshaphat was attacked by Edom, Moab and Ammon."[2] Addis thought he had found the occasion in 1 Maccabees 5, "In the year 165 B.C."[3] Rawlinson selected an occasion in the times of David, described in 2 Samuel 10, and 1 Chronicles 19. "Then only do we find a record of Asher (Assyria) helping the children of Lot (Moab and Ammon)."[4]
The group of nations here listed as enemies of Israel were, "Probably never united for any common end."[5] The enemies mentioned here did not even exist all at the same time. Assyria, for example was not an effective enemy of Israel till long after the times of David; and in the times of the Maccabees, "Both Amalek and Assyria had long previously been blotted out of the roll of nations."[6] Whatever degree of probability may exist that any of the four occasions proposed above could be correct appears to this writer as favoring that proposed by Rawlinson; but against that selection is that fact that the majority of the enemies mentioned in this chapter are not even mentioned in any of the wars, invasions, and threatenings that are recorded in the Holy Bible.

Maclaren offered a bold solution to this difficult problem, admitting at the same time that there were weighty objections to it, and also pointing out that there are also weighty objections against every other proposed solution.

"The failure of all attempts to point to a period when all the allies here represented as confederate against Israel were, or even could have been, united in assailing it, inclines one to suppose that the enumeration here is not history, but poetic idealization. The psalm would then be, not the memorial of a fact, but the expression of the standing relation between Israel and the outlying heathendom."[7]
The very fact that enemies from all four directions are mentioned, enemies of various nationalities, and enemies dating back to the times of Joshua and also in the times of David, Jehoshaphat, and Hezekiah - all these appear to be a kind of composite including all the enemies Israel ever had.

The picture that emerges then, is that of the entire hostile world, forgetting their differences, and burying their mutual hatreds and animosities, in order to make common cause against "The Israel of God." Herod and Pilate became friends in their opposition to Christ; and here we find the equivalent of it in the Old Testament, where all the world surrounds the Chosen of God, making common cause against them, hating them with malicious hatred, and determined even to exterminate them and blot out their very name from the face of the earth! This psalm describes a situation that includes all of this.

The only reasonable alternative to Maclaren's interpretation would be to suppose that at some period, "During the eighth or ninth centuries, Judah was in danger of invasion by such a coalition as that named here."[8] No such occasion is known; but considering the vast ignorance of all men about countless things that took place in those centuries, there might well indeed have been just such an occasion as that described here. We believe that either this or Maclaren's interpretation may be accepted without any violation of what the sacred text actually says.

The paragraphing we have chosen is that proposed by Albert Barnes.[9]
Psalms 83:1
PRAYER FOR GOD; NOT TO BE SILENT
"O God, keep not thou silence:
Hold not thy peace, and be not still, O God."

The repetition here, the rapidity of the appeals, and the whole tone of the passage bespeak the urgency of the situation. The language here is that of petition, not of command; and, "This passage denotes that the danger is imminent, and that the necessity for God's intervention was urgent."[10]
Verse 2
SUMMARY OF THE DANGER THREATENING ISRAEL
"For, lo, thine enemies make a tumult;
And they that hate thee have lifted up the head.

They take crafty counsel against thy people,

And consult together against thy hidden ones.

They have said, Come, let us cut them off from being a nation;

That the name of Israel may be no more in remembrance.

For they have consulted together with one consent;

Against thee do they make a covenant."

"They that hate thee (God) have lifted up the head" (Psalms 83:2). The hatred of the whole evil world against God's people is due primarily to the world's rejection of the value-judgments and strict morality of God's holy religion. The Book of Numbers reveals that it was the Decalogue and particularly its command against adultery that outraged Moab and led to the campaign of Moab and the prophet Balaam against Israel (Numbers 25-26).

"They take crafty counsel against thy people" (Psalms 83:3). An example of such crafty counsel is mentioned in Numbers 31:16, which refers to the crafty counsel of Balaam to the Moabites which led to the disaster at Baal-Peor (Numbers 24-26).

"Come let us cut them off from being a nation" (Psalms 83:4). The picture of counsels being held and of purposes being outlined in these verses raises a question of, "Who led such maneuvers?" The answer, of course, is Satan. Not only in the final days, when Satan shall rally Gog and Magog to make war against God's people, but in ancient Israel (as in this chapter), and, for that matter, throughout human history, the inveterate, implacable enemy of all righteousness is Satan. The evil one (the devil) is very angry, "For he knoweth that he hath but a short time" (Revelation 12:12).

History indicates clearly that many efforts have been made by satanically led nations to destroy God's true religion. The Roman emperors attempted it; and the prophecies reveal that other attempts will be made in the future.

Barnes pointed out that an attempt is now in progress to destroy God's church through, prosperity, radical criticism and denial of the Bible, materialism, humanism, (and recently by Communism). These are the phases of Satan's war against the Truth at the present time. "Whether the Church can be destroyed by such opposition is now before the mind of Satan."[11]
Why does not Satan attempt to destroy the church by murderous persecutions, as in the past? The answer is simple enough; he learned by experience that the blood of the martyrs is the seed of the church.

Verse 6
ENUMERATION OF THE ENEMIES
"The tents of Edom and the Ishmaelites;
Moab and the Hagarenes;

Gebal, and Ammon, and Amalek;

Philistia with the inhabitants of Tyre:

Assyria also is joined with them;

They have helped the children of Lot.

(Selah)"

The peoples mentioned here are: (1) the Edomites; (2) the Ishmaelites; (3) the Moabites; (4) the Hagarenes; (5) Gebal; (6) Ammon; (7) Amalek; (8) Philistines; (9) Tyre; and (10) Assyria.

All of these are well known, except Gebal and the Hagarenes. Gebal was "An ancient Phoenician city situated on a bluff overlooking the Mediterranean sea."[12] "The Hagarenes were probably Arabs, so called from Hagar, the handmaiden of Abraham, and the mother of Ishmael."[13]
A discussion of this extensive confederation against Israel is given in the chapter introduction.

Verse 9
PRAYER FOR GOD TO INTERVENE AS IN ANCIENT INSTANCES OF HIS HELP
"Do thou unto them as unto Midian;
As to Sisera, as to Jabin, at the river Kishon;

Who perished at Endor,

Who became as dung for the earth.

Make their nobles like Oreb and Zeeb;

Yea, all their princes like Zebah and Zalmunna;

Who said, Let us take to ourselves in possession

The habitations of God"

"As unto Midian" (Psalms 83:9). The seventh chapter of Judges gives the narrative of how Gideon and three hundred men routed the Midianites, and beheaded their nobles Oreb and Zeeb.

"As to Sisera, as to Jabin" (Psalms 83:9). Judges 4 gives the record of Israel's victories over Sisera and Jabin, a key factor in which was that Jael, the wife of Heber, slew Sisera in his sleep, and Israel prevailed over Jabin the king of Canaan.

"Which perished at Endor" (Psalms 83:10). This was evidently the scene of the battle in which Jabin king of Canaan was defeated. The mention of the flesh of the slain fertilizing the ground is an indelicate thought such as many that we encounter in the imprecatory psalms.

"Like Oreb and Zeeb" (Psalms 83:11). These were discussed under Psalms 83:9, above.

"Like Zebah and Zalmunna" (Psalms 83:11). "These were two petty kings of Midian who were slain by Gideon (Judges 8:4-21)."[14]
"Let us take .... the habitations of God" (Psalms 83:12). This is difficult to understand because God had only one habitation in Israel, at the location of the tabernacle or the temple. Perhaps the enemy by this intention were thinking of all the dwellings of the Jews in Israel. The language of this verse should not be understood as the words of Oreb, Zeeb, Zebah and Zalmunna, but as the arrogant boast of the enemies mentioned in Psalms 83:6-8.

Verse 13
PRAYER FOR OVERTHROW OF ALL ISRAEL'S ENEMIES
"O God, make them like the whirling dust;
As stubble before the wind.

And the fire that burneth the forest,

And as the flame that setteth the mountains on fire,

Pursue them with thy tempest,

And terrify them with thy storm.

Fill their faces with confusion,

That they may seek thy name, O Jehovah.

Let them be put to shame and dismayed forever;

Yea, let them be confounded and perish;

That they may know that thou alone, whose name is Jehovah,

Art the Most High Over all the earth."

"Like a wheel" (Psalms 83:13). This rendition is given in some versions instead of "like the whirling dust"; and Leupold understood it as a reference to "the tumbleweed."[15]
"The whirling dust" (Psalms 83:13). This was possibly a whirlwind, a phenomenon that appears but a little while, soon vanishing away.

"As the fire that burneth the forest" (Psalms 83:14). There is no more terrible figure of destruction than that of a forest fire; and the meaning here is that the psalmist is praying that the destruction of Israel's enemies will be as thorough and complete as that caused by a forest fire.

"Pursue with thy tempest ... terrify with thy storm" (Psalms 83:15). The psalmist prays not merely for the destruction of their foes, but for God to overwhelm them also with fright and terror.

"That they may seek thy name, O Jehovah" (Psalms 83:16). Leupold understood this line as a prayer for the conversion of Israel's enemies. "These words are obviously another way of saying, "That they may be turned from their evil ways to God."[16] While freely admitting that this view could indeed be correct, the psalmist, nevertheless, called in the same breath for their shame and dismay forever, and that they might perish (Psalms 83:17). This may be explained by the assumption that the psalmist certainly expected no such conversion on the part of his enemies.

"Thou whose name is Jehovah, art the Most High over all the earth" (Psalms 83:18). We have been greatly surprised by the frequency with which Jehovah is called "Most High" in the Psalms. A very necessary deduction from the instance of this here is that "all Israel" accepted "Most High" as a legitimate appellation of Jehovah. The prayer is here that even all of the enemies of God and of Israel may come into that same knowledge.
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Verse 1
PSALM 84

THE SUPREME PSALM OF THE SANCTUARY
The title here was given by Fleming James, as quoted by McCullough.[1] "The love of the psalmist for the temple here is not for its own sake, but for the sake of God's presence to be found there."[2]
The great lesson for Christians here is: "If the ancient temple of the Hebrews inspired such loving devotion and joy as that revealed here, how much more wonderful indeed should be the joy and spiritual exultation of those who actually are in the spiritual body of the Son of God."?

This psalm is a favorite with many people; and almost everyone recalls a memory verse from it.

Due to the evident fact that the temple services were being conducted in the era when this psalm was written, and to the strong possibility that Psalms 84:9 is a reference to the "king," the psalm was composed during the monarchy, which means that the temple mentioned here was that of Solomon. The psalm is stated to be for the "Sons of Korah" in the superscription, but the actual author of it is unknown.

The psalm naturally falls into three divisions of four verses each, set apart in the text itself by the word "Selah," following Psalms 84:4,8.

We do not believe that any `pilgrimage' whatever is mentioned in the psalm, that conception having been imported into the psalm and supported by the RSV's butchering it with several impossible alterations and additions to the sacred text.

Psalms 84:1-4
"How amiable are thy tabernacles, O Jehovah of Hosts!
My soul longeth, yea, even fainteth for the courts of Jehovah;

My heart and my flesh cry out unto the living God.

Yea, the sparrow hath found her a house, where she may lay her young,

Even thine altars, O Jehovah of hosts,

My King, and my God.

Blessed are they that dwell in thy house:

They will be still praising thee.

(Selah)"

"Amiable" (Psalms 84:1). The marginal reading here is `lovely,' which appears preferable.

"My heart and my flesh cry out unto the living God" (Psalms 84:2). "Our hearts, O God, were made for thee; and never shall they rest until they rest in thee." These immortal words of Augustine always come to mind in the contemplation of the thought written here. There is a deep and unquenchable thirst in the hearts of all men for the knowledge of God, and nothing on earth can satisfy it except the worship and adoration of the Creator. Those who do not worship God do not have to wait until the Judgment Day to be lost; they are lost already. Apart from the love of God, no man has any sure anchor; but those who truly seek God and faithfully strive to serve him have laid hold upon the hope `in Christ,' "a hope both sure and stedfast and which enters into that which is within the veil" (Hebrews 6:19).

"The sparrow ... and the swallow" (Psalms 84:3). Small birds had built nests in the temple area, perhaps in crevices and small niches within the temple itself; but the mention of `altars' cannot be taken as a place where such nests were built. Daily fires upon the temple altars would surely have prevented that. The peace and security which these small creatures found in their temple location suggested to the psalmist the peace and security that he himself felt in coming there to worship.

The mention of the safe nesting place of these tiny birds recalls the plaintive words of Our Savior, who said, "The foxes have holes, and the birds of the heaven have nests; but the Son of Man hath not where to lay his head" (Luke 9:58).

"Blessed are they that dwell in thy house" (Psalms 84:4). This blessing of God's worshippers occurs in all three divisions of the psalm, in the last verse of Division No. 1, in the first verse of Division No. 2, and in the last verse of Division No. 3.

The intense longing of the psalmist for his presence in God's temple has been used by some as evidence that the psalmist was at the time of this hymn compelled to be absent from the temple, either by exile, illness, or some other hindrance. We cannot find any evidence whatever of such a thing in the psalm.

"The longing after God and the sanctuary, in the first part of this psalm, does not necessarily imply exile from its premises; because such longings for God may be felt when men are nearest to Him, and are, in fact, an element of that nearness."[3]
Verse 5
"Blessed is the man whose strength is in thee;

In whose heart are the highways to Zion.
Passing through the valley of Weeping they make it a place of springs;

Yea, the early rain covereth it with blessings.

They go from strength to strength;

Every one of them appeareth before God in Zion.

O Jehovah God of hosts, hear my prayer;

Give ear, O God of Jacob. (Selah)"

"In whose heart are the highways to Zion" (Psalms 84:5). This is the verse that is seized upon by some writers as an excuse for calling this psalm a pilgrimage hymn; but the translation, even in our version is strongly suspect. The words "to Zion" is in italics, indicating that they are not in the Bible at all but have been added by translators.

The current popular opinion that makes this psalm a pilgrimage song is founded upon a single word in Psalms 84:5 ("ways") which never means pilgrimage but is constantly treated as if it did.

"Highways" (Psalms 84:5). These are not roads, in the ordinary sense; they are "in the hearts" of those who love God; "These `ways' are being pondered (in men's hearts); and they refer to `directions,' or `courses of action' that should be followed in specific situations."[4]
"Passing through the valley of Weeping" (Psalms 84:6). Of course, this passage also is alleged to refer to some actual valley on one of the `roads' to Zion, but we cannot believe there ever was such a literal valley. We appreciate the great big "if" that appears in Addis' comment in speaking of it. He wrote: "Possibly there was such a valley."[5] Maybe so; but there is no such valley on any of the maps of ancient Palestine that are available to us.

The truth is, this is not a reference to any kind of literal valley. "The valley of Weeping" is any period of loss, sorrow, grief, deprivation, or disaster through which God's child must pass during his earthly sojourn; and the glory of God's service is that it enables the worshipper to change even sorrows into springs of praise and thanksgiving. The rains mentioned in the same context are a reference to God's blessing upon those who suffer.

"They go from strength to strength" (Psalms 84:7). The faithful worshipper of God finds his faith strengthened and increased day by day.

"Hear my prayer, O God of Jacob" (Psalms 84:8). Constant prayer is an element in the life of every faithful soul. Prayer has been called the "breath of the saints"; and when one stops praying, he is either spiritually dead, or soon will be.

Verse 9
"Rejoice, O God our shield,

And look upon the face of thine anointed.
For a day in thy courts is better than a thousand.

I had rather be a door-keeper in the house of my God,

Than to dwell in the tents of wickedness.

For Jehovah God is a sun and a shield:

Jehovah will give grace and glory;

No good thing will he withhold from them that walk uprightly.

O Jehovah of hosts,

Blessed is the man that trusteth in thee."

"O God our shield" (Psalms 84:9). Dummelow explained that the word `shield' in this passage could apply either to God or to the `anointed.'[6] And, of course, in that spirit which seems so generally characteristic of modern translators of the Bible, such versions as the Good News Bible and the RSV make the word apply to Israel's king, despite the fact that older versions properly refer it to God. The notion that any of that long line of David's successors were in any sense a "shield" of the people is ridiculous; and besides that, verse 11 makes it absolutely certain that "our shield" is not some wicked king of Israel but God Himself.

"And look upon the face of thine anointed" (Psalms 84:9). Many of the writers accept this as a reference to the king of Israel, more likely, of the Southern Israel.

"In the life of the true Israelite who was acquainted with the promises of God to David, prayer for the royal house would have occupied a place of unusual prominence."[7]
"One day in thy courts is better than a thousand" (Psalms 84:10). This being true, Christians should not have any trouble in seeing that one day in worship is better than a thousand on the beach!

"I had rather be a door-keeper in the house of my God than to dwell in the tents of wickedness" (Psalms 84:10). "Being doorkeepers in the house of God was the special duty of the sons of Korah, who are mentioned in the title of the Psalm (1 Chronicles 9:19)."[8] This has been a memory verse for thousands of Christians.

"Than to dwell in the tents of wickedness" (Psalms 84:10). In ancient times, especially among the Hebrews, the common dwelling places were indeed `tents'; and the reference here is actually to any `dwelling places' of the wicked, however magnificent.

One should not miss the implication here that non-worshippers of God are assumed to be "wicked." It is also still true that the wicked, generally speaking, are the people who don't worship God; and the righteous people are those who do. Men may cite exceptions, but the rule is still true.

"Jehovah will give grace and glory" (Psalms 84:11). J. S. Norris' famous hymn, "Where He Leads Me I will Follow" (words by E. W. Blandly) devotes almost all of verse 2 to these words.

"He will give me grace and glory,

He will give me grace and glory,

He will give me grace and glory,

And go with me, with me, all the way."[9]SIZE>

"Blessed is the man that trusteth in thee" (Psalms 84:12). Indeed, indeed! Here is a beatitude fully qualified to rank among the glorious beatitude spoken by the Son of God in the Sermon on the Mount. This is the third time that a blessing is pronounced in this marvelous psalm.

Blessed are they that dwell in thy house (Psalms 84:4).

Blessed is the man whose strength is in thee (Psalms 84:5).

Blessed is the man that trusteth in thee (Psalms 84:12).SIZE>
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Verse 1
PSALM 85

A CRY FOR SALVATION
This psalm was evidently written shortly after the miraculous ending of the Babylonian captivity, as affirmed by a number of able scholars.

"It evidently belongs to the time soon after the return from the Babylonian exile - either the days of discouragement before the building of the second temple (Ezra 4:5-24; Haggai 1; Zechariah 1:12-21) or the period of Nehemiah (Nehemiah 1:3).[1] - The situation into which the psalm could fit with more than average propriety is the time shortly after the return from the Babylonian captivity.[2] - The condition of the exiles returned from Babylon best corresponds to the conflicting emotions; the book of Nehemiah supplies precisely such a background as fits this psalm.[3] - There are not allusions in the psalm to tie it down to a particular date; but it would seem to fit best into the times of Zerubbabel (Ezra 3:4), or that of Ezra and Nehemiah (Ezra 9:10; Nehemiah 2-6)."[4]
McCullough did not fully agree with such comments on the date, citing the fact that, "The psalmist's words are rather vague, and that unlike many laments, there is no allusion to the machinations of outside enemies."[5]
Psalms 85:1-3
GOD'S PAST BENEFICENCE TO ISRAEL
"Jehovah, thou hast been favorable to thy land;
Thou hast brought back the captivity of Jacob.

Thou hast forgiven the iniquity of thy people;

Thou hast covered all their sin. (Selah)

Thou hast taken away all thy wrath;

Thou hast turned thyself from the fierceness of thy anger."

"Thou hast brought back the captivity of Jacob" (Psalms 85:1). It is true, of course, that these words can mean merely that "God has restored the prosperity of Israel"; but that possibility cannot take away the plain meaning of the passage, namely, that God has returned Israel from their literal captivity. There is just one situation which that fits, the ending of the captivity in Babylon.

"Thou hast forgiven the iniquity of thy people" (Psalms 85:2). When Cyrus not only permitted the return of Israel to Palestine, but also financed the return and ordered the rebuilding of the temple on a scale even larger than that of the temple of Solomon, such unheard-of developments, such a unique example of a defeated and deported nation being repatriated in their own land, fully justified the psalmist's conclusion that God indeed had forgiven the iniquity of the Chosen People which had led to their captivity.

Forgiveness in the ultimate sense, of course, was contingent upon the atonement provided by the Christ on Calvary, but a practical "passing over" of Israel's wickedness on God's part was surely evidenced by the return of the remnant to Palestine.

"Thou hast taken away all thy wrath" (Psalms 85:3). The feeling of security that came to the returnees was the result of the backing and encouragement of Cyrus, head of the most powerful nation on earth; and this might account for the fact that the enemies of Israel received no attention in this psalm. With the cessation of God's wrath, enemies made no difference at all.

Verse 4
A PLEA FOR SALVATION
"Turn us, O God of our salvation,
And cause thine indignation toward us to cease.

Wilt thou be angry with us forever?

Wilt thou draw out thine anger to all generations? Show us thy loving kindness, O Jehovah,

And grant us thy salvation."

The tone of these verses is radically different from that in the first three; and they can be explained only by understanding them to refer to a period subsequent to the glorious return of the Chosen People from Babylon. Such an explanation is easily provided by the prophets Haggai and Malachi. What had gone wrong?

(1) First, the vast majority of Israel, having accommodated to their situation in Babylon, many of them amassing wealth, simply refused to return to Jerusalem. (2) Those who did return had no enthusiasm whatever for rebuilding the temple, their chief concern being the building of their own houses. (3) They grossly neglected the requirements of God's worship. (4) Even after the second temple had finally been constructed, Malachi flatly declared that the people were "robbing God"! Things in Israel had gone from bad to worse during that first generation of returnees. As the situation deteriorated, there is no wonder that the psalmist included this earnest, even urgent, plea for God to save them.

"Turn us, O God of our salvation" (Psalms 85:4). This means, "Turn us from our sins." God could not bless Israel as long as they preferred iniquity to the righteousness God required of them. "This is always the proper spirit in prayer. The first thing is not that God should take away his wrath, but that he would dispose us to forsake our sins."[6]
This paragraph (Psalms 85:4-7) carries three petitions. The first of these is "Turn us" (Psalms 85:4).

"Wilt thou be angry forever? ... unto all generations" (Psalms 85:5). "Such plaintive questions frequently accompany supplications for forgiveness and restoration. They do not reveal impatience or mistrust but speak, rather, of the earnestness of the petitioner."[7]
"Wilt thou not quicken us again?" (Psalms 85:6). This is the second of the three petitions, It means, "rejuvenate us"; "give us a new spirit"; "make us alive again." There is an overtone here of the ultimate achievement of such a thing in the New Birth revealed in the New Testament.

"Show us thy lovingkindness ... grant us thy salvation" (Psalms 85:7). This is the third of the petitions. "It is a request that Israel might experience fulfilment of the covenant-promises of God's steadfast love and their own salvation."[8]
Verse 8
THE GOODNESS OF THE LORD
"I will hear what God Jehovah will speak;
For he will speak peace unto his people, and to his saints:

But let them not turn again to folly.

Surely his salvation is near them that fear him,

That glory may dwell in our land.

Mercy and truth are met together;

Righteousness and peace have kissed each other.

Truth springeth out of the earth;

And righteousness hath looked down from heaven.

Yea, Jehovah will give that which is good;

And our land shall yield its increase.

Righteousness shall go before him,

And shall make his footsteps a way to walk in."

As McCullough noted, "This section has been thought to be eschatological by Kittel and Oesterley; and it must be admitted that the words here have an absolute character and even an eschatological coloring, justifying the choice in the Book of Common Prayer of this psalm as a `proper psalm' for Christmas Day."[9]
"Let them not turn again to folly" (Psalms 85:8). This was a warning to Israel, and also to all men, that returning to folly could result only in God's disapproval and condemnation.

Alas, Israel did not heed this. Instead of clinging faithfully to God and constructing that magnificent temple envisioned in the last few chapters of Ezekiel, which God intended to be a vast center for the evangelization of the whole world, Israel returned with all their hearts (as a people) to their former transgressions, with only one variation. They never again worshipped pagan gods; but otherwise, their unrighteous conduct was an outrage against God and mankind.

The judicial hardening of the nation as a whole, which had been prophesied by Isaiah, came to its dreadful climax. They recognized Jesus Christ as the Messiah, but, because he was not the kind of Messiah they wanted, they maneuvered his crucifixion by means of suborned testimony, political intimidation, and mob violence.

As a result of this "return to folly" on Israel's part, God finally rejected the Old Israel, replaced it with the New Israel "in Christ," and ordered the total destruction of Jerusalem, the temple, and the whole religious apparatus of the Hebrews. This occurred in 70 A.D.

"That glory may dwell in our land" (Psalms 85:9). The reference here is to the "glory of the presence of the Lord in our land," This surely implies a time when the Lord was not dwelling in the Jerusalem temple. A legitimate deduction from this is that, "The date might be somewhere between 587,516 B.C."[10]
"Mercy and truth are met together ... righteousness and peace have kissed each other" (Psalms 85:10). The RSV here changes the tenses to future, indicating the prophetic nature of the verses. Thus we have, "will speak" (Psalms 85:8), "will meet," and "will kiss" in Psalms 85:10, etc. This supports the view that the thought here looks to the coming of the Son of God.

The picture here of universal harmony between heaven and earth and the Lord's giving of that which is "good" (Psalms 85:12), the earth yielding its increase, and all of the glorious conditions described here as having come to pass - all of this seems to speak of the New Heaven and the New Earth spoken of by the apostle Peter (2 Peter 3:13).

Such an inspired vision as this must surely have come as a great encouragement to the little band of discouraged Israelites who were struggling with the problems of rebuilding the ravaged city of Jerusalem and constructing the Second Temple. It was God's pledge that the "glory" longed for in Psalms 85:9 would indeed come to pass.

God's promise, "I will fill this house (the Second Temple) with glory ... and in this place will I give peace (Haggai 2:7,9) illuminates what is written here ... The glory that had departed would return; God would be resident again.[11]
Yes indeed, God Himself in the person of The Only Begotten Son would appear in that temple which seemed so small and insignificant to those who built it. Little children would sing Hosanna's in the Highest to Jesus Christ within its precincts (Matthew 21:9).

"Righteousness shall go before Him, and shall make his footsteps a way to walk in" (Psalms 85:13). This says that righteousness shall go before God; and the only time that ever happened on earth was the instance in which Jesus Christ lived his life during the incarnation before God during his earthly ministry. All of the absolute righteousness this earth ever saw was that of Jesus Christ our Lord. He is truly "The Righteousness of God."

"And shall make his footsteps a way to walk in" (Psalms 85:13). If there had been any doubt of our interpretation of the preceding clause, this would have removed it. Who, besides Jesus Christ, ever established footsteps as a way for men to walk in? "Christ also suffered for you, leaving you an example, that ye should follow his steps" (1 Peter 2:21)."
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Verse 1
PSALM 86

A PSALM OF SUPPLICATION AND TRUST
"This is the only Psalm of David in the Third Book of the Psalter."[1] Of course, Kidner here was following the superscription which thus assigns it. Jones also accepted this, stating that, "There is no sufficient grounds for disputing David's authorship of it."[2] Rawlinson likewise affirmed that, "The Psalm contains nothing, either in matter or style, to make the ascription unlikely."[3]
This being true, why then, do most modern commentators reject the Davidic authorship of this Psalm? Delitzsch declared that, "It can be called `A Psalm of David' as having grown out of Davidic and other model passages."[4] He then went on to point out at least 30 allusions and/or quotations from other Biblical passages, saying that, "Almost everything is an echo of the language of other Psalms or of the Law,"[5] McCaw referred to the psalm as "A Mosaic."[6] We agree with Miller's comment that, "It may be that others have borrowed from this Psalm."[7] Nothing in our own studies has convinced us that modern scholars are actually competent to decide such questions upon the basis of the limited information available to them. In the very nature of the problem, they have to do a lot of "guessing"; and the guesses of the ancient authors of the superscription are just as good as the "guesses" men offer so generously today.

Psalms 86:1-5
GOD'S GOODNESS AN ENCOURAGEMENT TO SEEK HIM
"Bow down thine ear, O Jehovah, and answer me;
For I am poor and needy.

Preserve my soul; for I am godly:

O thou my God save thy servant that trusteth in thee.

Be merciful unto me, O Lord;

For unto thee do I cry all the day long.

Rejoice the soul of thy servant;

For unto thee, O Lord, do I lift up my soul.

For thou, Lord, art good, and ready to forgive,

And abundant in lovingkindness unto all them that call upon thee."

An unusual feature of this psalm is that, "Each petition is accompanied by a reason why the petition should be granted."[8] Note the reasons given in Psalms 86:1, "I am poor and needy"; and in Psalms 86:2, "for I am godly." etc.

"I am poor and needy" (Psalms 86:1). "These words do not necessarily reveal the financial circumstances of the psalmist; they indicate the need of help from God, in this case help because of the arrogant and violent men of (Psalms 86:14-17)."[9]
"For I am godly" (Psalms 86:2). We cannot allow these words in the mouth of David in the sense of their ordinary meaning. What is meant is that he was loyal to God,[10] that "I am devoted to you and trust you,."[11] or simply that he belonged to the covenant people of Israel.

"Unto thee do I cry ... I lift up my soul" (Psalms 86:3-4). These are "reasons why" the psalmist believes God should hear his petition.

"Thou, Lord, art good ... ready to forgive ... abundant in lovingkindness" (Psalms 86:5). The wonderful goodness, mercy, lovingkindness, and readiness of God to forgive the penitent - all of these are abundant encouragements indeed for men to seek God in prayer. With such a God, ready and willing to help us, who should neglect to pray?

Verse 6
GOD'S OMNIPOTENCE ENCOURAGEMENT TO SEEK HIM
"Give ear, O Jehovah, unto my prayer;
And hearken unto the voice of my supplications.

In the day of my trouble, I will call upon thee;

For thou wilt answer me.

There is none like unto thee among the gods, O Lord;

Neither are there any works like unto thy works.

All nations whom thou has made shall come and worship before thee, O Lord;

And they shall glorify thy name.

For thou art great, and doest wondrous things:

Thou art God alone."

The supremacy of the One God, his eternal omnipotence, his unlimited authority, his very uniqueness - all these are encouragements for me to seek God and turn to him for help, for forgiveness and salvation. There is none other from whom men could expect the slightest help or attention of any kind.

"There is none like unto thee among the gods" (Psalms 86:8). "It is probable that David is here speaking of angels,"[12] was the opinion of Kidner; but we cannot accept this. Nowhere in the entire Bible, as far as this writer has been able to determine, are angels called "gods." The evil judges Of Israel were sarcastically called `gods'; and aside from that, only the false deities of the pagan world are referred to as `gods.' Besides that, it would be utterly meaningless for the psalmist to have declared that there were none among the "angels" like God! How could Almighty God be thus compared to his creatures? We appreciate Miller's discernment: "Psalms 86:8 is a reference to pagan gods."[13]
"All the nations whom thou hast made shall come and worship before thee" (Psalms 86:9). Such an expression as this is indeed worthy of David himself. Not only is God extolled here as the creator of all nations, but there is anticipated the magnificent promises of the New Testament that "In the name of Jesus, every knee shall bow ... and every tongue shall confess that Jesus Christ is Lord to the glory of God the Father" (Philippians 2:10-11).

"Thou art great... Thou art God alone" (Psalms 86:10). In the same verse, the wonderful works of God are mentioned. Such works of God as the Creation, the ordering of the whole cosmos with clock-like precision, and the providential oversight of all men and of all nations - such wonderful works as these surpass, by far, the most fantastic and extravagant false claims in the mythological falsehoods of the pagan gods.

Only the God of Abraham, and of Isaac, and of Jacob, in short, the God of the Hebrew Scriptures and of the New Testament is indeed God alone. This is the most important fact known to mankind. Is there really and truly an omnipotent GOD who created and sustains all things? who holds every man ever born accountable for his deeds, and who at the end of the age will summons the myriads of the earth to the Judgment of the Great Day, and upon that occasion will appoint every man to the eternal destiny which he deserves?

If one is looking for the "Sixty-Four Trillion Dollar Question," we have just stated it. As Robert Flynt, the president of the University of Scotland once said, "Is there any such thing as the supernatural? In the final analysis, all other questions finally fade into the cosmic background." It is the genius of the Holy Bible that this soul-searching question is intelligently and logically answered. YES! God is, and is a Rewarder of them that diligently seek him."

Verse 11
GOD'S PRIOR MERCIES ENCOURAGEMENT TO SEEK HIM
"Teach me thy way, O Jehovah; I will walk in thy truth:
Unite my heart to fear thy name.

I will praise thee, O Lord my God, with my whole heart;

And I will glorify thy name forevermore.

For great is thy lovingkindness toward me;

And thou hast delivered my soul from the lowest Sheol.

O God, the proud are risen up against me,

And a company of violent men have sought after my soul,

And have not set thee before them.

But thou, O Lord, art a God merciful and gracious.

Slow to anger, and abundant in lovingkindness and truth.

Oh turn unto me, and have mercy upon me

Give thy strength unto thy servant,

And save the son of thy handmaid.

Show me a token for good,

That they who hate me may see it, and be put to shame,

Because thou, Jehovah, has helped me and comforted me."

"Teach me thy way ... I will walk in thy truth" (Psalms 86:11). "David is here praying for God to help him form the right habits."[14] Anchor Bible renders this verse: "Teach me your way, that I may walk faithful to you alone."[15]
"Great is thy lovingkindness toward me" (Psalms 86:13). We have often commented upon David's frequent use of this term in psalms that are admittedly his; and we find the term in this psalm no less than three times in Psalms 86:5,13,15.

"The proud ... a company of violent men ... who set not thee before them" (Psalms 86:14). The evil men described here were proud (arrogant), violent (ruthless), unbelievers who took not God into their thoughts.

"But thou, O lord, art a God merciful and gracious, slow to anger, and abundant in lovingkindness" (Psalms 86:15). This verse is a quotation verbatim from Exodus 34:6b.

"Save the son of thy handmaid" (Psalms 86:16). Delitzsch explained this "The psalmist calls himself the `son of thy handmaid,' as having been born into his personal relation to God, as a servant, a relation that came to him by birth. How beautifully does the word "Lord" come in here for the seventh time. He is even from his mother's womb the servant of the Sovereign Lord, from whose omnipotence he can therefore look for a miracle on his behalf."[16]
"Show me a token ... that they who hate me may see and be put to shame" (Psalms 86:17). The Anchor Bible's translation of this is

Work a miracle for me, O Good One,

That mine enemies might see and be humiliated.[17]SIZE>
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Verse 1
PSALM 87

GLORIOUS THINGS OF THEE ARE SPOKEN
The title we have chosen here is the title of a famous hymn which is founded upon this psalm.[1] It is set to the music of the Austrian National Hymn, composed by Franz Joseph Haydn, and the words are those of John Newman.

Glorious things of thee are spoken.

Zion, City of our God!

He whose word cannot be broken

Formed thee for his own abode.

On the Rock of Ages founded,

What can shake thy sure repose?

With salvation's walls surrounded,

Thou mayest smile at all thy foes.SIZE>

"This marvelous little psalm is a prophecy of the glorification of the Church universal, when all the nations of the world have come into it."[2] "It is a Korahitic psalm; it is also prophetic of the time when God's chosen and beloved city shall become the birthplace of all nations."[3]
What a wonderful way of saying that "The word of the Lord shall go forth from Jerusalem," and that souls of every nation under heaven will be born into the New Jerusalem of God's Church. Born in Jerusalem? Indeed yes, by means of the New Birth.

There are only two divisions in the psalm: (1) Psalms 87:1-3, and (2) Psalms 87:4-6, with a final exclamation in Psalms 87:7.

The occasion for this psalm is unknown, but some have suggested that it might have been following the destruction of the Assyrian Army in the days of Hezekiah, following which, all the nations of the world of that era sent gifts and presents to Hezekiah in honor of the occasion.

Psalms 87:1-3
ZION IS GOD'S DWELLING PLACE
"His foundation is in the holy mountains.
Jehovah loveth the gates of Zion

More than all the dwellings of Jacob.

Glorious things are spoken of thee, O city of God.

(Selah)"

"In the holy mountains" (Psalms 87:1). God's foundations are there in the holy mountains. Their holiness is due to God's presence there, not the other way around. God is not there because the mountains are holy, but they are holy because God is there.

"God loveth the gates of Zion" (Psalms 87:2). This choice of Zion as God's dwelling place on earth is as inscrutable as his choice of the "Seed of Abraham" through whom God would bring the Christ and salvation to all men.

"Glorious things are spoken of thee, O city of God" (Psalms 87:3). These words announce that God Himself is about to speak "glorious things of the city of God," the wonderful words spoken in the next three verses.

Verse 4
THE GLORIOUS THINGS
"I will make mention of Rahab and
Babylon as among them that know me;

Behold, Philistia, and Tyre, with Ethiopia:

This one was born there.

Yea, of Zion it shall be said,

This one and that one was born in her;

And the Most High himself will establish her.

Jehovah will count, when he writeth up the peoples,

This one was born there. (Selah)"

"Rahab and Babylon" (Psalms 87:4). "Rahab" here is a poetic word for Egypt; and the thought is that God shall be worshipped even in the oldest nations of the world. These nations, of course, were among the bitterest enemies of Israel and of Israel's God; and "The thought is that, Those who were once strangers and foreigners shall become fellow-citizens with the saints of God (Ephesians 2:19)."[4]
"This one was born there" (Psalms 87:4). This is not a reference to merely one, for it becomes, "This one and that one" in Psalms 87:5; and in Psalms 87:6, it is revealed that when God "writes up the peoples of the earth," when he calculates the number of the redeemed, he shall count only those who indeed were "born in her."

All of the other nations mentioned in the passage are merely representatives of "all nations," harking back to God's promise to Abraham, "in thee and in thy seed, all the families of the earth shall be blessed." (Genesis 28:14).

Thus what is prophesied here is the worldwide triumph of the gospel of Christ. All nations and all countries shall be represented in the roster of the redeemed.

"The Most High himself shall establish her" (Psalms 87:5). Christ established His Church upon the Rock, that Rock being Christ himself; and that foundation is the most sure of anything in heaven or upon earth.

Verse 7
"They that sing as well as they that dance shall say,

All my fountains are in thee."
"All my fountains are in thee" (Psalms 87:7). "These words mean that all my springs, all of my sources of life, and of joy, and of happiness are in God."[5] Apparently these are the words of the psalmist.

Not only the glorious success of God's kingdom is prophesied here; but the time of the true exaltation of Zion will come, and will be accomplished, "By the gathering of the Gentiles into Zion."[6]
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Verse 1
PSALM 88

NATIONAL LAMENT DURING THE EXTREME DISTRESS OF THE EXILE;

THE SORROWFUL PRAYER OF A DYING LEPER;

THE SADDEST PSALM IN THE PSALTER
We have given three headings of this psalm because of our uncertainty concerning which is correct. Briggs advocated the first of these;[1] Kittel suggested the second;[2] and Kirkpatrick gave us the third.[3]
Certainly, the near hopeless tone of the psalm would apply equally well to the emotions of one fatally with leprosy, or to the almost total despair of the children of Israel during the times of their sojourn as captives in Babylon.

Having once visited a leper colony in the Far East, this writer prefers the second of these chapter headings, at the same time admitting the inability to prove that this choice is correct. Certain passages in the psalm itself seem to be best explained by the tragic situation of the leper.

THE SUPERSCRIPTION
A Song, a Psalm of the sons of Korah; for the Chief Musician; set to Mahalath Leannoth. Maschil of Heman the Ezrahite.

An alternative reading on "Leannoth" here is "for singing." The unusual interest in this superscription is that the authorship has a double assignment: "of the sons of Korah," and "of Heman." This was satisfactorily explained by Leupold who pointed out that, "Heman was the author; and he belonged to the guild of singers called the `Sons of Korah.'"[4] Heman is mentioned in 1 Chronicles 6:13; 15:17; 25:4-6).

The paragraphing we follow here is that of Maclaren.[5]
Psalms 88:1-9a

THE PSALMIST'S CRY TO GOD
"Oh Jehovah, the God of my salvation,
I have cried day and night before thee.

Let my prayer enter into thy presence;

Incline thine ear unto my cry.

For my soul is full of troubles,

And my life draweth nigh unto Sheol.

I am reckoned with them that go down into the pit;

I am as a man that hath no help,

Cast off among the dead,

Like the slain that lie in the grave,

Whom thou rememberest no more,

And they are cut off from thy hand.

Thou hast laid me in the lowest pit,

In dark places in the deeps.

Thy wrath lieth hard upon me,

And thou hast afflicted me with all thy waves.

(Selah)

Thou hast put mine acquaintance far from me;

Thou hast made me an abomination unto them:

I am shut up, and I cannot come forth.

Mine eye wasteth away by reason of affliction."

We have never read a passage describing the approach of death any more impressive than this one. "Sheol" (Psalms 88:3); "the pit" (Psalms 88:4); "among the dead" (Psalms 88:5); "the grave" (Psalms 88:5); "the lowest pit" (Psalms 88:6); "dark places" (Psalms 88:7); and "the deeps" (Psalms 88:7) are seven synonyms for the realm of the dead, or Hades; and the mind of the psalmist seems utterly overcome with the gloom of approaching death.

"O God of my salvation" (Psalms 88:1). Surely this is an exclamation of faith in God, and the very fact of the psalmist's turning to God in prayer is an indelible mark of trust and devotion.

"I am reckoned with them that go down into the pit" (Psalms 88:4). The psalmist here says that people have already written him off as a dead man. In the sixty-four years of the ministry of this writer, he has often called upon terminally persons who had indeed been "accounted as already dead" by members of their family and the community. This psalmist was in such a tragic condition.

"Whom thou rememberest no more ... cut off from thy hand" (Psalms 88:5). The attitude here is that even God will remember him no more when death comes, and that God Himself will not do anything for him in the grave. The vast difference between the near-hopelessness of the Old Testament saint and the New Testament believer in Christ is dramatically emphasized by such statements as these.

"Thy wrath lieth hard upon me" (Psalms 88:7). Although the psalmist ascribes his condition to the wrath of God, he makes no mention of sins and does not ask forgiveness.

"Thou hast put mine acquaintance far from me ... made me an abomination unto them" (Psalms 88:8). This is one of the lines in the psalm that seems to picture the repulsiveness of lepers. When this writer visited a leper compound near Pusan, Korea, in 1953, it exhibited the most repulsive and pitiful spectacle of human misery and wretchedness that the mind can imagine. One looked in horror upon wretched human bodies with lips, eyelids, nose, ears, fingers, etc. missing because of disease, the horrible odor of the "compound," the terribly inadequate tent-shacks built by the lepers themselves from cardboard, tin, brush, scrap lumber, anything, and the "water supply" nothing but a polluted ditch nearby. The food supply was from an occasional garbage truck that dumped all kinds of waste near the camp. The soul-chilling memory of that experience still remains with this writer almost forty years afterward!

Did any of the inmates of that "compound" have loved ones who visited them? My host chaplain assured me that they were already accounted as dead by both family and the community. The verses of this psalm bring vividly to memory what was seen in that dreadful "compound."

"I am shut up, and cannot come forth" (Psalms 88:8). "These words have been interpreted to mean that the psalmist was a leper, and therefore cut off from society and the public worship of God (Leviticus 13:1-8,45-46)."[6]
"Mine eye wasteth away by reason of affliction" (Psalms 88:9a). This also describes what happens in the disease of leprosy. The loss of eyelids exposes the eye, not only to all kinds of atmospheric debris, but also to harsh sunlight with the eventual loss or drastic reduction of eyesight.

Verse 9
THE CRY REPEATED; HELP! BEFORE TOO LATE
"I have called daily upon thee, O Jehovah;
I have spread forth my hands unto thee.

Wilt thou show wonders to the dead?

Shall they that are deceased arise and praise thee?

(Selah)

Shall thy lovingkindness be declared in the grave?

Or thy faithfulness in Destruction?

Shall thy wonders be known in the dark?

And thy righteousness in the land of forgetfulness?"

The string of questions here are presumed by the psalmist to call for negative answers; and the thought seems to be, "Hurry up and help me, God, before it is too late."

Again, in this section, the gathering darkness of approaching death dominates it. Note the additional synonyms for death: "the dead" (Psalms 88:10); "the deceased" (Psalms 88:10); "the grave" (Psalms 88:11); "Destruction" (Psalms 88:1); "the dark" (Psalms 88:12); "the land of forgetfulness" (Psalms 88:12). " Destruction" is translated "Abaddon" in some versions.

We agree that hardly anything could be more sad than this psalm. One's heart instinctively goes out to a fellow-human sufferer who seems to have no hope whatever of recovery.

Verse 13
THE CRY REPEATED; MORE DETAILS OF SORROW
"But unto thee, O Jehovah, have I cried;
And in the morning shall my prayer come before thee.

Jehovah, why casteth thou off my soul?

Why hidest thou thy face from me?

I am afflicted and ready to die from my youth up:

While I suffer thy terrors I am distracted.

Thy fierce wrath is gone over me;

They terrors have cut me off.

They came round about me like water all the day long;

They compassed me about together.

Lover and friend hast thou put far from me,

And mine acquaintance unto darkness."

"In the morning shall my prayer come before thee" (Psalms 88:13). "Although the psalmist's distress has reached critical proportions, his faith in God greets each new day with prayer, in spite of the fact that he is perplexed by God's purposes as seen in his life."[7] He could not understand the reason for his wretched condition; and it was a mystery to him why he should have been required to pass through such terrible experiences; but he kept on praying every day! That is the glory of this ancient Saint. What a contrast is he with those persons who, signally blessed of God, and passing through life with large measures of success, and with practically no suffering of any kind, but who never worship God and never pray!

"Why hidest thou thy face?" (Psalms 88:14). The most sorrowful thing about this psalm is that the psalmist has no sense of feeling that God has answered his prayers, or even heard them. No assurance, comfort, and encouragement of any kind have come to him. He feels utterly cut off from every blessing of God.

In whatever direction the psalmist looks, he sees only blackness and despair. "Looking backward at the past, he sees nothing but health and fortune (Psalms 88:15). Looking unto God he is terrified (Psalms 88:15b-17). Looking for human comfort, he can see no one at all (Psalms 88:18)."[8]
"Lover and friend hast thou put far from me" (Psalms 88:18). This is another line that would be extremely difficult to apply to the nation of Israel; but it seems appropriate enough if referred to the desertion of a leper by his family and friends.

"And mine acquaintance into darkness" (Psalms 88:18). Baigent noted that we should read this as, "Darkness is my one companion left."[9]
"Darkness" (Psalms 88:18). What an awful word with which to close a psalm; and yet it is admittedly very apt and appropriate for a psalm like this.

"Herein lies the wonder of this psalmist's triumphant faith. That a man should see no light at all and yet go right on supplicating God in fervent, ceaseless prayer that is an unqualified marvel. Truly, this Old Testament saint can be our master and teacher."[10]
Kidner addressed the question of, "What, really, is the roll of this psalm in Scripture?"[11] and we are indebted to him for some of the thoughts we have paraphrased here in our own efforts to assess the meaning of this psalm for Christians today.

(1) This psalm reveals the truth that Christians may sometimes be subjected to the most unrelenting and terrible misfortunes in passing through this earthly life. It happened to Job; it happened to this psalmist; and it can happen to any child of God.

What a joyful thing it is that, unlike the pitiful sufferer here, the Christian today has the advantage of the blessed hope of the resurrection "in Christ" and the hope of eternal glory in heaven.

(2) There is the lesson of this psalm that no matter how discouraging and terrible one's lot in life may be, he should not fail to lay the matter before the Lord in prayer. God always answers the prayers of his saints, even if their specific requests must be denied, as in the case of Paul's "thorn in the flesh."

(3) Our lives upon earth are only a moment compared to the ceaseless ages of eternity; and our attitude during the very worst of experiences should be the same as that of Job, who cried, "Though he slay me, yet will I trust him" (Job 13:15).

89 Chapter 89 

Verse 1
PSALM 89

THE END OF THE DAVIDIC DYNASTY WAS NOT UNDERSTOOD BY ISRAEL
The occasion for this psalm was the conquest of Jerusalem, the capture of king Jehoiachin, his deportation to Babylon along with Daniel and many other able Hebrews, and the enthronement of the puppet king Zedekiah, a vassal of Nebuchadnezzar. A number of able scholars agree on this.

The statement in Psalms 89:45 that God had shortened the days of the youth of the king and covered him with shame may refer to Jehoiachin who was only 18 years old when carried away captive,[1] - The whole tone of the psalm suggests that it was written when the kingdom was toppling to ruin, or perhaps even after its fall.[2] - The days of ... Zedekiah, just before the fall of Jerusalem seem to fit the situation.[3] - The humiliation Of a king was probably that of Jehoiachin.[4] - The occasion is the defeat and deposition of a Judean king ... many think Jehoiachin, probably in the early sixth century B.C.[5]
The psalm starts off like a song of praise to God (Psalms 89:1-18), after which there follows a rehearsal of God's marvelous promises to David regarding the kingdom to be established "forever" (Psalms 89:19-37); but quite abruptly in Psalms 89:38 the psalm changes into a lament, in terminology that borders on the nature of a reproach against God and a charge that he has failed to keep his promises to Israel. That attitude of vigorous complaint prevails throughout Psalms 89:38-45. Then there comes an urgent plea for God to intervene and restore to Israel the glories to which they believed themselves entitled by the ancient promises of God.

Psalms 89:52 is no part of this psalm but forms the doxology concluding Book III of the Psalter.

By far, the most important verse in the whole psalm is Psalms 89:37 which indicates that the everlasting "throne of David" is not an earthly throne at all. The promises to the Davidic dynasty upon which Israel had so enthusiastically rested their expectations were never to be fulfilled in the literal earthly dynasty of David, the whole institution of the Davidic kingdom being merely typical in a very feeble way of the glorious kingdom of the Messiah, even Jesus Christ, who today is sitting upon the "spiritual throne of David" in heaven itself. See full discussion of all this under Psalms 89:37.

Psalms 89:1-4
INTRODUCTION
"I will sing of the lovingkindness of Jehovah forever:
With my mouth will I make known thy faithfulness to all generations.

For I have said, Mercy shall be built up forever;

Thy faithfulness wilt thou establish in the very heavens.

I have made a covenant with my chosen,

I have sworn unto David my servant:

Thy seed will I establish forever,

And build up thy throne to all generations."

The first two verses here are the pledge of the psalmist to sing the praises of God forever; and Psalms 89:2-4 are a summary of 2 Samuel 7, the key passage of the Scriptures in which God through the prophet Nathan made the glorying promises presented here. The entire psalm is related to God's promise of an everlasting kingdom, through the posterity of David.

Apparently, the thought never entered either the mind of David himself, or that of any other Israelite, that the kingdom God promised was not a kingdom of this world, but a SPIRITUAL kingdom. The entire conception of an earthly kingdom of Israel was sinful in its inception, absolutely contrary to God's will, and constituting, through Israel's demand that they should have such a kingdom, Israel's rejection of God Himself (1 Samuel 8:7).

In this light it appears to us as wholly the fault of Israel that they should have believed that "the everlasting kingdom" which God promised them would be any kind of a literal earthly monarchy. God told them at the very beginning of that earthly kingdom they so much desired just exactly what such a kingdom would be like. See 1 Samuel 8:10-18.

The tragic blindness of the chosen people to this one great epic truth is one of the most incredible mistakes any people ever made. Their refusal to believe God's Word about this was the root cause of their rejection of the true Messiah when he finally appeared.

Verse 5
GOD'S GRACIOUS MERCIES EXTOLLED
"And the heavens shall praise thy wonders, O Jehovah;
Thy faithfulness also in the assembly of the holy ones.

For who in the skies can be compared unto Jehovah?

Who among the sons of the mighty is like unto Jehovah,

A God very terrible in the council of the holy ones,

And to be feared above all them that are round about him?

O Jehovah God of hosts,

Who is a mighty one, like unto thee, O Jehovah?

And thy faithfulness is round about thee.

Thou rulest the pride of the sea:

When the waves thereof arise, thou stillest them.

Thou hast broken Rahab in pieces, as one that is slain;

Thou has scattered thine enemies with the arm of thy strength.

The heavens are thine, the earth also is thine:

The world and the fulness thereof, thou hast founded them.

The north and the south, thou hast created them:

Tabor and Herman rejoice in thy name.

Thou hast a mighty arm;

Strong is thy hand and high is thy right hand.

Righteousness and justice are the foundations of thy throne:

Lovingkindness and truth go before thy face.

Blessed is the people that know the joyful sound:

They walk, O Jehovah, in the light of thy countenance.

In thy name do they rejoice all the day;

And in thy righteousness are they exalted.

For thou art the glory of their strength;

And in thy favor our horn shall be exalted.

For our shield belongeth unto Jehovah;

And our king to the Holy One of Israel."

The poetry here is highly imaginative, having a single design, namely, that of extolling the Majesty and Power of God.

"The assembly of the holy ones" (Psalms 89:5). "This is a frequent term in the Old Testament as a reference to Israel as God's Old Testament church."[6]
"Among the sons of the mighty" (Psalms 89:6). This refers to the mighty men of earth, its kings, rulers and dictators. "The mighty" in this passage cannot refer to angels, because angels do not reproduce themselves and therefore have no `sons.'

"The council of the holy ones" (Psalms 89:7). This imagery here is that of a great legislative body, such as a congress, but the figure of speech cannot be pressed beyond the picture of God's being surrounded in heaven by the "living creatures" before the throne and the countless hosts of mighty angels. In no sense whatever, is there any kind of "council" with whom God has any need either to discuss or consult regarding his plans, or from whom he has any need to seek approval of his holy purposes.

"Thou rulest the pride of the sea" (Psalms 89:9). Some scholars find references here to mythological stories of ancient times; but there is no need to import anything like that into this text. The miracle of the Red Sea Crossing, continually in the mind of every Israelite, would have been instantly remembered upon the reading of a verse like this.

"Thou hast broken Rahab in pieces" (Psalms 89:10). "Rahab here is a well-known scriptural reference to Egypt, as in Psalms 87:4."[7] Righteousness and justice are the foundation of thy throne (Psalms 89:14). Hebrews 1:8-9, while not a direct quotation, certainly has the same message as this.

"Our shield belongeth unto Jehovah" (Psalms 89:18). This was a popular conceit of Israel. Their true and only shield was "God"; and their wicked monarchy, at the time of writing this psalm, was in the act of demonstrating to all Israel that it was not the "perfect system" they had imagined when they demanded that God allow it. The Holy Spirit overruled the psalmist's words here, so that they are indeed true. Not merely Israel's king but everything in heaven and upon earth belongs to God; however the psalmist might have been thinking that their earthly monarchy itself was some kind of "shield" for Israel. That myth would perish in the person of Zedekiah.

AN ELABORATION OF GOD'S PROMISE TO DAVID
The next nineteen verses are given over to a rehearsal of God's promises to David through Nathan in 2 Samuel 7. With true poetic license the psalmist also embellished and extended them.

"The first ten verses of this section pertain particularly to David; and the last nine are applicable to the Davidic dynasty."[8]
Verse 19
REGARDING DAVID
"Then thou spakest in vision to thy saints,
And saidst, I have laid help upon one that is mighty;

I have exalted one chosen out of the people.

I have found David my servant;

With my holy oil have I anointed him:

With whom my hand shall be established;

Mine arm also shall strengthen him.

The enemy shall not exact from him,

Nor the son of wickedness afflict him.

And I will beat down his adversaries before him,

And smite them that hate him.

But my faithfulness and my lovingkindness shall be with him;

And in my name shall his horn be exalted

I will set his hand also on the sea,

And his right hand on the rivers.

He shall cry unto me,

Thou art my Father,

My God, and the rock of my salvation.

I also will make him my first-born,

And the highest of the kings of the earth.

My lovingkindness will I keep for him forevermore;

And my covenant shall stand fast with him."

"I have laid help upon one that is mighty" (Psalms 89:19). This rather strange expression is rendered as follows in the RSV. "I have set the crown upon one who is mighty."

"I will set his hand also on the sea, and his right hand on the rivers" (Psalms 89:25). This is probably a reference to the ideal boundaries of the Davidic kingdom, from the Mediterranean Sea to the Euphrates. "Rivers" here is either an honorific plural for the Euphrates, or perhaps, a reference "to the land between the rivers," namely, Mesopotamia.

"I will make him my first-born, the highest of the kings of the earth" (Psalms 89:27). The Spirit of God here passes from what was written of the literal king David to that which is true of no other who ever lived, except the Son of God, that Greater David, called "The Son of David" (Matthew 1:1).

Christ is the "first-born of all creation, the first-born from the dead," the King of Kings and Lord of Lords, indeed the "highest of the kings of the earth."

"Such ideals were only partially fulfilled in David and his earthly successors; it is the Christ who perfectly fulfills them all in his spiritual kingdom."[9] But, of course, Israel never had the slightest understanding of the true meaning of all this.

CONCERNING THE DYNASTY
"In this section (Psalms 89:28-37), the psalmist extended the application of 2 Samuel 7 to David's line of successors. The words here are principally a poetical paraphrase of 2 Samuel 7:14."[10]
The application of the prophecy in 2 Samuel 7 was elaborated in these verses.

Verse 29
"His seed also will I make to endure forever,

And his throne as the days of heaven.
If his children forsake my law,

And walk not in mine ordinances;

If they break my statutes,

And keep not my commandments;

Then will I visit their transgressions with the rod,

And their iniquity with stripes.

But my lovingkindness will I not utterly take from him,

Nor suffer my faithfulness to fail.

My covenant will I not break,

Nor alter the thing that has gone out of my lips.

Once have I sworn by my holiness:

I will not lie unto David:

His seed shall endure forever,

And his throne as the sun before me.

It shall be established forever as the moon,

And as the faithful witness in the sky."

Leupold summarized this paragraph. God's promises to David applied to his descendants also (Psalms 89:29); if they disobey God, God will punish them (Psalms 89:32-33); but God will not cut them off or break his covenant (Psalms 89:33-35); God's covenant is an eternal covenant and will last as long as the created world lasts (Psalms 89:36-37).[11]
SPECIAL WORDS REGARDING THE THRONE OF DAVID
"His seed shall endure forever, and his throne as the sun before me. It shall be established forever as the moon, and as the faithful witness in the sky" (Psalms 89:36-37).

The teaching here is that the throne of David is eternal; it will last forever. It (the throne) shall be established forever "as God's faithful witness" in the sky, in heaven.

The KJV is more accurately translated, although our version does not change the meaning.

"His seed shall endure forever, and his throne as the sun before me. It shall be established forever as the moon, and as a faithful witness in heaven" (Psalms 89:36-37 KJV).

Men have diligently tried to get David's throne out of these verses; but it is impossible to do it. Dummelow did his best; "The meaning is uncertain; the faithful witness may be the moon"![12] Such a view cannot be accepted, because the moon never witnessed anything to mankind. Moreover, Briggs pointed out that the it in Psalms 89:37 here refers to the word `throne.'[13]
"As the sun ... as the moon" (Psalms 89:36-37). These words forever forbid the notion that the "ultimate" throne of David was to be on earth, because neither the sun nor the moon is "on earth." Call their location "heaven" as in KJV, or "sky" as in KJV, the meaning is the same either way; it means "Not on earth."

There is a complete discussion of this based upon the apostle Peter's Pentecostal sermon in Acts 2chapter, in which Peter flatly declared that the raising up of one of David's posterity to sit upon David's throne was a prophetic reference to "The resurrection of Jesus Christ." See Vol. 5 of our New Testament Commentaries (Acts) under Acts 2:32.

The psalmist, no doubt feeling that such promises as he had cited absolutely bound God to do something at once for Israel. However, God would make it clear enough to all Israel in the terrible seventy years lying just ahead of them that the earthly succession to David's throne was terminated, that God was absolutely through with it; and that their earthly kingdom in its totality was dying, never to live again.

THE REALITY OF THE SITUATION WITH REGARD TO DAVID'S EARTHLY DYNASTY
There is no need to elaborate this, the psalmist himself did it in these verses.

Verse 38
"Thou has cut off and rejected

Thou hast been wroth with thine anointed.
Thou hast abhorred the covenant of thy servant:

Thou hast profaned his crown by casting it to the ground.

Thou hast broken down all his hedges;

Thou hast brought his strongholds to ruin.

All that pass by the way rob him:

He has become a reproach to his neighbors.

Thou hast exalted the right hand of his adversaries;

Thou hast made all his enemies to rejoice.

Yea, thou turnest back the edge of his sword,

And thou hast not made him to stand in the battle.

Thou hast made his brightness to cease,

And cast his throne down to the ground.

The days of his youth hast thou shortened:

Thou hast covered him with shame.

(Selah)

How long, O Jehovah? wilt thou hide thyself forever?

How long shall thy wrath burn like fire?

Oh remember how short my time is:

For what vanity has thou created all the children of men!

What man is he that shall live and not see death,

That shall deliver his soul from the power of Sheol?

(Selah)

Lord, where are thy former lovingkindnesses,

Which thou swarest unto David in thy faithfulness?

Remember, Lord, the reproach of thy servants;

How I do bear in my bosom the reproach of all the mighty peoples,

Wherewith thine enemies have reproached,

O Jehovah,

Wherewith they have reproached the footsteps of thine anointed."

The appeal to God in these verses comes about as near as any mortal could have dared to come toward charging God with unfaithfulness to his covenant with David and lodging an accusation that God had failed to keep his promises. All of this was due to one thing, "The Jews simply could not get the "earthly kingdom" out of their minds. All of the terrible things mentioned here did not merely "seem" to have happened; they had actually occurred. David's earthly dynasty was being liquidated. All of the prayers for God to intervene were of no avail. "God said, I have given them a king in mine anger, and have taken him away in my wrath" (Hosea 13:11). Despite the misunderstanding of all Israel, God never intended David's earthly successors to his throne to be an eternal institution. Historically, with very few exceptions, David's descendants who inherited his throne were as evil a group of monarchs as the world ever saw.

Yates has given us a summary of the extensive complaint in this section.

"What a contrast between the promises of God and that current situation! The covenant had been made void; the city walls were broken down; the land was spoiled; the battle was lost; the throne was cast down; the king's youth was shortened when Nebuchadnezzar took him to Babylon at age 18; and many had been carried away captive at the same time."[14]
"Remember how short my time is" (Psalms 89:48). The thought here is that the psalmist prays that God will rescue Israel and restore the old order of things while he is yet alive.

"Remember the reproach of thy servants" (Psalms 89:50). This was to call God to notice the terrible reproaches being heaped upon Israel, and upon their kings, and upon God's name by all of the enemies.

Leupold commented, concerning one extensive section of this psalm that, "Few comments are needed."[15] And, in a sense, this applies to the whole psalm, the great element of which, is the pitiful disappointment of Israel; and yet, there is no way to avoid the conclusion that Israel itself was largely responsible of their tragic mistake.

Verse 52
DOXOLOGY
"Blessed be Jehovah forevermore.
Amen, and Amen."

This, of course, is no part of the psalm; it is the doxology marking the end of Book III of the Psalter. The feature of these impressive doxologies is their double Amen, and Amen.
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PSALM 90

BOOK IV
INTRODUCTION FOR BOOK IV
There are seventeen psalms in this book, classified by Dummelow as:

Penitential Psalms, Psalms 90; Psalms 91; Psalms 94; and Psalms 101.

Psalms of Thanksgiving, Psalms 92; Psalms 93; Psalms 95-100; and Psalms 103-106,

National Psalms, Psalms 94; Psalms 97; Psalms 99; Psalms 102; Psalms 105; and Psalms 106.

Historical Psalms, Psalms 105 and Psalms 106.

A Gnomic Psalm, Psalms 101.[1]
Dummelow's last classification, Gnomic, means, "expressing maxims, or universal truths." Of course, there is overlapping in such a classification, several elements often appearing in the same psalm.

Significantly, the Septuagint (LXX) classifies no less than eleven of these psalms as Davidic: Psalms 91; Psalms 93-99; Psalms 101; Psalms 103 and Psalms 104.[2] The superscriptions in our version also assign Psalms 101 and Psalms 103 to David.

Some scholars are unwilling to allow that Moses is the author of Psalms 90, as indicated in the superscription, but no good reason whatever has ever been advanced for denying it. Furthermore, "Rabbinic tradition assigns the ten following Psalms, Psalms 91-100, to Moses."[3] Other Psalms written by Moses are also found in Exodus 15, and in Deuteronomy 32.

PSALM 90
FROM EVERLASTING TO EVERLASTING THOU ART GOD (PS. 90:2)
As noted above, this Psalm is ascribed to Moses in the superscription; and one objection cited by scholars against this is Psalms 90:10 which declares man's life-span to be "Three-score and ten years ... or even four-score years." That statement is alleged to disqualify Moses as the author, because he lived to be 120 years of age, and his brother Aaron likewise lived well past a hundred.

That objection is worthless, because Moses indeed, as was Aaron, was especially blessed of God for the purpose of God's achieving the exodus of his people from Egypt and bringing them to the borders of Canaan. Not only did Moses reach that advanced age, but his eyesight had not failed, nor was his strength abated.

Also, that foolish objection ignores the fact that all of the Israelites who were above 20 years of age at the Red Sea Crossing died during the subsequent forty years, Caleb and Joshua, of course, being the only two exceptions.

Furthermore, the words here may be viewed as a prophecy of how man's life-span would be restricted in the ages to come. Is it true? Indeed yes. The fact is that a very small percentage of mankind enjoys a life-span any longer than that laid down here. In view of all this, we reject this objection to Moses' authorship.

One other very feeble and incompetent objection is founded upon Psalms 90:1, in which the author glances back upon many generations of God's blessings, the critical allegation being that Moses belonged to the "first generation" of the chosen people and could not have claimed God's blessings for "all generations." This objection is founded on the error that supposes the generation of the exodus to have been the "first generation" of the chosen people. God chose Abraham, Isaac, and Jacob; and the "chosen people" had already been under God's loving protection for almost half a millennium in the days of Moses. As Delitzsch said, "Such trifling points as this dwindle down to nothing."[4]
We shall conclude this study of the Mosaic authorship of Psalms 90 with this paragraph from Delitzsch.

"There is scarcely any written memorial of antiquity which so brilliantly justifies the tradition concerning its origin as does this Psalm ... Not alone with respect to its contents, but also with reference to its form and language, it is perfectly suitable to Moses. Even Hitzig could bring nothing of importance against this view."[5]
A Prayer of Moses the Man of God (Superscription). Three times this title is awarded to Moses in the Scriptures: Deuteronomy 33:1; Joshua 14:6; and Ezra 3:2.

Based upon Psalms 90:7-12, McCaw concluded that, "The definite historical background of the Psalm is the latter months of the wilderness wanderings (Numbers 21:14-23)."[6]
Despite the psalm being labeled "A Prayer of Moses," it is a prayer only in the last six verses. The first six are a meditation.

Psalms 90:1-6
THE MEDITATION
"Lord, thou hast been our dwelling place in all generations.
Before the mountains were brought forth,

Or ever thou hadst formed the earth and the world,

Even from everlasting to everlasting, thou art God.

Thou turnest man to destruction,

And sayest, Return ye children of men.

For a thousand years in thy sight

Are but as yesterday when it is past,

And as a watch in the night.

Thou carriest them away as with a flood; they are as a sleep:

In the morning they are like grass that groweth up.

In the morning it flourisheth, and groweth up;

In the evening it is cut down and withereth."

No more eloquent comment upon the wretched fate of the human race was ever made. God had warned Adam that, "In the day thou eatest thereof, thou shalt surely die." And, as the great lawgiver of Israel thought upon the dying generations of the human family, the Spirit of God spoke through Moses in these precious words. It must have been a sad experience indeed for Moses to watch an entire generation of the Chosen People die in the wilderness.

"Our dwelling place in all generations" (Psalms 90:1). This was true in two ways. In the nation of Israel itself, their faith in God dated back to the patriarchs. The years of Egyptian slavery had not destroyed their knowledge of the Lord. Even the mid-wives of Egypt knew enough about the God of the Hebrews that through fear of God they refused to follow strictly Pharaoh's order to destroy all the male children. "The `God' of this passage is `The Lord,' the covenant God of the Hebrews; and "None can ignore those generations of faithful believers in the developing nation from the days of Abraham, all of whom made the Lord their dwelling place."[7]
It is true in another sense. From the beginning of Adam's race, God has been the only security of the human family. The discerning souls of all generations found their only hope in God, the only exceptions being the "fools" who said in their hearts that, "There is no God" (Psalms 14:1).

An adaptation of these words was used by William Croft for the title of his famous chant (Called St. Anne), "Oh God, Our Help in Ages Past."[8] Kyle Yates made this the title of Psalms 90.[9]
"From everlasting to everlasting, thou art God" (Psalms 90:2). The eternity of God, his prior existence as the First Cause, the God of Creation, the Maker and Sustainer of All Things is eloquently extolled and honored in this sentence, which we have chosen as an appropriate heading for this magnificent psalm.

"Return, ye children of men" (Psalms 90:3). "For dust thou art, and to the dust shalt thou return" (Genesis 3:19). Moses' comment here is plainly a reference to this passage from Genesis.

"A thousand years ... as yesterday ... as a watch in the night" (Psalms 90:4). This contrasts the dying generations of mankind with the eternity of God. The Apostle Peter quoted this verse (2 Peter 3:8), warning Christians not to forget it, a warning which some have not heeded. Making "God's days" to be 24 hours long is nothing but a human conceit, contrary to God's specific word and its accompanying warning not to forget it.

It should be noted that "a thousand years" with God are also as a few hours (a watch in the night). It would be impossible to make it any plainer that God's `days' or God's `years' cannot be restricted to the limitations of the human understanding of those terms.

"Thou carriest them away as a flood ... as a sleep" (Psalms 90:5). Like the succeeding waves of the sea, the generations of men rise and fade away. As the hours pass away when one is asleep, the lives of men fly away (Psalms 90:10). This writer has read these beautiful words at funerals throughout a period of sixty-four years in the ministry of the gospel of Christ.

"Like grass ... in the morning it flourisheth ... in the evening ... withereth" (Psalms 90:5-6). This simile is also used repeatedly in the New Testament. Christ used it in the Sermon on the Mount (Matthew 6:30); James utilized it in James 1:10-11; and the Apostle Peter developed it in 1 Peter 1:24.

It would be difficult to imagine a simile more expressive of the fleeting, ephemeral nature of human life.

THE LAMENT
Some have referred to these verses as "a complaint," but to us, the word "lament" is better. We do not believe that Moses "complained" about God's established order; but he certainly did grieve that it was the way it is.

Verse 7
"For we are consumed in thine anger,

And in try wrath we are troubled. Thou hast set our iniquities before thee,
Our secret sins in the light of thy countenance.

For all our days are passed away in thy wrath:

We bring our years to an end as a sigh.

The days of our years are three-score years and ten,

Or even by reason of strength four-score years;

Yet is there pride, but labor and sorrow;

For it is soon gone, and we fly away.

Who knoweth the power of thine anger,

And thy wrath according to the fear that is due unto thee."

"We are consumed in thine anger" (Psalms 90:7). "Such expressions suit the time of the later wanderings in the wilderness,"[10] in which the condemned generation which God forbade to enter Canaan, "Were being gradually consumed that they might not enter the Holy Land."[11]
Addis observed on these verses that, "It is the sinfulness of man that makes his life so short."[12] Also, there is the possibility that there is a divine limitation upon human life imposed by the will of God. We have already noted the possibility that Psalms 90:10 here is a prophecy.

"Thou hast set our iniquities before thee" (Psalms 90:8). This stresses the relationship between sin and death. As Barnes noted, "The fact that human life has been made so brief, is to be explained, only upon the basis that God has arrayed before his own mind the reality of human depravity."[13]
"We bring our years to an end as a sigh" (Psalms 90:9). The KJV reads this, "We spend our years as a tale that is told." The implication regards the transitoriness, the fleeting nature, and the brevity of human life. "Here today, and gone tomorrow; yes I know; that is so"![14]
"Three-score and ten ... four-score years" (Psalms 90:10). See the chapter introduction for comments on this.

"Who knoweth the power of thine anger ... thy wrath" (Psalms 90:11). "The implication of this verse is that men do not generally take the anger and wrath of God seriously enough."[15] This observation is profoundly true. The current conception of God in our American society regards him as a rather over-indulgent grandfather who pays little or no attention to the crimes of blood and lust that rage beneath his very nose, assuming that his wonderful loving grace and mercy will ignore and overlook anything that wicked men may do. It is against this background of human ignorance and misconception that the ultimate appearance of Almighty God in the Judgment of the Last Day will be an occasion when, "All the tribes of the earth shall mourn over him" (Revelation 1:7).

Verse 12
MOSES' PRAYER
"So teach us to number our days,
That we may get us a heart of wisdom.

Hearken, O Jehovah; how long?

And let it repent thee concerning thy servants.

O satisfy us in the morning with thy lovingkindness,

That we may rejoice and be glad all our days.

Make us glad according to the days wherein thou hast afflicted us,

And the years wherein we have seen evil.

Let thy work appear unto thy servants,

And thy glory upon their children.

And let the favor of the Lord our God be upon us;

And establish thou the work of our hands upon us;

Yea, the work of our hands establish thou it."

"Teach us to number our days ... that we may get ... a heart of wisdom" (Psalms 90:12). This is a prayer that God will teach men to live as dying men should live, always taking account of the brevity and uncertainty of life and of the inevitable accounting before God in the Final Day. What a contrast is this with the attitude of many wicked people who live exactly as if they expected to live forever!

"Return ... repent thee" (Psalms 90:13). This is a plea, "For a restoration of God's favor."[16] To be sure, God does not "repent" in the human sense, but when the repentance and prayers of his people permit it, God indeed will restore them to favor.

"Make us glad according to the days wherein thou hast afflicted us" (Psalms 90:15). The two clauses in this and in the second half of the verse are synonymous pleadings with God to, "Balance the evil with good things."[17] It is as if Moses is saying, "O God, let us at least have good times that are as long as the evil times we have suffered."

"The prevailing thought in this section is one of confidence in the Lord's kindness and power. The psalmist knows that it is only God's favor that renews the sense of gladness and truly prospers the works of men."[18]
"Let thy work appear unto thy servants, and thy glory upon their children" (Psalms 90:16). Barnes understood this to mean, "Let us see thy power displayed in removing the calamities and in restoring our days of prosperity."[19] It was especially a concern of Moses that the next generation of Israel (their children) would also be made aware of God's glory.

"Let the favor of God be upon us ... establish the work of our hands" (Psalms 90:17). Those who do God's will during their earthly pilgrimage are happy indeed. "Blessed are the dead who die in the Lord, assuredly, for they shall rest from their labors, and their work's follow with them" (Revelation 14:13). This indicates that the works of righteous people shall indeed survive them and follow them even to the Judgment of the Great Day. This must surely be what the psalmist meant by "establish the work of our hands." How glorious is the apostolic assurance that, "We know that our labor is not in vain in the Lord" (1 Corinthians 15:58).

Alexander Maclaren has a marvelous paragraph on this with which we wish to conclude this chapter.

Fleeting as our days are, they are ennobled by our being permitted to be God's "tools"; and although we the workers have to pass, our work may be established. That life will not die which has done the will of God. But we must walk in the favor of God, so that there can flow down from us deeds which breed not shame but shall outlast the perishable earth and follow their doers into the dwelling places of those eternal habitations.[20]
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Verse 1
PSALM 91

THE SECURITY OF HIM WHO TRUSTS IN GOD
"Jewish tradition assigns this psalm to Moses, an assignment which Dr. Kay and others accept as borne out by the facts."[1] We fail to be impressed with the current fashion of late-dating many psalms upon considerations which, at best, are very precarious and questionable.

One rather perplexing characteristic of this psalm was mentioned by Maclaren, "There are sudden and bewildering changes of persons, from first person to second person, etc., in which `He,' `I' and `thou' alternate."[2] The context usually affords the clue to what is meant and who is the speaker, or the one spoken to.

The paragraphing that we follow here is that of Briggs.[3]
Security of the True Worshipper of God
Psalms 91:1-4
"He that dwelleth in the secret place of the Most High
Shall abide under the shadow of the Almighty.

I will say of Jehovah, He is my refuge and my fortress;

My God, in whom I trust.

For he will deliver thee from the snare of the fowler,

And from the deadly pestilence.

He will cover thee with his pinions,

And under his wings shalt thou take refuge;

His truth is a shield and a buckler."

"He that dwelleth in the secret place of the Most High" (Psalms 91:1). "`The secret place' is here generally understood to mean `the temple' or `tabernacle,' but `one's dwelling there' is not a reference to persons actually living in the temple. It seems rather to mean those who consistently worship the God who is enshrined there, or to, "Those who make the temple of God their habitual resort."[4]
"He will deliver thee" (Psalms 91:3). Two perils are mentioned here, (1) the snare of the fowler, and (2) the deadly pestilence. Both of these indicate the type of peril that is unseen, striking the strong and the weak alike. "The snare of the fowler is a metaphor for evil plots,"[5] that might inflict loss or even death. The other danger here is "the deadly pestilence." The human race is never exempt from the ravages of mortal illnesses that come about from the spread of infectious diseases. The `Black Death' (the bubonic plague) of the 14th Century wiped out the majority of the population of Europe; and Durant declared that, "One-fourth of the population of the civilized world perished, the deaths in Europe alone reaching 25,000,000."[6]
The great pestilence of 1918 was the swine flu which wiped out more people in the United States than our nation lost in World War I.

The threat of such things, held partially in check by the diligence of the medical profession, is nevertheless perpetual. All kinds of fatal diseases lie submerged within the microscopic life surrounding all men, and any of these may break forth at any time. A recent example is AIDS (Acquired Immune Deficiency Syndrome).

"He will cover thee" (Psalms 91:4). God's protection of his own is assured in words such as these. From the New Testament, we learn that God's children are by no means to be protected from death from every threat and at all times. What is meant is that God will protect them even "through death." Our Lord spoke of Christians who would even be put to death, saying, "But not a hair of your head shall perish" (Luke 21:18).

This does not deny that the Providence of God does indeed provide protection from the most terrible dangers for those who truly love him, doing so now in this present earthly life.

Verse 5
EXHORTATION NOT TO FEAR THE PESTILENCE
"Thou shalt not be afraid for the terror by night,
Nor for the arrow that flieth by day;

For the pestilence that walketh in darkness;

Nor for the destruction that wasteth at noonday.

A thousand shall fall at thy side,

And ten thousand at thy right hand; but it shall not come nigh thee.

Only with thine eyes shalt thou behold,

And see the reward of the wicked."

We do not believe all of this paragraph is a reference to the pestilence, `the arrow that flieth by day' being no doubt a reference to warfare.

If Moses was the author of this, as the Rabbinic tradition assures us, then Moses had actually seen instances of such marvelous help of God's people in the midst of abounding misfortunes for the wicked.

For example, the plague of boils was a horrible pestilence upon the Egyptians, as was the plague of the murrain of cattle (Genesis 9); but, "Nothing that belonged to the children of Israel died" (Genesis 9:4). Furthermore, God's victory over Amalek (Exodus 17) and over the Amorites and the Moabites (Numbers 21), provided instances in which God's followers suffered very few casualties and the enemies Were destroyed. Also in Joshua's conquest of Canaan, there were numerous examples of that same providence.

"The pestilence that walketh in darkness ... the destruction that wasteth at noonday" (Psalms 91:6). Yates pointed out that the Jewish Talmud identified these lines with the night-time demon (Lilith), and the day-time demon (Namtar), "Suggesting that the psalm be used in the case of demonic attacks."[7] Regardless of such opinions, we find no reference whatever here to superstitions like that. Christ indeed cast out demons; and there are many New Testament references to demonic possession, but in all instances where Christ is known and loved, demon-possession seems now to be an utter impossibility. There is much that men do not know about this; and there are instances of human depravity which indeed seem to be demonically induced. Nevertheless, the pestilence and destruction mentioned here are not connected in any way with demons.

Verse 9
A MESSIANIC NOTE
"For thou, O Jehovah, art my refuge!
Thou hast made the Most High thy habitation.

There shall no evil befall thee,

Neither shall any plague come nigh thy tent.

For he will give his angels charge over thee,

To keep thee in all thy ways.

They shall bear thee up in their hands,

Lest thou dash thy foot against a stone.

Thou shalt tread upon the lion and the adder:

The young lion and the serpent shalt thou trample under foot."

Briggs stated that there is a Messianic significance in this passage;[8] and certainly Satan himself thought it applied to Christ, for he quoted Psalms 91:11-12 to Jesus Christ in the temptation recorded in Matthew 4:4 and Luke 4:10-11.

Christ, of course refused the Devil's suggestion that he cast himself from the pinnacle of the temple, noting that such an action would tempt God. For our full comments on that episode, see in my New Testament series of commentaries under those references.

"There shall no evil befall thee" (Psalms 91:10). Promises just as glorious as these are provided for the Christians in the New Testament, as for example, in Romans 8:35-39; but as Kidner cautioned, "The assurance here is that nothing can touch God's servant except by God's permission, and that no rebel (Psalms 91:8) can escape God's punishment."[9] Kidner also quoted Luke 21:19 in this connection, indicating that there actually is no exemption whatever to Christians regarding the common dangers and disasters of all men, the great difference for the child of God being that, "The Lord will preserve him through every experience, even death itself."

"He will give his angels charge over thee" (Psalms 91:11). This promise has its New Testament echo in Hebrews 1:13-14, where it is stated that "all," the entire host of the heavenly angels, are charged with the duty of ministering unto them that shall be the heirs of salvation.

The following things which angels do for the redeemed are mentioned in the Bible: (1) They bear away the souls of the righteous in death (Luke 16:22). (2) They oppose purposes and designs of Satan, not in their own names, but in the name of the Lord (Jude 1:1:6). (3) They execute God's judgments upon the incorrigibly wicked (2 Kings 19:35; Acts 12:23). (4) They exert influence upon rulers and governments (Daniel 10:20. (5) They aid providentially in bringing the unsaved to hear the saving gospel of Christ (Acts 10:3). (6) They exercise watchful care over little children (Matthew 18:10). (7) They maintain perpetually the availability of the Word of God for the human race. The Rainbow Angel stands upon the land and the sea, having in his hand "a little book, OPEN." That little BOOK is the New Testament (Revelation 10).

"Thou shalt tread upon the lion and the adder" (Psalms 91:13). Briggs translated this line, "Upon reptile and cobra thou wilt tread"[10] but the new versions do not honor that rendition. A similar blessing is seen in the life of Paul who shook the poisonous viper off into the fire (Acts 28:3-6).

Verse 14
DELIVERANCE AND LONGEVITY PROMISED
"Because he has set his love upon me, therefore will I deliver him:
I will set him on high, because he hath known my name.

He shall call upon me, and I will answer him;

I will be with him in trouble:

I will deliver him, and honor him.

With long life will I satisfy him,

And show him my salvation."

God Himself is the speaker in these verses; and they convey very rich and precious promises for the faithful servant of God.

This passage states that because one loves God and knows his name, that the Lord: (1) will deliver him from trouble; (2) exalt him and honor him; (3) give him the privilege of prayer; (4) satisfy him with long life; and (5) show him God's salvation! What a mountain of motivation there is here for humble and faithful service of God!

There are a number of implications in these verses, as noted by Barnes: (1) It is natural to desire longevity; (2) long life is to be regarded as a blessing; and (3) the tendency of godly living is to lengthen life."[11]
The apostle Paul connected the obedience of parents with long life (Ephesians 6:1-3); and there can be no doubt that, in a general sense at least, Christian living enhances the chances that one may live a long time upon the earth.

Again, from Barnes, "It is a fact that virtue, temperance, industry, calmness of mind, moderation in all things, freedom from excessive eating or drinking - all of which things are required and encouraged by the Scriptures - that such things undoubtedly contribute to the maintenance of health and the attainment of long life.[12]
"With long life will I satisfy him" (Psalms 91:16). We shall address the implication here that one may be satisfied with living and ready to pass onward in death. Even for one who enjoys the richest blessings of heaven and who has been rewarded with life's most desirable emoluments, and who has been granted to live past the normal span of human life, there shall inevitably come the time, when he shall be satisfied with living and ready to go on to be with God. When the infirmities of age have become more and more intolerable, when strength has been diminished, when the dearest loved ones are sleeping in the dust, when the utter loneliness of being "the last leaf on the tree" has surrounded him with sorrow and grief, and in the contemplation of the truth once mentioned by Paul, "That it is better to depart and be with Christ," and as the hope of heaven itself grows brighter and brighter, there will come the time when the saint of God may feel that he has had enough of life on earth and that he is ready for the Lord's summons that shall conclude his earthly pilgrimage.

92 Chapter 92 

Verse 1
PSALM 92

PRAISING THE GREATNESS OF GOD
The superscription refers to this psalm as, "A song for the sabbath day," meaning, no doubt, that it was used by the Jews as part of their worship on each sabbath day.

In this connection, we were intrigued by a comment of Albert Barnes. "The Chaldee Paraphrase has this for the title, `A song which the first man spoke for the sabbath day.'... We have no proof of what would be so interesting a fact of our having a genuine poetic composition of Adam."[1] Such a thing is an absolute impossibility, because God did not reveal the sabbath day to Adam, there being no evidence whatever that Adam ever heard of it. God revealed the sabbath day to Moses, not Adam. Furthermore, it was never given to "all mankind" but only to the Jews. (For further information on this subject see our extended comments on this matter in Vol. 2, of our Series on the Pentateuch (Exodus), pp. 223-226,277-279.) The first mention of a sabbath day is not in Genesis, but in Exodus 16:23; and the words, `Remember the sabbath day' in the Decalogue are not a reference to Genesis, but to Exodus 16:23.

Regarding the paragraphing of Psalms 92, there are nearly as many opinions as there are scholars. The psalm has 15 verses, and a convenient way of dividing is the method adopted by Delitzsch and Maclaren, in five divisions of three verses each.[2]
The Rabbinical tradition that Moses wrote the psalm is declared to be "untenable" by most modern writers, despite the fact of there being absolutely nothing in the psalm that supports such a dogmatic view. Of course, we cannot know who wrote it, or upon what occasion he did so. An exception is the mention of instruments of music, which, if authentic, would mean that Moses did not write this, but the liturgical use of the psalm during the period of later Judaism might well have led to the addition of this feature.

The same human conceit that added mechanical musical instruments to the temple services would not have hesitated to add them to a psalm. See comment on Psalms 92:3, below.

Psalms 92:1-3
INTRODUCTION
"It is a good thing to give thanks unto Jehovah,
And to sing praises unto thy name, O Most High;

To show forth thy lovingkindness in the morning,

And thy faithfulness every night.

With an instrument of ten strings, and with the psaltery;

With a solemn sound upon the harp."

These three verses are generally recognized as an introduction to the whole psalm.

It is of interest that "Most High" is here used as a synonym for Jehovah. The extensive use of this title in Psalms has not received the attention from scholars that it deserves. The Hebrew people never allowed this title to any pagan deity, although it was sometimes so applied by pagans.

"In the morning ... every night" (Psalms 92:2). The most appropriate times for worshipping God are morning and evening. Every morning, when men arise from sleep, refreshed and strengthened from a night of rest, the blessing of God in the gift of a new day and a new beginning for human activity should inspire every man to `thank God' and worship the Most High. Likewise in the evenings, as one remembers the achievements of the day and God's protection from danger and failure, it is also appropriate to worship God.

Under the Law of Moses, the principle of morning and evening worship were established in the institution of "the morning and evening sacrifices" (Exodus 29:38-42). In the Christian faith, through the tradition of offering thanks for meals, the Lord is actually worshipped "three times daily."

"Instrument of ten strings ... solemn sound upon the harp" (Psalms 92:3). If this is an authentic rendition of the sacred text, it is impossible to suppose that Moses is the author, because such instruments of music were never used in God's worship till the times of David and subsequently. We are not sure, however that the translation here is accurate. Adam Clarke, a very able scholar, objected to it strenuously, declaring that it should be translated: "`Upon the [~'asur], upon the [~nebel], upon the [~higgayon],' with the [~kinnor]. Thus it stands in the Hebrew."[3] None of these words is a reference to any kind of a musical instrument. They appear to be instructions to the singers. Of course, there is no doubt that David did indeed introduce the extensive use of mechanical instruments of music into God's worship; and the only question here is whether or not this psalm mentions it.

Verse 4
THE GREAT WORKS OF GOD
"For thou, Jehovah, hast made me glad through thy work:
I will triumph in the works of thy hands.

How great are thy works, O Jehovah!

Thy thoughts are very deep.

A brutish man knoweth not;

Neither doth a fool understand this!"

"Made me glad through thy work" (Psalms 92:4). It is not clear just which works of God gladdened the heart of the psalmist; perhaps the gladness was from "all" of the works of God. Rawlinson supposed that it was probably, "God's work of providence in the world."[4] The starry heavens alone are enough to inspire any thoughtful person with gladness and praise of God.

"Thy thoughts are very deep" (Psalms 92:5). The thoughts of God are beyond the comprehension of any man, regardless of how learned and intelligent he may be. The universe in which we live with its thousands of galaxies arranged according to a pattern in outer space, deployed in an astounding arrangement featuring millions of light years between them, the quasars, the black holes, the jets of astounding energies, the speed of light, the particular attention of God to the tiny speck of matter called `earth,' and a million other things stagger the imagination of the most intelligent man who ever lived.

Of course, it is also true in this connection, as stated by Addis, that, "God's counsels are too deep for the stupid man."[5]
"The evidence for the exalted nature of God's works and thoughts is so great that a man who falls to acknowledge them, must be classified as a brute and a fool."[6] We like Delitzsch's word for such a man, "Homo brutus."[7]
"Man can neither measure the greatness of God's works nor fathom the depths of divine thought. The enlightened man, however, perceives the immeasurableness of the one and the unfathomableness of the other; but a man of animal nature, `homo brutus,' a blockhead, or one dull in mind, whose carnal nature outweighs his intellectual and spiritual nature, cannot discern how unsearchable are God's judgments and how untrackable are his ways."[8]
Verse 7
THE WICKED TO BE DESTROYED
"When the wicked spring as the grass, And when all the workers of iniquity do flourish;
It is that they shall be destroyed forever.

But thou, O Jehovah, art on high forevermore.

For, lo, thine enemies, O Jehovah,

For, lo, thine enemies shall perish;

All the workers of iniquity shall be scattered."

"When the wicked spring as the grass" (Psalms 92:7). The Good News Bible reads this, "Grow like weeds." We have encountered this adequate metaphor before. Nothing provides any better picture of wicked men than the grass which flourishes one day and is destroyed the next.

"They shall be destroyed forever" (Psalms 92:7). "The prosperity of the wicked has posed a difficult problem for some. Job struggled with it (Job 21:7-21); and Asaph was troubled by it (Psalms 73:2-15); but the psalmist here found no problem at all with it. He saw the prosperous condition of the wicked as nothing but a prelude to their destruction."[9] No enemy of God has any future except that of eternal destruction from the presence of God and the glory of his power (2 Thessalonians 1:9).

Verse 10
THE JOY OF THE RIGHTEOUS
"My horn hast thou exalted like the horn of the wild ox:
I am anointed with fresh oil.

Mine eyes also hath seen my desire on mine enemies,

Mine ears have heard my desire of the evil-doers that rise up against me.

The righteous shall flourish like the palm tree:

He shall grow like a cedar in Lebanon."

"My horn" (Psalms 92:10). The horn is a symbol of power, ability, stature and prosperity.

"Like the horn of the wild ox" (Psalms 92:10). This animal is frequently mentioned in the Old Testament, as in Numbers 23:22; 24:8; Deuteronomy 33:17; Job 39:9-10; Psalms 22:21; 29:6; 92:10; Isaiah 34:7, where all of these references in the KJV are translated "the unicorn."[10] The unicorn is usually referred to as a "mythical animal." We should not think that the King James translators were thinking of the fabulous mythological `unicorn'; "They may have been thinking of some one-horned creature such as the rhinoceros."[11]
To some, the theory that there was indeed, at one time, such an animal is attractive. The absence of any fossil evidence, etc., seems conclusive enough, but it cannot be considered as final unless we were certain that "all the animals of antiquity" are known to modern man, which, it seems to us, is a rather precarious assumption. The use of this animal as an emblem of British royalty, and the existence of such realistic tapestries as "The Unicorn Tapestries," which are displayed in the "Cloisters," New York City, lend some plausibility to such a theory.

"I am anointed with fresh oil" (Psalms 92:10). Taylor suggested that the anointing here, "Was that of a priest in connection with some sickness, such as leprosy (Leviticus 14:10-18)."[12] However, to us, the extreme joy that prevails in the psalm seems rather to indicate that the "anointing" was perhaps like that of Psalms 23, a festive anointing, provided for honored guests on the occasion of a banquet.

"Mine eye hath seen my desire on mine enemies ... mine ears have heard my desire, etc" (Psalms 92:11). "Following the pattern of antiquity, the psalmist gloats over the destruction of enemies; but returns quickly to a description of the happy lot of the righteous."[13]
"The righteous shall flourish like the palm tree: ... like a cedar in Lebanon." The palm tree and the cedar are both used as metaphors of the righteous in the Old Testament. The palm's ability to stand straight and tall in savage winds, its grace and beauty, its marvelous fruitfulness (sometimes six hundred pounds of dates from a single tree) and its longevity make it an appropriate metaphor.

The cedar "of Lebanon" was used in the construction of Solomon's temple; it is a very valuable timber, grows tall and handsome, is the source of rich perfume which is fatal to obnoxious insects, and was coveted as a material used in the building of grand residences. Such qualities echo the traits of the righteous. The desirability of cedar for residences is illustrated by the fact that the residence of the first president of the Republic of Texas, Washington-on-the Brazos, was constructed totally of cedar lumber.

Baigent pointed out the contrast between such magnificent trees as the palm and the cedar and the grass mentioned in Psalms 92:7. "Not grass, but long-lived trees are the best description of the vitality and worth of the righteous."[14] The secret of this, of course, is their frequenting the house of the worship of God. The use of this metaphor appears in the very first Psalm, where the righteous is described as, "A tree planted by the streams of water."

Verse 13
FURTHER DESCRIPTION OF THE RIGHTEOUS
"They are planted in the house of Jehovah;
They shall flourish in the courts of our God.

They shall still bring forth fruit in old age;

They shall be full of sap and green:

To show that Jehovah is upright;

He is my rock, and there is no unrighteousness in him."

"They are planted in the house of Jehovah" (Psalms 92:13). "The psalmist thinks of the righteous as trees planted in the temple courts where they flourish in the presence of God."[15] It is unknown whether trees were actually grown on the grounds of the Jewish tabernacle or temple; but the metaphor is not teaching us about trees, but about the righteous. It is an eternal fact that "the righteous" are always "planted," that is, established, in the service of God and in his consistent and continual worship.

Leupold commented that, "Regarding this verse (Psalms 92:13) as figurative language yields a good meaning."[16]
"Fruit in old age ... to show that Jehovah is upright" (Psalms 92:14-15). The longevity and fruitfulness of God's true worshippers is promised here, and there is a special quality of such fruitfulness in that it does not cease with the decease of the righteous. "Their works follow with them" (Revelation 14:13); and one reason why the "crown of righteousness" cannot be awarded to saints immediately when they die, but must wait, as Paul said, until "That Day," is that the eternal achievement of any faithful soul cannot be fully known until it is concluded; and that conclusion occurs not at death, but at the Judgment.

And how about this present life? Is it really true that prosperity and longevity are provided for the people of God, as distinguished from the rest of mankind? The answer is a bold and unequivocal affirmative. Where is the world's greatest prosperity? Where are the longest life-spans? Are such things to be found where the gospel of Christ is unknown? The answer is NO! Nothing any more clearly illustrates this than the example of Russia, once a nominally "Christian nation." They renounced God and his holy religion in 1917; and after 73 years, the whole nation was starving to death, and who was feeding them? The United States of America was selling them 200 million metric tons of wheat every year for the last dozen years of that godless regime.

"To show that Jehovah is upright" (Psalms 92:15). The facts just cited not merely show that Jehovah is upright, but that he is truthful. He blesses those who serve him and lays a heavy hand of judgment upon those who do not serve him.

"The happy and flourishing old age of the righteous are a strong indication of God's faithfulness and truth, showing, as it does, that God keeps his promises, and never forsakes those who put their trust in him."[17] In cases of individuals, this great truth may not always be visible; but when the larger view, as evidenced in the nations of the world mentioned above, the astounding truth of what is written here shines like a beacon in the night.
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Verse 1
PSALM 93

THE ETERNAL THRONE OF GOD
As McCaw said, "If Jerusalem had an annual festival in which the Lord was especially worshipped as Creator-King, how suitable this psalm would be for use in it. But suitability does not constitute proof, and the psalm rather bears witness to the richness of the doctrine of God the Creator, as revealed in the Old Testament."[1]
It seems to be fashionable among present day scholars to speak of such annual festivals held by the Jews, one in particular, being a ceremonious "Enthronement of God as King." We do not believe the Jews ever had any such festival. If they had such a thing, how could the nation's principal authority, the Sanhedrin, have shouted before Pilate at the trial of Jesus Christ, "We have no king but Caesar?"

Kyle Yates, one of the translators of the RSV Old Testament, also questioned the reality of such alleged festivals.

"This psalm, along with Psalms 47, and Psalms 96-99 are usually called Royal Psalms or Enthronement Psalms. Mowinckel and others have done extensive research in an attempt to reconstruct an actual enthronement ceremony in connection with the New Year's celebration ... The positive evidence of such a practice is indeed slight."[2]
Additionally, the Old Testament has nothing that even suggests such a thing.

Psalms 93:1-2
"Jehovah reigneth; he is clothed with majesty;
Jehovah is clothed with strength; he hath girded himself therewith:

The world also is established,

And it cannot be moved.

Thy throne is established of old.

Thou art from everlasting."

These verses present three consecutive affirmations:

(1) There is the statement that God reigns majestically in the security of unlimited strength (Psalms 93:1a).

(2) Then there is the unmovable stability of the planet earth; and although the conclusion is not stated here, it is surely implied that the established world with its security and stability derives such qualities from the Creator-God who rules over everything (Psalms 93:1b).

(3) "Thy throne ... thou art" (Psalms 93:2). These words thunder the message that Israel is acquainted with the Great God and are able to address him in intimate terminology such as "Thy" and "Thou." God's people love to meditate upon such great truths of God as are stated here and are thus encouraged in their worship and adoration of their true King.

"Thy throne is established of old ... from everlasting" (Psalms 93:2). The author of Hebrews listed the credentials of the King of Kings, namely Jesus Christ; and, of course, those credentials are the same as those of the "ruling Jehovah" in this passage. These are: (1) King by right of eternal existence; (2) by right of creation; (3) by right of personal excellence, "majesty and strength;" (4) by divine right; (5) by right of maintenance, "upholding all things by the word of his power"; (6) by right of purchase (This establishes God's right to rule over humanity in that he purchased, or redeemed us, through the blood of His Son); and (7) by right of his present position on the Eternal Throne (God is not a mere pretender; his rulership is a fait accompli). "Jehovah reigneth" (Psalms 93:1).

Verse 3
"The floods have lifted up, O Jehovah,

The floods have lifted up their voice;
The floods lift up their waves

Above the voice of many waters,

The mighty breakers of the sea,

Jehovah on high is mighty."

"The floods ... their voice ... their waves ... the mighty breakers of the sea" (Psalms 93:3-4). God's enemies among the pagan Gentile nations are often described in the Old Testament as "floods." Isaiah 8:7-8 is an outstanding example. "The floods here seem to mean the world powers, God's enemies."[3]
Delitzsch also agreed with this.

"The sea with its mighty mass of waters, with the constant unrest of its waves, with its ceaseless pressing against the land and foaming against the rocks, is an emblem of the Gentile world alienated from God and at enmity against Him. The rivers (floods) are emblems of worldly kingdoms; the Nile stands for Egypt, the Tigris for Assyria, and the Euphrates for Babylon."[4]
"The mighty breakers of the sea" (Psalms 93:4), This writer was stationed once on the USS Midway (CVB-41), a mighty aircraft carrier, and we encountered a storm in the Arctic Ocean. The waves of the ocean reached a height of something like a hundred feet, and the terrible power of such mighty waves strikes fear into the hearts of all who ever witnessed them. Through the courtesy of Gene Hazen of the Washington D.C. television pool of reporters, we procured moving pictures of those mighty waves breaking over the bow of the Midway. These may still be viewed in the A.C.U. Library, in the documentary film released by the U.S. Navy, entitled "Exercise Mainbrace" (1952).

Those mighty waves crashed in the hanger door of our great ship and destroyed a couple of aircraft.

The sea metaphor of the evil populations of mankind appears also in the New Testament in Revelation 13, which depicts the great Scarlet Beast with seven heads and ten horns coming up out of the restless populations of the earth.

Before leaving these verses, we should note the fashion among some schools of commentators to find all kinds of Babylonian mythology in a passage like this. Our conviction is that they are finding what is definitely not in it. We do not believe that the Israelites were overly conscious of the mythology of their Babylonian captors. "In its theology, Israel was not half as much influenced by Babylonian mythology as many commentators are inclined to believe."[5]
"Jehovah on high is mighty" (Psalms 93:4). The adverb `above' which stands at the head of Psalms 93:4 applies to this clause. Jehovah is on high above the thundering breakers of the mighty ocean. This is a beautiful way of saying that Jehovah reigns supremely above the roaring passions of earth's wicked nations foaming out their hatred of God and their opposition to his kingdom.

Verse 5
"Thy testimonies are very sure:

Holiness becometh thy house,
O Jehovah forevermore."

Here the psalm moves from the turbulent and rebellious nations of mankind and the absolute control over them by the reigning Jehovah to the calm security of eternal truth. Two tremendous lessons appear in this verse.

(1) First, is the absolute trustworthiness and truth of the Word of God. No matter what considerations may seem to point in another direction, God's Word is always right. As an apostle stated it, "Let God be true, and every man a liar."

The "testimonies" here mentioned are of many kinds. There are warnings, instructions, commandments, promises, ordinances, prohibitions, prophecies and axioms of eternal truth; and all of them are to be trusted implicitly.

(2) The second great lesson here is that "holiness" or sanctity is alone appropriate for the house of God. The sacred fellowship of the family of God must not be defiled by wanton, lustful behavior. No person whomsoever can remain within the periphery of the grace of God who does not strive continually "to walk worthily of the saints." Holiness is that quality, "without which no man shall see God." The "cheap grace" featured in modern pulpits today seems to contradict this, but God's Word can be trusted.
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Verse 1
PSALM 94

ISRAEL CRIES OUT FOR GOD TO JUDGE THE WORLD
We are unable to assign either a date or an occasion for this psalm; the author is also unknown. Apparently, the sufferings of Israel in view here were not the result of oppression by a foreign power, but due to the gross wickedness of Israel's own government. If so, then the times either of Zedekiah or Manasseh would have been suitable for such a complaint as this.

As proposed by Delitzsch, there are six paragraphs in the psalm.

Amos had specifically warned Israel against their oft-repeated cry for the coming of the Judgment Day.

"Woe unto you that desire the day of Jehovah! Wherefore would ye have the day of Jehovah? It is darkness, and not light. As if a man did flee from a lion, and a bear met him; and he went into the house and leaned his hand on the wall, and a serpent bit him. Shall not the day of Jehovah be darkness, and not light? even very dark, and no brightness in it" (Amos 5:18-20)?

In spite of such a warning, it seems that Israel continued to cherish their illusions about the Judgment Day.

Psalms 94:1-3
A PRAYER FOR GOD TO JUDGE RAMPANT WICKEDNESS
"O Jehovah, thou God to whom vengeance belongeth,
Thou God to whom vengeance belongeth, shine forth.

Lift up thyself, thou judge of the earth:

Render to the proud their desert.

Jehovah, how long shall the wicked,

How long shall the wicked triumph?"

"Shine forth" (Psalms 94:1). It is clear enough here that the psalmist is thinking of the day of Jehovah, as indicated by this expression.

"Lift up thyself" (Psalms 94:2). This is a plea for, "God to rouse himself from inaction, and to come and visit the earth as Judge."[1]
"How long shall the wicked triumph?" (Psalms 94:3). Although there is an element of faith in such a cry, "It is a cry of weakness and impatience."[2] It also fails to heed Amos' warning.

"This appeal has no sense of malice about it. It is a simple cry for recompense and a plea that ungodly deeds should recoil upon the perpetrators."[3]
Verse 4
WHAT THE WICKED WERE DOING
"They prate; they speak arrogantly:
All the workers of iniquity boast themselves.

They break in pieces thy people, O Jehovah,

And afflict thy heritage.

They slay the widow and the sojourner,

And murder the fatherless.

And they say, Jehovah will not see,

Neither will the God of Jacob consider."

During the long reign of Manasseh, the Scriptures tell us that, "Manasseh shed innocent blood very much, till he had filled Jerusalem from one end to another" (2 Kings 21:16).

"Throughout the Near East, the protection of widows, orphans and strangers was held to be the most sacred duty of leaders."[4]
"They prate" (Psalms 94:4). To prate is to speak idly, to chatter. The wicked were indulging in almost endless arrogant and idle speech against the righteous.

"Jehovah will not see ... the God of Jacob will not consider" (Psalms 94:7). Delitzsch thought that oppressors here were foreign powers, but as Maclaren pointed out, "There is nothing here to indicate that these oppressors were foreigners."[5] Furthermore, the appearance here of the expression "the God of Jacob" strongly indicates Israelites as the practical atheists in view here. As a matter of fact, Psalms 94:8, below, speaks of these evil-doers as being "among the people," that is, among God's people.

Adam Clarke remarked on Psalms 94:7 here that, "This is their impiety; this is their blasphemy; this is their practical atheism, and the cause of all their injustice, cruelty, tyranny and oppression."[6]
Verse 8
THE PRACTICAL ATHEISTS REFUTED
"Consider, ye brutish among the people;
And ye fools, when will ye be wise?

He that planted the ear, shall he not hear?

He that formed the eye, shall he not see?

He that chastiseth the nations, shall not he correct,

Even he that teacheth men knowledge?

Jehovah knoweth the thoughts of men,

That they are vanity."

"Consider, ye brutish ... and ye fools" (Psalms 94:8). The persons addressed here are unmistakably the persons of Psalms 94:7 who thought that God could neither hear nor see their crimes.

"Among the people" (Psalms 94:8). This identifies the practical atheists of this passage as Israelites. The wrong-doers were not among the nations (Gentiles), but among the people, that is, God's people.

The refutation here is thoroughly conclusive. The argument is that God who made both eyes and ears is most certainly not devoid of the ability both to see and to hear what evil men say and do.

"Shall not he correct, even he that teacheth men knowledge?" (Psalms 94:10). This is a third argument, shall not the all-wise God who teaches men knowledge, shall he not correct stubborn, godless Israelites who disobey him?

"That they are vanity" (Psalms 94:11). These evil men do not appear to God as they appear to themselves. "They are vain and foolish. That is their character, and to know them truly is to know this of them."[7]
Verse 12
PRAISE OF THE PIOUS SUFFERER
"Blessed is the man whom thou chastenest, O Jehovah,
And teachest out of thy law;

That thou mayest give him rest from the days of adversity,

Until the pit be digged for the wicked.

For Jehovah will not cast off his people,

Neither will he forsake his inheritance.

For judgment shall return unto righteousness;

And all the upright in heart shall follow it."

"Blessed is the man whom thou chastenest" (Psalms 94:12). Some of the sufferers mentioned earlier, no doubt, were allowed to pass through such difficult experiences by the Lord. "The affliction was for their betterment. This is one of the most beneficial forms of experience that the Lord lets men live through."[8] In the New Testament, Hebrews 12 stresses the benefit and the necessity of such chastening. (For a fuller discussion of this see Vol. 10 of our New Testament Series of Commentaries (Hebrews), pp. 293-296.)

"Rest from adversity ... until the pit be digged for the wicked" (Psalms 94:13). Two great blessings are mentioned here for the sufferers: (1) God will give them "peace" and "rest" spiritually, even during their afflictions; and (2) meanwhile, the pit is being digged for the wicked into which they shall surely fall. It is evident that God's punishment of evil-doers, while inevitable and certain, in many instances must wait (a) until their wickedness has run its course, or (b) until God's preparation for their punishment is complete.

"For Jehovah will not cast off his people ... nor forsake his inheritance" (Psalms 94:14). This was not an "unconditional promise," despite the fact of Racial Israel's treating it exactly that way. What is meant here is that "God will never cast off his faithful people." Romans 11:15 speaks of the "casting away" of many in Israel; yet Paul declares God has not "cast off his people," because he himself and others in the service of Jesus Christ are indeed the "True Israel" which was not cast off.

"Judgment shall return unto righteousness" (Psalms 94:15). The RSV seems to be clearer. "Justice will return to the righteous, and all the upright in heart will follow it." Martin Luther translated it, "For right must remain right, and the upright in heart shall walk in it."[9]
In addition to these options, we like the proposal of Addis, who rendered this difficult verse, "Authority shall return to the righteous man, and all the upright in heart shall follow him."[10] The practical meaning was that whoever the wicked king on the throne of Israel might have been, he would be succeeded by one who would honor God's law.

Verse 16
PRAISE OF THE LORD AS MAN'S SOLE HELP
"Who will rise up for me against the evil-doers?
Who will stand up for me against the workers of iniquity?

Unless Jehovah had been my help,

My soul had soon dwelt in silence.

When I said, My foot slippeth;

Thy lovingkindness, O Jehovah, held me up.

In the multitude of my thoughts within me

The comforts delight my soul."

"Who will rise up ... Who will stand up?" (Psalms 94:16). "These questions mean that, "No man would rise up and succor him in his conflict with evil-doers."[11]
"My soul had soon dwelt in silence" (Psalms 94:17). "Silence" is one of many synonyms for Sheol, the Pit, Abbadon, or Destruction. The meaning is that his enemies would have killed him, if God had not aided him.

"I said, "My foot slippeth" ... Jehovah held me up" (Psalms 94:18). Every child of God can bear witness to similar providential help in the midst of assailing temptations.

"In the multitude of my thoughts within me" (Psalms 94:19). This is very difficult to understand, as it appears here; but Barnes gave the meaning.

"The idea seems to be that in the great number of thoughts that passed through his mind, many of them perplexing, vain, profitless, or having no aim or purpose, there was one class of thoughts that gave him comfort; and those were the ones which pertained to God."[12]
Verse 20
REJOICING IN THE PROSPECT OF ANSWERED PRAYER
In this final division, "The poet expects the inevitable divine retribution for which he had earnestly prayed in the introduction."[13]
"Shall the throne of wickedness have fellowship with thee,
Which frameth mischief by statute?

They gather themselves together against

the soul of the righteous,

And condemn the innocent blood.

But Jehovah hath been my high tower;

And my God the rock of my refuge.

And he hath brought upon them their own iniquity,

And will cut them of in their own wickedness;

Jehovah our God will cut them off."

"Which frameth mischief by statute" (Psalms 94:20). This most certainly speaks of one of Israel's wicked kings; of these, of course, there were many; but the condemnation of "the innocent" (Psalms 94:21) strongly suggests the wicked reign of Manasseh.

"Jehovah hath been my high tower" (Psalms 94:22). The psalmist here identifies himself as being among the "true seed" of Abraham. "An Israelite in whom there is no guile," as Jesus said of Nathaniel. Throughout the history of Israel, such persons were always a small minority, called by Isaiah, "The Righteous Remnant." It was because of them that God was able, eventually, to bring into mankind the Dayspring from on High via the Seed of Abraham, as he had promised.

"He hath brought upon them their own iniquity" (Psalms 94:23). This is prophetic tense, setting forth what God "will do," as indicated in the parallel verse adjacent to it. "Jehovah our God will cut them off."
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Verse 1
PSALM 95

A CALL TO WORSHIP AND A WARNING AGAINST UNBELIEF
Scholars usually group the six psalms from Psalms 95 through Psalms 100 as liturgical psalms, designed for use by the Israelites as they gathered for Sabbath day worship. "This group of psalms seems to have been composed for use in the services of the second temple."[1] Despite such opinions, there is a genuine possibility that David is the author, as it is so assigned in the LXX, and besides that, the author of Hebrews in the New Testament quoted this psalm, stating that it was "in David." This is alleged to mean merely that the psalm is "in the Psalter"; nevertheless, we accept the real possibility that David did indeed write it.

This writer claims no skill in evaluating such conclusions as those suggested by Yates (above), but they are included here as the convictions of dependable scholars.

INTRODUCTION TO THESE SIX PSALMS
McCaw stated that the six suggest the possibility of an annual "Enthronement Festival," but refrained from accepting such an "Enthronement Festival" as any kind of certainty, declaring rather that, "Their abiding value is to enter into the riches of Old Testament teaching regarding God, the Creator and King."[2] This writer cannot find sufficient supporting evidence of anything like "An Enthronement Festival" in the whole compass of Old Testament worship. If there was really any such thing, why is it never mentioned in the Old Testament?

Psalms 95 begins with the knowledge of God imparted exclusively to Israel, with the second portion of it providing a warning that Israel should not become unbelievers as did their ancestors.

In Psalms 96, the exclusiveness of Israel is replaced with a universal call for all nations and the whole creation to worship God. In this psalm, God appears, not exclusively as the covenant God of the Hebrews, but as the Creator of the whole world and the source of all truth and righteousness.

Psalms 97 stresses the knowledge of God as presiding over his whole Creation, and, "As the faithful One whose goodness and holiness are always being disclosed to all mankind through Zion."[3]
Psalms 98 is a song of praise, extolling the fact of salvation being known to the ends of the earth.

Psalms 99 stresses the preeminence of Zion and honors great leaders such as Moses, Aaron, and Samuel.

In Psalms 100, "We have an appeal for universal adoration of the Lord, Israel's position as his chosen people, and the enduring quality of the Lord's mercy and kindness."[4]
Psalms 95:1-3
AN INTRODUCTION TO PSALM 95
"O come, let us sing unto Jehovah;
Let us make a joyful noise to the rock of our salvation.

Let us come before his presence with thanksgiving;

Let us make a joyful noise unto him with psalms.

For Jehovah is a great God,

And a great King above all gods."

Although it is a fact that everyone is "always" in the presence of God in the ultimate sense, yet there is a special way in which men who are assembling for worship do indeed "come into God's presence." In this light, these verses are a beautiful and proper call to worship in churches all over the world even today.

Coming before God with praise and thanksgiving is the very essence of worship.

"A great God ... a great King above all gods" (Psalms 95:3). This is the overriding fact, the epic truth, that justifies the call to worship God. He is the One and Only Deity, the First Cause, The First and the Last, Jehovah, Rock, Refuge, High Tower, Salvation, Most High, the Beginning and the Ending, the Creator and Sustainer of Everything in the Universe. All of the pagan deities of antiquity are as a mere colony of insects in comparison with the true God of Heaven and Earth.

Verse 4
"In his hand are the deep places of the earth;

The heights of the mountains are his also."
Ocean caves and mighty mountain peaks alike are God's. The mighty palm trees of the desert as well as the tiniest flowers that grow at the snow-line are God's; He made them all, protects them all and uses them all. The evidence and unmistakable witness of God's limitless intelligence and glory are seen alike in the sub-microscopic wonders of the tiny atom and in the measureless light-year distances of the universe, so large and limitless that even the imagination of men cannot reach to the farthest edge of it.

Verse 5
"The sea is his, and he made it;

And his hands formed the dry land."
When Jonah was confronted by his fellow ship-mates who demanded to know who he was, he replied, "I am a Hebrew, and I fear Jehovah the God of heaven and earth, who made the sea and the dry land" (Jonah 1:9). These words of God's praise were often used in Israel.

Verse 6
"Oh come, let us worship and bow down;

Let us kneel before Jehovah our Maker:
For he is our God,

And we are the people of his pasture, and the sheep of his hand.

Today, oh that ye would hear his voice."

"Oh come" (Psalms 95:6) in the Latin is Venite, adopted as the opening word of the chorus in the famed Latin hymn, Adeste Fideles, "Oh Come All Ye Faithful,"[5] in which hymn the line, Venite Adoremus, is repeated three times.

"The people of his pasture" (Psalms 95:7). We might have expected "sheep of his pasture" here, since it is sheep and not people who need pasture. However, such mixed metaphors are very common in scripture. Moreover, in this arrangement, the metaphor of the Lord himself as "The Good Shepherd" automatically comes to mind.

"Today, oh that ye would hear his voice" (Psalms 95:7). These words form the opening line in Hebrews 3:7, where this passage is used as the background of what is written there, Psalms 95:11, being quoted directly. "The passage in Hebrews 3:7-4:13, expounding this psalm, forbids us to confine its thrust to Israel. "The `Today' of which it speaks is this very moment; the `ye' is none other than ourselves, and the promised `rest' is not Canaan, but salvation."[6]
One of the most important revelations in the New Testament turns upon this very passage. Hebrews 4:4 ties the "rest" mentioned in Psalms 95:11 with God's "rest" on the seventh day of creation, demanding that the present time, "this very moment," as Kidner expressed it, be identified with God's resting "on the seventh day." The meaning of this is profound. H. Cotterill, the bishop of Edinburgh, declared that from this passage in Hebrews (Hebrews 7:3-4:13), "We must conclude that the seventh day of God's rest which followed the six days of creation is not yet completed." 
Verse 8
"Harden not your hearts, as at Meribah,

As in the day of Massah in the wilderness."
"Massah and Meribah" (Psalms 95:8). These two names are applied to only one place in Exodus 17:7; and in the passage here, as in Deuteronomy 33:8, they are used as parallel statements. Ewing referred to them as, "Double names for the same place."[8]
The unfaithfulness of Israel was principally that of their complaining and murmuring against God, a behavior that was actually due to their unbelief.

Verse 9
"When your fathers tempted me,

Proved me, and saw my work."
"When your fathers tempted me" (Psalms 95:9). This tempting of God was their complaining against God in the words, "Is God among us, or not?" (Exodus 17:8); and the "work of God" which the people saw was the miraculous gushing of the water from the rock which, at God's command, Moses had smitten in the presence of the multitude, especially the elders of the people.

Verse 10
"Forty years long was I grieved with that nation,

And said, It is a people that do err in their heart,
And they have not known my ways."

Alas, the tragic story of the wilderness sojourn of Israel is prophetic of the church of Christ itself. The current dispensation of God's grace corresponds in many ways to the probationary journey of Israel from the Red Sea to the Jordan, typical, as they are, of the Christian's journey from the waters of his baptism to the Jordan of death.

Only two exceptions survived the death of that generation, namely, Caleb and Joshua, and these two symbolize the "few" that shall be saved among the legions of alleged believers in Christ. Christians, in ordering their walk before God, should ever remember that, "Narrow is the gate, and straitened the way, that leadeth unto life; and few there be that find it" (Matthew 7:14).

Those scholars who like to dwell on the liturgical use of this psalm, generally assign it to the great Jewish Festival of Tabernacles. At Psalms 95:7, above, a priest is supposed to have interrupted the singing with the blunt warning of Psalms 95:7-11, recounting the disaster that came to Israel in the wilderness, resulting in the loss of an entire generation of them.

Kidner pointed out the appropriateness of this warning to such an occasion as the Feast of Tabernacles. That great Jewish feast commemorated the stirring events of the Wilderness Wanderings; and the people, recalling those days of the homelessness of the people, re-lived those eventful times by constructing brash arbors (as we would call them) and living in those make-shift residences during the week of the festival.

Kidner noted that, "If Israel, in holiday mood, remembering the history of the Wilderness, and perhaps romanticizing it (as all of us are tempted to do for `the good old days'), actually received this warning at the Feast of Tabernacles, it would have been a cold douche of realism."[9] It would have starkly reminded the whole nation of how utterly displeased was the Heavenly Father with that first generation that he led out of Egyptian slavery. Let it be noted that this psalm's being identified with the feast of Tabernacles cannot exclude its Davidic authorship.

Verse 11
"Wherefore I sware in my wrath,

That they should not enter into my rest."
THE REST OF GOD
This is no mere reference to the land of Canaan; It refers to the Great Salvation which God has provided for all mankind. Hebrews 4 exhorts all of us to take care that we should enter into that glorious rest. The author of Hebrews' tying this rest in with the "God's resting on the seventh day of creation" is one of the most instructive revelations in Holy Writ. The rest of God on the seventh day of creation is a reference to the entire dispensation of God's dealings with the Adamic race; it also reveals that God's "principal business" of that whole era is the salvation of people. The implication is that all of the wonderful works of God's creation (from which he is now resting) are, in some sense, held in abeyance until the sum total of the redeemed from Adam's race has been achieved.

There remaineth therefore a sabbath rest for the people of God ... Let us therefore give diligence to enter into that rest, that no man fall after the same example of (Israel's) disobedience (Hebrews 4:9,11).
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Verse 1
PSALM 96

CALLING FOR THE GENTILES TO WORSHIP THE RIGHTEOUS GOD
"This psalm develops a larger view that is not restricted to Israel. Israel is not even mentioned, and the call to worship is addressed to `all nations and all creatures.'"[1] Whereas, in Psalms 95, Israel appears as the "sheep of the Good Shepherd's pasture," that viewpoint is replaced here with, "The more general knowledge that God is the Creator of the heavens and the source of all righteousness and truth."[2]
The Septuagint (LXX) ascribes this psalm to David; and "Significantly, Psalms 95 is written again, with very little change, in 1 Chronicles 16:23-33."[3] In the Chronicles rendition of Psalms 96, not only is David declared as the author, but the very time of his writing it was given as the occasion, namely, when David appointed Asaph and his brethren for certain musical responsibilities in the tabernacle (1 Chronicles 16:7).

We must inquire, therefore, what basis is it upon which scholars boldly declare the psalm to have been written "in the times of the later Hebrew?" Rawlinson identified that basis as, "The style, phraseology and iteration, especially of Psalms 96:1,2,7,8, and 13."[4] To us this is simply ridiculous. In the first place, modern scholars simply do not know that much about the linguistic abilities of King David; and secondly their `conclusion' based upon what they claim to know, is a very poor basis indeed for contradicting a plain statement in the Word of God. We may be absolutely certain that David wrote the psalm, and that he did so upon the occasion outlined in God's Word. Now, it might be true of course, that later copyists, translators, or compilers of the psalms might have reworked it to produce changes which have led to some false scholarly conclusions, but it is still true that David wrote it.

How do the radical critics get around their contradiction of the Old Testament in their denials of Davidic authorship? A good example of how they do it is provided in the opinion of Addis, "This psalm was inserted in Chronicles, not by the Chronicler himself, but by a later hand."[5]
This, of course, appeals to an "interpolator," and degrades almost an entire chapter of 1Chronicles to an interpolation. Where is the evidence of any such thing? What manuscripts or versions omit that part of Chronicles? No evidence is cited; none exists. A mere man's allegation is supposed to nullify a chapter of the word of God.

INTERPOLATIONS, ETC.
There are indeed examples in the Bible of interpolations, as in the instance of Acts 8:37, which is properly omitted in the ASV and subsequent versions. Even in that instance of it, however, the interpolation is absolutely the truth. Any thoughtful person is appreciative of the scholarship which strives to delete genuine interpolations, etc. from the Bible.

However, we shall express a word of caution about the blind acceptance of the claims and allegations of certain schools of interpreters whose a priori disbelief of the Bible and their evident purpose of destroying every word of it as a genuine revelation from Almighty God cast grave doubt upon many of their assertions.

Given the unbelief of many writers and their avowed enmity against the Bible, the careful student should always remember that there are a host of weapons in the arsenal of Biblical enemies.

These are copyists, redactors, editors, compilers, interpolators, translators, glossaters, revisionists, arrangers, etc.

Now our word of caution is simply this. Can we depend upon men whose purposes and intentions toward the Bible are enemical and destructive - can we depend upon them always to employ such devices as we have mentioned in honesty and fairness?

Psalms 96:1-3
THE WORSHIP OF GOD TO BE UNIVERSAL
"O sing unto Jehovah a new song:
Sing unto Jehovah all the earth. Sing unto Jehovah, bless his name;

Show forth his salvation from day to day.

Declare his glory among the nations,

His marvelous works among all the peoples."

"All the earth ... among the nations ... all the peoples" (Psalms 96:1-3). It would be difficult to find a paragraph with any greater stress of the truth that God's "salvation" was never intended for Jews only, but for "all the earth." The call of the Gentiles into God's service is absolutely declared here as a commandment of God.

"Sing... sing ... sing" (Psalms 96:1-2). Singing is the invariable earmark of the redeemed. The worship of God always abounds with singing. "Nothing, listless, boring, or stale befits God's worship; not merely a song is required, but a new song![6]
Verse 4
UNREALITY OF THE IDOL GODS OF THE GENTILES
"For great is Jehovah, and greatly to be praised:
He is to be feared above all gods.

For all the gods of the peoples are idols;

But Jehovah made the heavens."

The major prophets, especially, exposed the futility of the worthless gods of the Gentiles. Isaiah especially excelled in doing so. See Isaiah 2,8,18,20; 40:19ff; 41:21-24; and 44:12ff.

Contrasted with the feeble, helpless gods of the pagan Gentiles is the majestic power and holiness of the true God, Creator of the heavens and everything else in the universe. The galaxies themselves unfurled as a banner in the night sky proclaim God's glory. "The heavens declare the glory of God, and the firmament showeth his handiwork" (Psalms 19:1).

"To be feared above all gods" (Psalms 96:4). Leupold remarked that, "If any of the entities commonly called gods produced fear in the minds and hearts of their worshippers, how much more would the knowledge of God Most High do so? This naturally implies that the fear which the knowledge of Almighty God evokes is wholesome and true; it is a godly reverence."[7]
"All the gods of the peoples are idols" (Psalms 96:5). And what is an idol? It is a man-made device resembling some human being or some allegedly mythical character, and it supposedly represents a "god." An idol cannot see, cannot hear, cannot move itself, is utterly helpless, having no abilities whatever. This writer once visited the temple of the Diabhutsu in Japan, and a number of the niches surrounding the great idol were adorned in posters, printed with red and black letters, carrying the message, "THESE GODS ARE OUT OF REPAIR!" The near-insanity of idol-worship is surely indicated by this.

Verse 7
FELLOWSHIP IN GOD'S FAMILY OPEN TO ALL
"Ascribe unto Jehovah, ye kindreds of the peoples,
Ascribe unto Jehovah glory and strength.

Ascribe unto Jehovah the glory due unto his name:

Bring an offering, and come into his courts.

Oh worship Jehovah in holy array:

Tremble before him, all the earth."

Whereas, in the first three verses, Israel might have been able to interpret the message there as meaning that the Israelites alone would be the ones to proclaim the glory of God among all nations; but here, there is no room for such a misunderstanding. It is clear enough that the Gentiles will be accepted into the fellowship of God upon the basis of their honoring the True God and bringing a sacrifice into his courts.

Just as the opening lines of this psalm featured the triple call to "sing," we have another triple call here.

"Ascribe ... ascribe ... ascribe" (Psalms 96:7-8). In the KJV, these words are translated "give."

"Ye kindreds of the peoples" (Psalms 96:7). These can be none other than the Gentiles of all the earth. The prophet Malachi prophesied the acceptance of the Gentile world into fellowship with God, as follows.

"From the rising of the sun even to the going down of the same my name shall be great among the Gentiles; and in every place incense shall be offered unto my name, and a pure offering: for my name shall be great among the Gentiles" (Malachi 1:11).

"Bring an offering and come into his courts" (Psalms 96:8). It is well to remember that the tabernacle of David's day had "courts," no less than the more elaborate installations of the temple after Solomon's building of it.

"An offering." "This word is the one commonly used to denote a `bloodless' offering such as a thank-offering."[8] This surely indicates that "the offerings" which the Gentiles are here invited to bring are not the same as the bloody sacrifices of the Old Covenant. In the New Covenant, God's family of worshippers are called by the apostle Peter, "A spiritual house ... to offer up spiritual sacrifices, acceptable to God through Jesus Christ" (1 Peter 2:5). "Through him (Christ) let us offer up a sacrifice of praise to God continually, that is, the fruit of our lips which make confession to his name" (Hebrews 13:15). Also, in the quotation from Malachi 1:11, it is a "pure" offering that is to be required, which is not a reference to the bloody sacrifices of the Old Testament.

"Oh worship Jehovah in holy array" (Psalms 96:9). "The New English Bible renders the last phrase here, `in the splendour of holiness'."[9] Here it becomes clear that the Gentiles are to be accepted into God's fellowship, not upon the basis of some merely formal sacrifice, but, at least partially, upon the basis of "holiness" (Hebrews 12:14). Delitzsch also referred students to Jesus' parable of "The Marriage of the King's Son"[10] (Matthew 22:1-14), in which the man who dared to attend without wearing a wedding garment was ejected in disgrace from the feast (Matthew 22:11f).

Verse 10
THE COMING OF THE MESSIAH
"Say among the nations, Jehovah reigneth:
The world also is established that it cannot be moved:

He will judge the peoples with equity.

Let the heavens be glad, and let the earth rejoice;

Let the sea roar, and the fulness thereof;

Let the field exult, and all that is therein;

Then shall all the trees of the wood sing for joy

Before Jehovah; for he cometh,

For he cometh to judge the earth:

He will judge the world with righteousness,

And the peoples with his truth."

"This passage expresses the Messianic hope (Psalms 96:13) ... but here, as in Malachi 4:6, there is no thought of any personal Messiah. Yahweh himself is the deliverer."[11] Once more, we have an example of scholarly blindness apparently due to lack of a knowledge of the New Testament. Jesus Christ the Messiah, indeed a `Personal Messiah' was none other than God Himself in the person of his only begotten Son, who in the New Testament is declared to be "God" in no less than a dozen passages (John 1:1; 1:18; 20:28; Acts 20:38; Romans 9:5; Philippians 2:6; Colossians 2:9; 1 Timothy 3:16; Titus 2:13; Hebrews 1:8; James 1:1; Revelation 5:13; 6:16).

"Jehovah reigneth ... he will judge the peoples with equity" (Psalms 96:10). The reign of Jehovah was announced by John the Baptist as, "The Kingdom of God" and declared to be at hand in the year 26 A.D. That reign began on the first Pentecost after the resurrection of Christ and is in progress at the present time.

"He will judge the peoples" (Psalms 96:10). This judgment is progressing continually, as typified in Revelation 6:2 under the emblem of the Conquering Saviour on the White Horse. This judgment is being accomplished by the sacred inspired words of the Holy Apostles of Christ, in a spiritual sense, "Sitting upon twelve thrones judging the twelve tribes of the children of Israel" (the New Israel, which is the Church) (Matthew 19:28). That this interpretation is correct appears in the fact that this judgment of mankind through the word of the Apostles of Christ will take place "in the times of the regeneration," that is, in the times when men are being saved, which is, without any doubt whatever, the present age.

"Let the heavens be glad and the earth rejoice" (Psalms 96:11). At the coming of the Messiah, on the night that Christ was born, the heavens themselves burst into song when the chorus of the angelic host sang, "Glory to God in the Highest; peace on earth to men of good will" (Luke 2:14); and the rejoicing of the earth is continuing throughout the ages in the hearts of those obeying the gospel, who go "on their way rejoicing," as did Philip the eunuch (Acts 8:39).

"Let the sea roar, and the fulness thereof" (Psalms 96:11). This is most likely a reference to the unbelieving populations of mankind, often represented in Scripture as the sea (Revelation 13:1), and in the passage here. It is the equivalent of the rage of the heathen mentioned in Psalms 2:1. The meaning is, "Let the heathen rage," God's judgment of mankind through the gospel of Christ is steadily going forward.

"Let the fields exult ... the trees of the wood sing for joy" (Psalms 96:12). The joyful sentiment of this verse was captured in Isaac Watts' famed hymn, "Joy to the World," set to music by Handel.

Joy to the world, the Savior reigns,

Let men their songs employ,

While fields, and floods, rocks, hills, and plains

Repeat the sounding joy, Repeat the sounding joy,

Repeat the sounding joy.[12]SIZE>

"Before Jehovah, for he cometh ... to judge ... he will judge the people by his truth" (Psalms 96:13). We have already noted the application of this to the coming of the Messiah and the subsequent judgment of all nations by the Holy Gospels; but there are also overtones here of the Eternal Judgement of the Last Day. In all of the prophecies, there is a tendency to telescope the first judgment of Christ's Messianic coming that produced, among many other things, the destruction of Jerusalem, with that of the final Great White Throne Judgment of the Day of Jehovah. This occurred, because both of these judgments pertain to "the last times," of which Peter declared that "These present days" indeed belong to those last times (Acts 2:16-17).

Both of these judgments, the one proceeding now by means of the Word of God and the other to come at the end of the age, are tied together in the fact that the basis of judgment in both will be exactly the same. As Jesus said:

"He that rejecteth me, and receiveth not my sayings, hath one that judgeth him: the word that I speak, the same shall judge him in the last day" John 12:48.
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Verse 1
PSALM 97

GOD VISITS EARTH IN THE FIRST AND SECOND ADVENTS;

THE POWER AND DOMINION OF GOD
Some of the opening words of this psalm were quoted by James A. Garfield on that night when Abraham Lincoln was assassinated, as Garfield sought to quiet a restless mob on Wall Street, New York City. He concluded his remarks by saying, "God reigns, and the government in Washington still stands."

"God as Creator and the source of all righteousness and truth is again emphasized and amplified in Psalms 97. Here God is described: (1) as the Supreme One before whom creation itself is ever on the verge of dissolution; and (2) then as the Faithful One whose goodness and holiness are always being disclosed to all peoples through Zion."[1]
The dissolution of the earth mentioned here (Psalms 97:5), "Is possibly a reference to both the First and Second Advents of Jesus Christ,"[2] a figurative reference to the First, and a literal reference to the Second, when "Every mountain and every island shall be moved out of its place" (Revelation 6:14).

"The Latin Vulgate assigns this psalm to David, `when his land was restored;'"[3] but it is not clear exactly what occasion was meant by that. "The Ethiopic and Arabic versions carry the same ascription; and the Syriac has `A Psalm of David in which he predicts the advent of Christ (i.e., in the flesh) and through it, his last appearing (i.e., in judgment).'"[4]
We include these evidences of Davidic authorship as worthy of scholarly attention, although, again to quote Adam Clarke, "Still, the name of the author remains uncertain. Much of this psalm is in the Spirit of David's finest compositions, and yet many learned men suppose it was written to celebrate the Lord's power and goodness in the restoration of the Jews from their Babylonian captivity."[5]
"Hebrews 1:6 quotes a part of Psalms 97:7 here, applying it to Christ,"[6] according to Adam Clarke, but we do not believe that "all the angels of God," mentioned in the Hebrews quotation is the same as "all ye gods" of Psalms 97:7. This is undoubtedly a designation of judges and other high officials of Israel. See my extensive discussion of "gods" in Psalms 82:6.

THE REIGN OF JEHOVAH IN NATURE
In July of 1991, as this is written, a mighty volcano has forced the evacuation of an American Army Base in the Philippines; and not long ago, the awesome eruption of Mount St. Helens in the state of Washington provided a similar demonstration of the fearful powers of the natural world. Such things naturally turn the thoughts of men toward the Creator. In a similar way, "The ancients thought of God as `the God of fire and tempest, earthquake and volcano.'"[7] The psalmist in this chapter mentions "the clouds and darkness," "the lightnings," and the "melting mountains."

Can mountains "melt"? This morning's news release tells us that a tremendous dome of "molten rock" has formed in the crown of that threatening volcano in the Philippines, which the experts assure us will shortly erupt.

Psalms 97:1-2
"Jehovah reigneth; let the earth rejoice;
Let the multitude of isles be glad.

Clouds and darkness are round about him:

Righteousness and justice are the foundation of his throne."

"Let the earth rejoice" (Psalms 97:1). "When Almighty God condescends to come to earth, the earth is bound to rejoice."[8] This, of course concerns the First Advent, when God's visitation of our sinful earth was indeed a matter of good news and universal rejoicing. It will not be so at the Second Advent, because then, "All the tribes of the earth will mourn over him" (Revelation 1:7). The greatest glory of the human race is simply this: "The Dayspring from on High has visited us, to shine upon them that sit in darkness and the shadow of death, and to guide our feet into the way of peace" (Luke 1:78-79).

"Clouds and darkness are round about him" (Psalms 97:2). The unfathomable mysteries of God, his ways which are higher than our ways, the secret things which belong to God - all these are symbolized by the darkness mentioned here. Also, as noted above, God's presence in the dark clouds of a great storm is suggested.

"Righteousness and justice ... the foundations of his throne" (Psalms 97:2). Although, not a quotation, the word in Hebrews is, "The sceptre of uprightness is the sceptre of thy kingdom (Hebrews 1:8)."

Verse 3
GOD STRIKES FEAR INTO THE HEARTS OF THE WICKED
"A fire goeth before him,
And burneth up his adversaries round about.

His lightnings lightened the world:

The earth saw and trembled.

The mountains melted like wax at the presence of Jehovah,

At the presence of the Lord of the whole earth.

The heavens declare his righteousness,

And all the peoples have seen his glory."

"A fire goeth before him" (Psalms 97:3). This passage is a prophecy of the Second Advent of Christ in the Judgment of the whole earth. An apostle has warned us that, "The heavens and the earth which now are, are stored up for fire against the day of judgment and destruction of ungodly men (2 Peter 3:7).

"The earth saw and trembled" (Psalms 97:4). The Final Judgment is an appointment that shall be universally attended, with no absentees whatever. This thought is reiterated in Psalms 97:6, where "all the peoples" are depicted as seeing God's glory. The "trembling," due to the wrath of God and the stricken consciences of guilty men, is mentioned in Revelation 6:14ff.

"The mountains melted like wax" (Psalms 97:5). This is the same prophecy as that of the apostle Peter, who said, "The elements shall melt with fervent heat; and the earth and the things that are therein shall be burned up" (2 Peter 3:10).

Verse 7
THE DESTRUCTION OF IDOL-WORSHIPPERS
"Let them be put to shame that serve graven images,
That boast themselves of idols: Worship him, all ye gods."

"Graven images ... idols" (Psalms 97:7). Since the Edict of Theodosius (381 A.D.), pagan temples and the worship of idols has been outlawed among many of the earth's civilized nations. However, the worship of the evil things which the idols represented is still flourishing. Indeed the temples of Bacchus are closed, but countless millions of our fellow-Americans worship the liquor bottle. The temple of Aphrodite Pan Demos atop the Acro Corinthus has been destroyed, but unbridled sex is the god of countless millions. And then as William Jennings Bryan stated it, "Men are worshipping Money, Power, Fame, Travel, Sex, Liquor, Fashion, Pleasure, Popularity, Entertainment, Food, and Success, to name only a few of the modern `gods' that have replaced the ancient idols."

Only God is entitled to the worship and adoration of men; and the warning here is stark and blunt enough. Those who worship anything other than the Almighty God are on a collision course with disaster, and are certain to perish.

"Worship him all ye gods" (Psalms 97:7). See the chapter introduction for a discussion of this.

Verse 8
THE BLESSEDNESS OF THE RIGHTEOUS
"Zion heard and was glad,
And the daughters of Judah rejoiced,

Because of thy judgments, O Jehovah.

For thou, Jehovah, art most high above all the earth:

Thou art exalted far above all gods.

Oh ye that love Jehovah, hate evil:

He preserveth the souls of his saints;

He delivereth them out of the hand of the wicked.

Light is sown for the righteous,

And gladness for the upright in heart.

Be glad in Jehovah, ye righteous;

And give thanks to his holy memorial name."

"Zion heard and was glad ... daughters of Judah rejoiced" (Psalms 97:8). The Anchor Bible renders this, "Let Zion hear ... let the daughters of Judah rejoice."[9] It appears to us that the passage is true either way it reads, the "righteous remnant" alone being the portion of Zion that heard and obeyed God.

"Daughters of Judah" (Psalms 97:8) is Hebraic for the towns and villages surrounding Jerusalem."[10]
The big thought in this entire paragraph is the joy and happiness of those who follow the Lord. "The pursuit of happiness" is mentioned in the Declaration of Independence of the U.S.A.; and the major percentage of all human endeavor is directed toward the goal of achieving some measure of `happiness.'

Why is it true that only the righteous are happy? There is actually no mystery about this. "God destined us (all who ever lived) in love to be his sons through Jesus Christ, according to the purpose of his will" (Ephesians 1:5 RSV). This simply means that all men were destined by God to be Christians; to live otherwise is to live contrary to one's destiny; and that cannot ever achieve happiness for any creature God ever made, not even man. The tiger leaving bloody tracks on the stone floor of his prison in the zoo, the bird in its cage, the fish out of water - are such creatures happy? No indeed! Why? They were destined for another kind of existence. Sinful men find themselves in the same predicament. Men can live contrary to their destiny, all right, but the wretchedness of their lives is the price they pay for it. Man was so made by the Creator that his highest happiness, both in the present existence, and in the world to come are achieved by faithfulness to the will of God.

Let the intelligent ponder a simple question: "If you were Almighty God, would you create an intelligent being such as man in such a manner that he would be happier in the service of the devil, than in serving you?" To meditate upon that questions is to know the answer.

There are further words on this subject in Vol. 6 of our New Testament Commentaries (Romans), under 3:29.

"Thou art exalted far above all gods" (Psalms 97:9). This would include all idol-gods, and all self-esteemed `gods' among the leaders of mankind, the latter being a reference sarcastically to humans endowed with some authority who presume to act like gods.

"Oh ye that love Jehovah, hate evil" (Psalms 97:10). As it stands, of course, this is indeed a valid and binding commandment upon all who love the Lord; however, we prefer the rendition in the RSV, which has it differently.

"The Lord loves those who hate evil" (RSV, Psalms 97:10). However, Kidner warned us that, "RSV's rendition here makes a smoother sentence; but the textual support is scanty, and smoothness is not a criterion."[11]
The necessity for hating evil is obvious. God hates all evil, and those who are born again in the likeness of God invariably find it in their very nature to hate that which is evil. The current false view of God as a namby-pamby, easy-going old grandpa who is so good that he couldn't ever really hate anybody no matter how scandalously wicked, is a very inadequate conception of the God of the Bible.

"Love for God necessarily implies hatred of evil, which is God's antagonist, and which God also hates."[12]
"Light is sown for the righteous ... gladness for the upright" (Psalms 97:11). This is one of those radical figures of speech encountered now and then in the Bible. Light is not actually "planted," buried in the ground. Now what does this mean? Maclaren explained it.

"Darkness often wraps the righteous, and it is not true to experience to say that his way is always in the sunlight. But it is a consolation to know that light is sown, invisible and buried, as it were, but sure to germinate and bear fruit."[13]
Many a man, in the midst of sore trials, has suddenly seen the light sown in his heart long previously by those who taught him the Word of God.

"Be glad in Jehovah, ye righteous ... and give thanks" (Psalms 97:12). Whereas the psalm began with a call for the whole earth to rejoice, it is here an invitation for the individual to rejoice, giving thanks to God.

Does this not say something about the personality of the righteous? Servants of the Lord should be happy people, and that happiness should be evident in their daily appearance to all men. The notion that a Christian is a sad, gloomy, and miserable person is a caricature of the truth. The old cartoon that showed a little girl with her arm around a donkey, saying, "You must be a Christian, you've got such a long face" presented a terrible misunderstanding of the truth.

The manifold obligations of Christians appear in this final paragraph. "Those who rejoice in the Coming of the King, must even in the present time: (1) love the Lord; (2) hate evil; (3) rejoice; and (4) give thanks."[14]
The repeated admonitions here concerning joy and rejoicing emphasize the fact that, in spite of our still being in our probationary existence, still subject to sin and temptation, we should make every effort to live out our lives in the glorious knowledge that the victory has already been won; we should live, and act, and think that we are doing "all things through Christ who strengthens us."
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Verse 1
PSALM 98

PRAISE GOD FOR HIS RIGHTEOUSNESS;

A GLIMPSE OF THE FINAL JUDGMENT DAY
"This is a jubilant song of praise to God, because of the marvel that the divine revelation of salvation should be known to the ends of the earth."[1] If all people really understood what a marvel the salvation of God actually is, perhaps there would be a more general song of thanksgiving arising from the hearts of mankind.

Just think! In all the history of the universe, there is no such thing as "forgiveness" until we come to Christ. None of the laws of nature ever forgave a violator even for the fraction of a second. All nature is red in tooth and fang and claw. No hawk ever forgave the prey; no wild beast ever forgave the victim. No serpent ever forgave the careless heel.

When the angels of God kept not their first estate, but sinned, there was no hint of forgiveness. The same verse of the holy text which tells of their sin speaks of their destruction and of their being reserved in chains of darkness till the day of judgment and the destruction of ungodly men.

Even under the Law of Moses, although a provisional "forgiveness" was extended to the righteous, even so, "There was a remembrance of sins year by year," due to the fact of its being impossible that, "the blood of bulls and goats should take away sin" (Hebrews 10:3-4).

At the World's Fair in New York City in 1964, the Moody Institute staged an exhibit showing the marvel of forgiveness. The nearest star to our earth is four light years distant, and this means that the light we see began its journey to our earth two million years ago! God, being ubiquitous, everywhere simultaneously throughout His whole universe, sees all things continually. All the sins of everyone's past life are clearly visible to God; in a sense, He is still seeing everything anyone ever did. How can He forgive us, when He is still seeing us commit whatever sins may have marred our lives? It is a marvel indeed; and not only does God forgive, He can and does forget the sins He forgives!

The very first verse of this psalm calls it a "New Song"; and we believe that is because it sings of "salvation," that is, the forgiveness which God brings to mankind in Christ. What a gloriously new thing indeed is God's forgiveness! Halley's remark that, "Since this is a new song, it may be one of those which will be sung in heaven,"[2] is undoubtedly the truth.

Adam Clarke has this regarding Psalms 98:

"In the Hebrew, this psalm is simply called `A Psalm.' In the Chaldee it is labeled, `A prophetic Psalm.' In the Vulgate, the LXX, and the Ethiopic it is called, `A Psalm of David.'

"In the Syriac, it is attributed to David and stated to have been composed concerning the restoration of the Israelites from Egypt. Spiritually, this psalm applies to the Advent of the Messiah and the calling of the Gentiles into the Christian faith.

"It was probably written to celebrate the deliverance of Israel from their Babylonian captivity; but it is to be understood prophetically of the redemption of the world by Jesus Christ."[3]SIZE>

The closing verses of the psalm are eschatalogical and relate to the Final Judgment of the Great Day. "The psalm closes with the prophecy that the Judgment will be characterized by righteousness and equity."[4]
"In this psalm, there are no comparisons with the heathen, no instructions for correct worship, all is joy and exhilaration."[5] It is one of the happiest of the psalms.

Barnes observed that, "This psalm does not admit of a particular analysis,"[6] We shall study it one verse at a time.

Psalms 98:1
"Oh sing unto Jehovah a new song;
He hath done marvelous things:

His right hand, and his holy arm, have wrought salvation for him."

"A new song." (See the chapter introduction for comments on this.) The second and third clauses here may be understood as reference to that "forgiveness" (salvation) which God has achieved for mankind.

"Salvation for him." This means salvation "for God" in the sense of it's being God's achievement, not for himself, but for mankind.

Verse 2
"Jehovah hath made known his salvation:

His righteousness hath he openly showed in the
sight of all nations."

"In the sight of all nations." This great salvation which God achieved was accomplished during his visitation to our planet in the person of His Only Begotten Son, Jesus Christ. His death, burial and resurrection constitute the unique basis of that salvation; and the message of this verse is that God brought this to pass in such a manner that all the men on earth could not fail to be aware of it. It was "in the sight of all nations." As Paul expressed it, "This thing hath not been done in a comer" (Acts 26:26).

Indeed it was not done in a comer. The whole-world had every opportunity to know all about it. The same is true of all who were ever born. Historical time is reckoned from the birth of Jesus Christ, an event that split all time in half. All letters, newspapers, legal documents, treaties, legislations, etc. are dated from the birth of Christ. Matthew, Mark, Luke, and John are the most important historical records of the human race. Yes, this was done before all the nations.

Verse 3
"He hath remembered his lovingkindness and his faithfulness toward the house of Israel:

All the ends of the earth have seen the salvation of our God."
The psalmist, who was an Israelite, naturally stressed the marvelous things God had done on behalf of Israel. The deliverance from Egypt, the Red Sea crossing, the wilderness wonders, the pillar of cloud, the pillar of fire, the manna, and the water from the smitten rock were among those wonders; and the conquest of Canaan and the eviction of the pagan nations by the conquest - all these marvelous doings upon Israel's behalf were continually brought before the minds of the chosen people.

"All the ends of the earth have seen." Indeed, this was true. One of the constellations in the heavens was believed to represent Israel; all the nations were aware that none other than God himself had delivered Israel from Egypt, cast the pagan nations out of Canaan and settled Israel therein. Even in the times when the Saviour was born, all the kings of the earth were expecting the birth of the Mighty One.

Verse 4
"Make a joyful noise unto Jehovah, all the earth;

Break forth and sing for joy, yea, sing praises."
The logic here, as Yates saw it, is this: "Since all the earth has seen how God has delivered Israel, all men are called to join Israel in worshipping him."[7] It seems tragic that Israel never seemed to catch on to the fact that the worship of God by all nations foretold here would bring the Gentiles into God's favor on an equal footing with Israel. It was this tragic blindness which, in the principal part, set Israel against the Messiah and embittered the nation against Paul.

Verse 5
"Sing praises unto Jehovah with the harp;

With the harp and the voice of melody.
With trumpets and the sound of cornet

Make a joyful noise before the King, Jehovah."

The message of these two verses is one. They are a call to bring the mechanical instruments of music into the worship of God. (For more comments on this, see my comments on this at the end of Psalms 150.)

These words, like Psalms 98:4. are addressed to "all nations." "God's covenant relationship with Israel was never intended to be exclusive (Genesis 12:3); but it was intended to be the prelude to the universal extension of his blessings."[8]
Verse 7
"Let the sea roar, and the fulness thereof;

The world, and they that dwell therein."
The second clause here is parallel with the first, indicating that the roaring sea is a metaphor of the restless, rebellious, and sinful populations of the earth. The message is: "Let them foam out their fury with all the vehemence they can muster, God is going to do something supremely GREAT; and there's not a thing that the opposing, antagonistic populations of mankind will be able to do about it." That Great Something will be announced in Psalms 98:9 (below).

Verse 8
"Let the floods clap their hands;

Let the hills sing for joy together."
Nature itself is here pictured as joining the praise and joy at the coming of God in judgment. Delitzsch tells us that this reference to "The floods `clapping their hands' is original with this psalm.[9] The rest of the language here is either similar or identical with the language of other psalms.

Verse 9
"Before Jehovah; for he cometh to judge the earth:

He will judge the world with righteousness,
And the peoples with equity."

"Before Jehovah." These words belong to the preceding verse, carrying the meaning that all that singing and the joyful noises, the clapping of hands, etc. shall be performed "before Jehovah."

"Jehovah cometh to judge the earth ... he will judge the world." It is amazing that Anchor Bible translates this as God's coming to "Govern the world."[10] No, God's Final Judgment, indicated here, will not be for the purpose of "governing the world." A summary of some of the things God has revealed that will be accomplished upon that Great Day includes the following:

(1) God will wipe this Adam off the face of the earth (Zephaniah 1:3).

(2) The earth and everything in it will be burned up (2 Peter 3:10).

(3) A new heaven and a new earth shall appear (2 Peter 3:13).

(4) All nations shall be summonsed before the throne of Christ for judgment (Matthew 25).

(5) The redeemed shall receive their reward, and

(6) the wicked shall be banished from the presence of God forever (2 Thessalonians 1:9).

(7) There shall be a general resurrection of the dead (Hebrews 9:27).

(8) Cosmic disturbances of the greatest dimensions shall occur; every mountain, and every island shall be moved out of its place, and the sun shall become black (Revelation 6:12ff). At that time, of course, the probation of Adam's race shall have been concluded.SIZE>

Mankind is repeatedly warned that the Great Judgment spoken of here will not be a day when Christ will begin to reign and govern the earth; "That will be the day he will end his reign on earth" (1 Corinthians 15:20-28), The reign of Christ is going on at the present time for those who love him (Matthew 28:18-20).

99 Chapter 99 

Verse 1
PSALM 99

HOLY; HOLY; HOLY; IS THE LORD OF HOSTS (Isaiah 6:3)
"This Psalm falls into three parts: (1) Psalms 99:1-3; (2) Psalms 99:4-5; and (3) Psalms 99:6-9, each concluded with a declaration of God's holiness. It is an echo of the Trisagion of the seraphim (Isaiah 6:3)."[1] In the light of this discerning remark by Delitzsch, we have chosen the above title for Psalms 99.

"The Trisagion is the name of a hymn, probably of Hebrew origin, that is in the liturgy of the Greek and Oriental churches, beginning with the words, `Holy, holy, holy.'"[2]
Scholars are by no means unanimous in their classifications of this group of psalms. Rhodes called this one, "The Last of the Enthronement Psalms."[3] McCaw classified it as next to the last of "Six liturgical psalms (Psalms 95-100)."[4] Kidner made it next to the last of a group of eight Psalms (Psalms 93-100), which he named, "The Kingship and Advent of our Lord."[5] All such classifications in our own opinion are of very little help.

"A number of ancient versions ascribe this psalm to David;"[6] but most present-day scholars consider this indecisive.

To us it appears that Kidner is correct in seeing in this psalm a declaration related to, "God's final Advent."[7] This interpretation is supported by the words, "Let the earth be moved," and other implications of verse 1.

Psalms 99:1-3
"Jehovah reigneth; let the peoples tremble:
He sitteth above the cherubim; let the earth be moved.

Jehovah is great in Zion;

And he is high above all the peoples.

Let them praise thy great and terrible name:

Holy is he."

"Let the peoples tremble" (Psalms 99:1). The trembling of all nations (the Gentiles) is not connected with the current dispensation; but the time indicated here is that moment when the entirety of Adam's race will suddenly behold, "Him that sitteth upon the throne" (Revelation 6:16).

"He sitteth above the cherubim" (Psalms 99:1). Most scholars seem to think this is a reference to the presence of God in the Holy of Holies of the Jewish Temple. Rawlinson expressed that interpretation thus: "The imagery is taken from the internal economy of the Jewish Temple, where the Shechinah was enthroned above the cherubic forms that overshadowed the Mercy Seat."[8] However, Kidner rejected that view, saying, "The throne of the living God above the cherubim is not a reference to the weaponless cupids of religious art, but to the mighty beings seen in Ezekiel's vision (Ezekiel 1:4ff)."[9]
"Let the earth be moved" (Psalms 99:1). The cosmic disturbances that shall accompany the Final Advent of God in Christ are often mentioned in the Bible. Hebrews 12:26-27 definitely makes the removal of the earth one of the cosmic events taking place on that occasion.

"Jehovah is great in Zion" (Psalms 99:2). We need not limit the meaning here to the literal Jerusalem. That ancient dwelling place of the Lord typified the New Jerusalem, "which is our mother" (Galatians 4:26); and the Second Advent will be the occasion when God will appear to all the peoples of the earth as great in both Jerusalems.

"Let them praise" (Psalms 99:3). The antecedent of `them' is `peoples,' all the peoples of the earth, indicating that the message here is by no means restricted to the literal Israel. Both Jerusalems and both Israels will praise God at the Second Advent.

"Holy is he" (Psalms 99:3b). This expression, with a variation in Psalms 99:9, closes each of the three divisions of this psalm.

Verse 4
"The king's strength also loveth justice;

Thou dost establish equity;
Thou executist justice and righteousness in Jacob,

Exalt ye Jehovah our God,

And worship at his footstool:

Holy is he."

"The king's strength loveth justice" (Psalms 99:4). "What is meant is the theocratic kingship,"[10] being, of course, a reference to the earthly kings of Israel. We cannot accept this, because practically none of those kings either loved justice or established equity. "`The King,' here is the Lord."[11] "Surely only one King is spoken of here, namely, God Himself."[12]
"Equity ... justice ... righteousness" (Psalms 99:4). These holy principles were announced in Psalms 98:9 as features of God's final judgment; and there is no grounds for referring them to anything else in this passage.

"In Jacob" (Psalms 99:4). This name is a synonym for Israel, but both the Old Testament Israel and the New Testament Israel which succeeded the Israel of old are intended. Both will appear simultaneously at the final judgment.

"Exalt Jehovah ... worship at his footstool" (Psalms 99:5). Where is God's footstool? "The earth itself is God's footstool" (Isaiah 66:1); and what is meant here is that "anywhere and everywhere on the whole earth is the appropriate place for worshipping God." This has been and continues to be the proper understanding of "where" God should be worshipped ever since the First Advent. Under the old dispensation, Jerusalem alone was the place to worship God. Since it is "the peoples," inclusive of the Gentiles, who are to worship God (Psalms 99:2), we should have expected this release from the "Jerusalem only" restriction in the Old Testament.

"Holy is he" (Psalms 99:5). This, as in Psalms 99:3, marks the end of this paragraph.

Verse 6
"Moses and Aaron among his priests,

And Samuel among them that call upon his name;
They called upon Jehovah, and he answered them.

He spake unto them in the pillar of cloud:

They kept his testimonies,

And the statute that he gave them.

Thou answeredst them, O Jehovah our God:

Thou wast a God that forgavest them,

Though thou tookest vengeance of their doings.

Exalt ye Jehovah our God,

And worship at his holy hill;

For Jehovah our God is holy."

The mention of three of the great heroes of national Israel, as well as the stress for worshipping God "at his holy hill" indicates the special application of this part of the psalm to the ancient Israel. Appropriately, the prayerful obedience of Israel's past leaders, the emphasis upon God's holiness, along with the reminder that even Moses, Aaron and Samuel, although forgiven, were also punished for their sins - all these declarations were extremely appropriate for the ancient Israel, whose repeated rebellions and sins constitute the principal burden of the Old Testament.

"Moses and Aaron among his priests, and Samuel among them that call upon his name" (Psalms 99:6). Moses is here called a priest because of certain priestly functions which he performed in the consecration of Aaron, the setting up of the tabernacle, and also because of his intercessory prayers for Israel. Aaron was the first High Priest. Samuel, who was not a priest, is here mentioned as one, "who called upon God's name" (Psalms 99:6). An instance of Samuel's prayers for Israel is found in 1 Samuel 12:19-22.

"They kept his testimonies ... and the statute" (Psalms 99:7). This was a strong reminder to Israel that the great blessings that came to Israel under such leadership was due to the "obedience" of those great leaders. Israel needed that reminder.

"Thou (God) forgavest them" (Psalms 99:8). Yes, even Moses, Aaron and Samuel committed sins. Moses and Aaron did so at the waters of Meribah; and Samuel's excessive leniency toward his reprobate sons was sinful. God forgave those sins; but the fact of their still suffering the penalties due from them was cited in the same breath.

"Thou (God) tookest vengeance of their doings" (Psalms 99:8). Moses and Aaron were forbidden to enter Canaan; and, "Samuel's judgeship seems to have been brought to an end through his undue leniency toward his sons Joel and Abijah (1 Samuel 7:1-5)."[13]
"Whatsoever a man soweth, that shall he also reap" is a law which is not abrogated by forgiveness. All of God's forgiveness is accompanied by punishment in order to show the pardoned man how deadly his sin was. The worst penalty of sin, separation from God, is wholly turned aside by forgiveness; but for the most part the earthly penalties of sin, and which are the natural results of sin, whether in character, memory, habit, or circumstances, are not removed by pardon. The character of such penalties is changed so that they become loving chastisements for our profit.[14]
"Worship at his holy hill" (Psalms 99:9). This restriction contrasts with worship at God's footstool (Psalms 99:5), which is the whole earth, and indicates that this portion of the psalm must be understood as directed to the Old Testament Israel.

"For Jehovah our God is holy" (Psalms 99:9). This statement is fully the equivalent of "He is holy," the concluding words in Psalms 99:3,5, and serves also as the concluding exclamation here.

The combination here of words regarding the final judgment in Psalms 99:1-5, along with the final section (Psalms 99:6-9) which applies especially to Israel, seems to be characteristic of all of the psalms, many of which have a number of elements in the same psalm.

100 Chapter 100 

Verse 1
PSALM 100

ALL PEOPLE THAT ON EARTH DO DWELL;

"THE OLD HUNDREDTH"
This Psalm was reduced to poetry by William Kethe and was included in the Geneva Psalter. The music by Louis Bourgeois is that usually sung in "The Doxology," and it is one of the most popular hymns ever written. Many of the commentators have mentioned this. We believe that Kethe's poetical rendition is an acceptable commentary on the five verses of this psalm, and we are including it here:

<SIZE=2>ALL PEOPLE THAT ON EARTH DO DWELL
(Psalms 100)
"All people that on earth do dwell,

Sing to the Lord with cheerful voice;

Him serve with fear, His praise forth tell;

Come ye before Him and rejoice.

The Lord, ye know, is God indeed;

Without our aid He did us make;

We are his flock, He doth us feed,

And for His sheep he doth us take.

O enter then His gates with praise,

Approach with joy his courts unto;

Praise, laud, and bless His name always,

For it is seemly so to do.

For why? The Lord our God is good;

His mercy is forever sure;

His truth at all times firmly stood,

And shall from age to age endure!"[1]SIZE>

Psalms 100:1
"Make a joyful noise unto Jehovah, all ye lands."
Despite the fact of Leupold's rejection of this rendition, preferring to read it, "Shout aloud unto the Lord, all ye inhabitants of the land,"[2] there can be no doubt of the accuracy of the translation as it stands verbatim in the KJV, the ASV, and the RSV, the three most dependable versions of the Holy Bible. The trouble with Leupold's translation is that it allows the interpreter to restrict the meaning to Israel, "the land" being understood as the land of Israel. Our marginal reference in the American Standard Version assures us that the Hebrew text here reads this passage as "all the earth."

Verse 2
"Serve Jehovah with gladness:

Come before his presence with singing.
Know ye that Jehovah, he is God:

It is he that hath made us, and we are his;

We are his people, and the sheep of his pasture."

"No more appropriate words for the call to worship were ever written. An alternative reading for "and we are his" (Psalms 100:2), is, "and not we ourselves." This meaning is reflected in the second line of the second stanza of Kethe's poem, "Without our aid he did us make." The thought is accurate, whether or not it is justified in the text.

Furthermore, Rawlinson defended the reading as given in the KJV, "It is he that hath made us, and not we ourselves," pointing out that the KJV reading is supported by both the Septuagint (LXX) and the Vulgate, and should certainly be retained, for it yields a better sense."[3]
The metaphor of God as the Good Shepherd, as presented in the Old Testament, became Jesus Christ the Good Shepherd in the New Testament. When Christ said, "I am the good shepherd," it was a claim of divinity as surely as anything he ever said.

Verse 4
"Enter into his gates with thanksgiving,

And into his courts with praise:
Give thanks unto him and bless his name."

The mention of "gates" and "courts" here was a reference, no doubt, to those features of the Jewish Temple; but they are equally applicable to the kingdom of God. The Church of Our Lord is the current Temple of God; and the Savior himself admonished us all to "enter in" by the straight gate. He also called himself the "door of the sheep."

Yates has pointed out that a number of the factors of true worship are mentioned in this tiny psalm. "After entering the gates, the further essentials of true worship are: thanksgiving, praise, prayer, and a recognition of God's character in such attributes as His goodness, love, and faithfulness."[4] He further added that, "Such essentials must be observed by worshippers in any period of time."[5]
Verse 5
"For Jehovah is good; his lovingkindness endureth forever,

And his faithfulness unto all generations."
God's goodness, his lovingkindness, and his faithfulness are among those attributes of God which were singled out by Yates. The praise and worship of God should always make mention of such blessed attributes of the Father in Heaven.

For any who might be concerned about the authorship, nothing certain in the way of an answer is available. The psalm is simply labeled, "A Psalm of Praise," or "Praise for the Sacrifice of Confession in the LXX, Vulgate, and the Ethiopic. Only the Arabic attributed it to David."[6]
